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Sri:
Srimad Ramanuja Gita Bhashyam — 13t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

T FAATSLTSATT:

TATRHA T TCATTAE T SO S ATEaed ST a s RRe - g eI e ST
ERLIREIRIRIRSESERIERILE L RINSERIEEIFRECIZE SRR IR RIS R IC RIS G
ELERACRIRIRS B L RS EIEE CEE A EARIES R 1 R T RS R U ES I S IR RIR R RIR I
ACHFAIATATALTON o STRFANT: T faarea=y 3 o S | TE STfa 9%

T AR ST A T AT R H AT TH (RS I-a g TR YH T T YEhadiedr faenea=y |
ATTT TS - TETAAN: TTETH, TEITATTINEAH, Ig ARSI aT:, Rferoreasrgaemg,
FUTiAeer st = stfRrcer Ry, aar RasTgEeaTIsr: 9 3949 -

‘ﬁ‘&ﬁ[ﬂ%ﬁ? - In the previous six-chapters (that is the first six chapters) TTHYTEE T TN —
In order to attain the ultimate goal who is the Supreme Brahman sTaaT ITgeaeT — WHO is none

other than Bhagavan Vaasudeva, STEIm ¥ aW RFET-ARIEgITaTS T4 — the accessory to

Bhagavadupasanaa of the form of Bhakti which is the means to attain HIM,

TTH: TTeHAT ATTerIsei — The perception of the real nature as is of Pratyagatman who is the

Individual Self and the attainer,

AT NTHRH T RTAE0T S TE-aTeqH 3% — And that realization of Self is the fruit attained from two

nishthas — of the nature of Jnanayoga and Karmayoga was taught.

TETH T — In the mid-six chapters, TCHITNA-WRETEIATIATH — the real nature as is of

Bhagavan who is the ultimate goal to be attained,

T TR IS Sherl e T fedoh-H AT ST TfagTfedaT — and preceded by the knowledge of
Bhagavan’s greatness, T&T{wa% - not being associated with any other benefit, seafras — that
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which continues without any break, such Bhaktiyoga nishtha or steadfastness in Bhaktiyoga

was propounded.

FferReaaia=ToTH — To those who desire excessive wealth or sovereignty, TcHsaeqHTATIRTO
= —and to those who desire realization of mere Self alone, WRFIT: TR fRTETEAH QX 7 IFH

— It was told that Bhaktiyoga is the means to attain their respective desired fruits.

TAM I SYIa W% — Now in this third set of six chapters,

T AN aE S ST A T TATHF IR H AT RAEA S Y-q U TRTANH: T YShgdIadT faeedwd — the
various things taught in previous two sets of six-chapters, namely, the real nature of prakruti,
Purusha, the world made of the association of these two, and Ishvara and the nature of Karma,

Jnana and Bhakti and the modes of perfecting them are all researched in detail and established.

T qTaq AATEL - TETHAT: TETH, TZATATHNGAH, TR Agemreaaregary:, R mrerasae gy,
FATFAeET stre: 7 SAfrcHaraRq:, adT AARTgaEeaTaIhe 9 3944 - In this third set of six chapters,

the following aspects are going to be taught — 1. The nature of the body and the Self, 2.
examination of the real nature of the body, 3. Means to attain the nature of the Self as
dissociated from the body, 4. Examination of the nature of that Self as dissociated from matter,
5. The cause of association of such pure Self with matter and 6. The mode of contemplating on

the discrimination between Self and body.

TERTTCHAT ITATHIRIT AT N ERH T RIA T ST5T-ATeqq 3T |

In order to establish the &=3Tfd for the third Shatka (set of six chapters) the meanings of the first
two Shatkas are summarized here starting with TaEaT We. This is GEfawTs. That is
summarized as per Alavandar’s sangraha sloka STH&ATcH (A8 TRTAET THER |

AT Egea s A Alad || and FEIH ATawed ATATEATATHIHG Y | ATHFAT AT
ARRIRT: FEhifad: |
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Here 9T is defined by Swamy Deshika as fEramerfafua-maw-sriaf=g=-araarsmiag fer |

TETH T AT - AT T T -qr TG TR T A sheb T Ted e Te e eh-ST (R T ST ST aTieaT |
srfrar &y sterdasaaTATETI 3 wiRET: aaen e 3t 9 s

TR STREAT T2 TR EIae e ST A -TA T T S H ATTH AT € T-qgITR TR I:
ehgATTaar faemea= |

TATHIA 3Uad "eh — The nature of Prakruti, Purusha etc is established after examining in detail
in the last set of six chapters. That is natural because after having a general understanding of
the nature of Prakruti, Purush, Ishvara etc one would want to know about about their specific

details also.

This is as per what is told by Bhagavad Yamunacharya in Gitartha Sangraha — I8T1 J&9=I<h
T A= | FRATARR TR @aursadrad: || (.9, 4). This is the summary of third set of

six chapters.

TeEEIET 99 - This is the explanation for the word 21=F in the sangraha sloka TETT &y~
HHIT means THETT or collection. Or it can be said to be HEI=T because it causes &3 as it is
going to be told TAT T TUTHIEH | HHFEHAAT adr qatd (14-3).

FATATH — The meaning of word &&=+ in sangraha sloka is told as a2, f3a== means

identifying mutual differentiating aspects. And 3=+ indicates differentiating characteristics.

fretrer=a — This indicates that what is told in this Shatka is not punarukti or repetition. faemrer=
means establishing that aspects that were not told earlier but are needed and clarifying any

doubts that may arise in what was told earlier.

T qTa AT - TTHAT: TETH, JgATATHILATEH, IGIALHTATTEI:, Rfewmrareasg ey,
TS AHT: T AT RL:, TN [AARTHETATRIG T IS —

The teachings of thirteenth chapter are summarized by Alavandar as SgFaETHTHTH ZqITH
faremTe o | arergqidase T I44d (MH. 17). In the bhashya here it is said as IgTeHAT: FET

TEATAT o=, Though these meanings are not specifically mentioned in the sangraha sloka,
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it is included in the word = of the sloka. What is told as Sg#a%9H in sangraha sloka is ST to
AHEAET also. In the same way ATHTALTEAH is to be taken as ITAEAT for IgATATEAMTFH. That

way also it can be justified notes Swamy Deshika.

The six chapters in the third set of 6 chapters is also divided into two parts of three chapters
each. In the first 3% — the realities &M=, T=9, =0<h, G447 are all examined. Incidentally Fdex
fawr is also appearing here. The second 1% is dedicated ot detailing the Fd=x far9rw. There the
examination of realities is appearing incidentally. That is how the subject matter of these

chapters are classified.

In the first 7=, the IgTcATaa® was taught starting with STaEATATEE (2-11) and other slokas.
Under this subject matter, in the 13t and 14t chapters IgITATEH, SCHATATT, HHY &Y,
g, f=de are all examined as being 91T to what was taught in first six chapters. In the 15t
chapter, there is detailed examination of the nature of TTHI=T as being 2T to the TRTIXT T&HfT
that was taught in the mid-6 chapters and also HE who is worshipped by the four types of
AfeaRTIYs. That is how Swamy Deshika explains what is told in T2 &% as q@aUIsiaAI&d: as
per what Bhashyakarar says in the beginning of 15t chapter starting with &=TeaT... By the
word T34, it is not only differentiating the self from matter as that is already indicated in

ST TaLTE=H but what is told in 24t sloka in this chapter as €aTaHTET T93f~a meaning the Self
who is told to be realized directly. By the slokas &5 %ﬁ'g (27) etc. the way one has to realize
separating the Self from others is taught. All these are told in Bhashya as Faea@Tqa-a T T
I,

Sloka 13.1

srEETET
e O R gafaa i |
v AR F wg: A afgm 1)
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Fad Hey Arjuna, =% 90T this body &9 =i sttt is called kshetra. Taq : &< One who
knows this @ &= =f he is said to be kshetrajna af3a: 9Tg: by those who know the nature of

kshetra and kshetrajna.

T2 AL — IFVSH, AISATSEH, TIA: STZH, FA: FGH, I ATCHAT STIFAT 98 FTHTATIAHTOAT TS HHTA
TIG: STEH: AT WRtEEH 3fa sriramaeafafg: stivdiaa | vaq sragas: darasuwr =, 359
g ARy = A1 AR, § Feranq s ARTAT autord §aw 3 afge: - srermareafae: T )
Tt AR iE e 3@ AW, AT: AgH, TeTfah STHTH Sfd IGaTHTAT AT
QT AT, ST, TATT JgTgoaaeai Tgq AT werfea 77 72 o 3y 2l Ferear afaar
Frgwata gfq A e ST ol fY serfead srafeaga™; T9T e T S=eaTq adaq
7Y AfeT g st | AT St g g e MreErEy
AATAATTAFETHATATAT TETAHAS: STTAT | TF AT ATHTOMRTET TR ATIET]
TTHEFAAAATIAT o, T AATHGTATRT J@T: THFATHIH TF AT T | 797 7 7247 -

'SRt g F1fe spyT AT onfeaas | e Arueata ety ST 1 (15-10) 3f 0

T2 O — TFVSEH, TISANSTH, ©IT: AGH, FeT: TH, I SITHAT AT Hg ATHTATTAHLIAT T AT —
X QlﬁTF[ means this body that is cognised as one with the Self who is the experiencer by co-

ordinate predication in usages such as ‘| am God’, ‘l am Man’, ‘| am fat’, 'l am lean’ etc.,

HIE: A FATaae A= 3fa aarareafafy: sfsrefad - told by those who know the

reality of the body as the bhoga-kshetra or field of experience for the Self who is the

experiencer and who is distinct from the body.
TAqq AAT4T: GHTIEYT T, - Taq means as made of various parts and in the collective form,

¥ 18 Afy sfa 97 afy, - one who knows as ‘I know this’,

T AT AEHT AfQgead SATeaCd &9 3fq qiga: - AHITATH A< WTE: — that Self who is
different substance from this body which is known being one who knows, him, those who know

the reality of the Self call as kshetrajna.

T AN T T 39: A, A HEH, TTaH STTATH 3(Q TgHTATAT aHoaT
HTATH, ACHTIH, ATEE; - Though while thinking of a Pot and others which are different from the
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body, one thinks of the body in co-ordination with the Self who is the knower as ‘1 who am Deva

know this pot and others’ or ‘l who am manushya know this pot’,

T IFgATAATIT I AT TeTfard 39 329 372 AT i A=A afear sgwafa 3fa afg: s
AT O AT Herfeaq i@y - even then while experiencing the body the knower
experiences even the body as ‘| know this’ just as pot and others and so the body that is known

is also different from the Self who is the knower just like pot and others.

AT HeTe: T AAATq QA AT afeqr &==1: sraf=aqa: — In that way just as the pot and others
that are objects of knowledge are known, from the body that is known also the knower who is

the kshetrajna is a distinct and different entity.

HIATATTEFTOAT WA J a6qa: AT MeATiaadq AATAArTdhea Taaqdr qaquis: ST« — The
cognition in co-ordinate predication is in reality because of the inseparable association of the
body due to its nature of being only an attribute of the Self just like <& or cowness of a cow

etc.

T Afeq: ATEHTTHTET FLATF M ATIAT TR SRR {49 aETq =, - But then due to the

extraordinary nature of the knower of not an object of perception by eye and other sense organs

and being an object known by the mind that is refined and sanctified by Yoga,

T faafeTieE qaT: TFATHH Ta afqr aeaf=r - only due to close proximity with Prakruti, the

ignorant ones see that form of prakruti only as the knower.

TIT T T - 'S Foud i gy &t onfeaay | e Aqueatsr veafey sTe=rege: 1 (15-10)
gfa - that is going to be told, ‘Due to close association with body which is the effect of Prakruti
consisting of three qualities, either while departing from the body or while experiencing the
objects of senses while in the body, the deluded ones do not perceive the Self. But those who
see through the eye of knowledge perceive the Self as different and distinct from the body (15-

10).

Bhagavan Krishna started teaching Arjuna the nature of realities from the sloka ITATEATATE (2-

11) and then in seventh chapter, though not specifically requested to, Lord taught about the two
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Prakrutis — TXT9&{d and ST etc. Similarly now also finding it the right place to teach about
the realities in more detail, Bhagavan starts as =% 91¥q. The word =29 indicates what is
perceived wrongly in the world and so bhashya is ZaT5gH, A58 etc. Here ZaTSgH, ATSATSEH
are IT@E for the infinite different varieties of classes. The words TIATSgH, FETSEH are ITAAT
for infinite different varieties of qualities. So they signify s=asTTTaw& and A= Ura= found here.
And these two are IT=&T for varieties of actions such as T=zTH and so on. The experience of

those in this T9T are due to JgT 9™ and that is indicated in bhashya as STTHAT ATFT.

By the words #=THeafsTefird itself the Wivara is indicated. And from that the experience is

different just like we perceive Devadatta as different from his land. So bhashya is

*II@(ICH"IIﬁﬁT"CI(‘;LCIHL

The body is said to be T?T — the land of experience — because it is the place where

experience begins.

Ff7efiTa — The = which is expected for this 73T is to be assumed and that is explained in
bhashya as eTATATEAATE:. Or the word df3a: is to be taken here as Afgfg: sfsre=ra with
respect to the body.

uaaT 9t — By this itself it is clear that the knower is different from body which is known. That is
explained as TAEAAAI: TTHATARIT o TIH 3T 91 31 AT 91<T. Here 339 shows T3T%A that is
TTEH ATHATE and WgH shows ToI#FA that is Fa#7 wTaHTE@. By this the 9T is clear just as one
knows a house as ‘l know this house’. Ta@a@a9r: FFHTAEIT o - So when we cognize our body
parts as ‘this is my hand’, ‘this is my head’ etc it is clear that the parts of the body are different
from 3729 indicated by ‘my’. Same way when we cognize the body in totality as ‘this is my
body’ also the collectivity is different from self is well known. Because one does not think that ‘I

am only the head’ or ‘l am only the hand’ etc. in such perceptions.

And the meaning of @f3s: is not those who have some general knowledge about the body etc

because that is of no use to decide on the nature of realities. So it is explained as

ATHATY {'IQ|aa:.
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ATHTATIAROAT T G aoqd: e MeaTiaad e aTTudhea qTaaaT aagriadsg: ITTsT -
There can be an objection the nyaya — I Il FH=rd T T AHTATTEHRLOTAAT ST, TAT FHA Te
THTATT TS JHeTaad aal A= I [=d =i | This is answered in this part by Bhashyakarar. It is
because of the inseparable association of body as an attribute to the Atman. Just like cowness
of a cow. The gist is: By mere co-ordinate predication 3% cannot be said to be present.
Because in case of ST there is 9& though there is ATATATIEETA. But there also
SamanadhikaraNya is due to TaTE TFa.

T ATA: STATATLITREET AR ATI AT TR aAAaudeard o — But there is an
additional aspect here. Just as STTfd, T[0T are seen different from the cow in usages such as
when we say white cow, we see whiteness as different from cow. But in case of 3aTsgq we do

not perceive as IFILATAEISEH. That is because the unique attributes of the Atman such as

fFerca, geded, TR etc cannot be perceived by either sense organs or mind which is not

pure.

Sloka 13.2
g=rs =Ty i Al adesy wa
FAGTATIIAIA TS A AT 11 2 ||

ATEd Hey Arjuna of Bharatakula, &&= existing in all kshetras, &= =T the kshetrajna also @
fafs know as ME. &&r=rsrT: ST+ I What ever is the knowledge of the body and the Self Tq

ST that only is knowledge ¥ #d¥ and that is my opinion.

AT FAY afegeasmar a9 9 71 fafE - aemows fAfe | == =7 9f% 37 sftesaq &9
Y it fafe =iy s s
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In all kshetras such as Deva, manushya etc the kshetrajna who has his primary essential nature
as knowing, him also know as ME, that means know him as having ME as the Self. In =73 =T,

by the word 1T, it is taught that even the kshetra is to be known as ME.

TIAT &5 FAATAATIARETHATAGAT TITAHG: TATHATSHRCAT T e, qum &= == =
iU HTaqAT HegaRIE: AT AR U fAdeat fafe

Just as the kshetra which is of the nature of only being an attribute of Kshetrajna and which
cannot exist separately from Kshetrajna, is to be addressed in co-ordinate predication, in the
same way, know that due to the Kshetra and Kshetrajna both being of the nature of being only

an attribute to ME, being inseparable from ME, are to be addressed in QAT AT with ME.

IRATREITTETET §e A T WIasg U A FeaqTIeaEqqdT e qadr aaf~ — The
shrutis declare that Kshetra which is the collectivity of Prithivi and others and the Kshetrajna
both in their essential and attributive nature are only being the body to Bhagavan, they have

only Bhagavan as their Self.

7 gfereat fsd gfeream sy & gl 7 32 7= gfeelt o 7 g awrdw
AATAAT:' (. 3. 3-7-3) TAH T AAT FATATHATSAN IHTHAT T 98 TETHT TR T:
AATHY THATT F T AATATEHT: (. 3. 3-7-22) TATET: — And those shruti vakyas are from
Bruhadaranyaka Upanishat, starting with ‘who being in Prithivi, is inside Prithivi, whom Prithivi
does not know, for whom Prithivi is sharira, who controls Prithivi from within, he is your Self,
Antrayami and is without defects and ending with ‘He who is in the Self, who is different from
the Self, whom the Atman does not know, for whom the Atman is sharira, who controls the

Atman from within, he is only your Atman, antaryami and he is defect-free.

T T AAATHAIAT AL AATATH ATCHCAT SAGEATH TEd: TeATHAITEw0dT qqasreq: — This aspect
of Bhagavan existing as Atman in all Kshetrajnas as Antaryami only is the reason for

addressing all of them in co-ordination with Bhagavan.

'STEHTCHT I[EThST TAATATRI: I' (10-20) 7 Fafeq T Jeeame=aT s ==ra 11" (10-39)
‘FaevgfaE FeaasEe fRuar s 1' (1042) sfa goearg Suferq = stfvream, we e
Fqfeefa, 'srfecammg s (10-21) ATREAT - In this shastra also, it is said earlier and also
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later that ‘Hey Arjuna, | am the Self residing in the heart of all beings’ (10-20), ‘There is no being
moving or non-moving that exists without ME being in them’ (10-39), ‘Ruling over this entire
world consisting of the sentients and non-sentients having brought it under control, | am present
with a small part of MYSELF’ (10-42), and in the middle, it is said, ‘l am Vishnu among Adityas’

(10-21) — thus addressing through SamanadhikaraNya.

g T2 FAEETAr: asawy au: Aerarhaawd T AT SHY, 5 T SYTed A sia 77 7q9q —
This knowledge of difference in characteristics of Kshetra and Kshetrajna and the knowledge
that both Kshetra and Kshetrajna have ME as their Self — these two are only the knowledge to

be acquired in my opinion.

& and &= are different and distinct from each other. And both these are subservient to
Paramatman. The knowledge which removes delusion is this real knowledge of the nature of

these two as it is.

Here &== denotes Jivatman who is in bound state and is different from the body. From

Bhagavn’s point of view, &= is sharira to Bhagavan.

&5 - The singular indicates class of Jivas. So a Jivatman’s primary nature is that he is a

knower in all &=s. That is told in bhashya as TR FAEAY ATITcAHHIL.

7T fafE — It does not mean that there is identity and that everything should be known as
Bhagavan but that everything is having Bhagavan as Atman. And 3% means know even the &=

as HIdIcH.

IR ATATETET ST AT 9 Adog: HdheaATaea=aad] SiaarcHaed Jadl aai~d — The
aspect of & being an attribute of =37 is seen directly. But what is not seen is that aspect of
both these being fa<rwr or attribute of Bhagavan. We only perceive Kshetrajna as independent
just as Pot, Cloth and others. So the concomitant co-ordination cannot be in primary sense - if
such doubt arises, the answer is that the 39T is not &2t and so for those who have not

studied Vedanta, this aspect is not known.
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Ao LR ATIEa=IqaT — The &3 which is present as body of Jivatman is related to him only
during bound state — sgTa=4T. But the essential nature of both kshetra and kshetrjna is being
sharira to Paramatman in all states is told here. So it is mutual inter-relationship. Tirumazhisai
Alwar says ‘naan unnai anri ilen kandaay Naaranane nee ennai anri ilai’ — it sounds as though
there is mutual inter-dependence. But that is out of Bhagavat-Prema that Alwar says like that
and it is only mutual inter-relationship. Bhagavan exists even without us but we cannot exist
without HIM. We are dependent on HIM but HE is not dependent but is related to us all the time
in all states and we are always subservient only — by very nature — even in moksha it is like that.

Though Upanishat says & ¥a¥Tg SiaTd — ¥a1< is with respect to Karma. He is not ruled by karma

any more in Moksha but is subservient to Bhagavan. It is SiTa=gudREa&sT+adqT9. When chetana

is such, achetana need not be told at all, it is also like that only.

g T2 TS A HadEawd AT HaTcHEa s 9 AT S, T8 U IUTed AH 14 79 7aq —
The ultimate knowledge which is to be acquired is the knowledge of difference in the Ta&T and
&T91a of kShetra and kShetrajna. But this does not mean everything else is not knowledge at

all. This is the most important as it is needed for a §H#1.

A HaH — Bhagavan who is Faa9gd — dearest of all - it is HIS opinion. And because this

knowledge does utmost good to all beings.

Having told the proper meaning of this sloka inline with shruti and smruti pramanas and as per

context, Bhashyakarar examines the opinion of other commentators.

HEg ag: - &= =y w7 fAfy s e wee] sea — Here some say thus, From
the sloka ‘Know even kshetrajna as ME only’ identify is only known through co-ordinate

predication.

%‘%’rﬂ’@': - Bhashyakarar refutes other views by summarizing the main points propounded by

them.
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TTH AT T Gq: A AAAAH 39 HATd 310 A¥LIaea9 — So it should be agreed that to
Ishvara only who is being present, Kshetrajnatva has happened because of ignorance or

nescience.

AT &= Aca v - Because all have agreed that §HTT is siMTTeF. So even if &= is not there
it can happen due to 2. One entity cannot have opposite form at the same time. But it can be

super-imposed just as perceiving a rope as serpant.

AHIIT=aH - It has to be accepted just like that because there is no other way is the bhaava.

Ffgrl: 9 9 THEg=sr: — And this teaching of identity — TwcaTa=er is to eliminate that

ignorance.

g T FH THcarase: — Means to remove the delusion of &=sre. This TFITIE4 is for

acquiring TcHIATATHATA is accepted by you also — Bhashyakarar asks them.

AT T AAAAAAIAT T TOT T 7, 3 Ao aferawfag R daseryH fReda gfid -
Just as when a trusted person teaches ‘this is a rope not a serpent’ the confusion of rope as
serpent is removed, That 9% or delusion of thinking himself as &= will be removed through the

teaching of Bhagavan who is most trustworthy.

AT F ATAAATEGIRAT T TOT 7 79, i e adcagatagiag sy fada =iy -
Vasudeva who is teaching is 3T9d® — dearest friend who is most trustworthy. So there is no
question of cheating etc. Because he is Bhagavan, there can be no 99T, YHTE, 3T =F etc — no
delusion, no chances of accidental mistakes and so on. So by his teaching, the &==rca 9T

should get eliminated is the bhaava.

q TEHAT: - FIH IYAET FIAT AT THEC: O SremaramTaTerer g, Sa 72 3fd -
Those who opine thus need to be questioned — whether this teacher who is Bhagavan
Vasudeva and Parameshvara, has his ignorance eliminated through direct perception of the

nature of the Self or not?

T w==AT: - Now Bhashyakarar shows the defects in the above arguments.
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3I9<9T - If Krishna is also ignorant then he should also be a student like Arjuna and not a

teacher.

93T — Because HE knows reality only HE is teaching others in order to remove their

ignorance.

a1g=4a: - This word indicates =a=iH etc. It is said in Vishnu Purana, Fa=THT H7&d o F&cA=(d
T Fq: | TA: T ATEATT faghg: TRTSIT Il By this 92 only is known. If Krishna calls HIMSELF

FHEaaT one should understand that Paramatman only has manifested in this form.

T - According to what was said earlier a1 #gsa<H, faac@isad 5%, Krishna who is

teaching here knows HE is 5% and will teach the distinction between HIMSELF and all other
sfas.

fRgamET: 3, RfRvRAETEsY st sagaramemEsTEaaT siaarfese-asf+, ar o
SYLLTRSATIT: T 7 §54fd — If his ignorance is eliminated, then there will be no possibility of he
superimposing on the Self who is attributeless, of the nature of only pure consciousness what is
not the Self and so perceiving the duality in the form of Arjuna and others and involving in acts

such as teaching them etc cannot be possible.

AT ATHATATEHRITATE, ATAIATAT:, 7 Tl AAETE U ACHATAIGST G874 - If due to absence of

ArHATATERTT his ignorance is still not repelled, then due to being ignorant itself he cannot teach

about the nature of the Self.

'IqREA T O AW ATAaEa<aaria: |' (4-34) 3fa i SHH - Was it not told as ‘The knowledgeable

ones who have perceived the reality will impart you the knowledge’.

AT TFATRETET S-SR R RT-Earaad: smfafsy: s=ngam wafdar: =
FATETNAT: — So this kind of arguments are not to be accepted as they are done with the
purpose of causing delusion in this world by the ignorant ones who have not thought through
and realized that it is opposed to what is taught in shruti, Smruti, Itihasa, Purana, Nyaya (logic)

and their own postulates.
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AT TAATIRATET AATH A T- T A AT -Faa TR a e AT H: SOH AT Tafaar: 3
FATELOAT: — So the defects in the arguments of Shankaracharya’s paksha are present in
Bhaskaracharya’s paksha is indicated by TaaTiaTaT:.

= ¥ I<9H — Now Bhashyakarar shows how different types of shruti vakyas such as those
declaring 9%, those declaring 379, those propounding - T etc are all to be
understood so that there is no contradiction and also are supported by smruti vakyas. The
nature of the realities is established in this part starting with 3= 33 T<H. Now this is the truth.

This is not what Bhashyakarar is establishing newly but what is told in the shruti and smrutis.

srfrgegT: REE: T ST ST SIRpEE T SfgEN 9 e iaad sg: FrEE 54q9: — The
discrimination in the essential nature of the non-sentient substance, sentient substance and

Supreme Brahman as the enjoyed, enjoyer and ruler is told by some shrutis.

'S gora feradaq affsm=ar arem afees: 11" (3. S. 4-9) — The Mayi or sr=rd=®d who is
omniscient Supreme Brahman creates this world from this prakruti and the Individual Self who is

different from Brahman is bound by that Prakruti.

ATt g T A== g AgE 1" (3. S. 4-10) — Know this Maya as Prakruti and the one who

has this Maaya as sharira as Maheshvara.

'L TETTAHATEAL FT: ATHATTNS 39 TF: I' (. 9. 1-10) 'srgarers g%’ =far sirer Afdeaq, war
T gXa gfd % — &< which is subjected to modifications is Prakruti. He who steals it for his
own enjoyment is the one who is Amruta and known as Akshara. That Deva who is ONE rules
over the Prakruti denoted by the word &< and the Self who is called 3T&X. The enjoyer is
denoted as I .. He is called by the word < because he steals the Pradhana or matter

for his own enjoyments.

' T FLOTTIAITIAY 7 AT HfASTiAar 7 I 11" (3. 3. 6-9) — HE is the cause of this World.
He is the Lord of Jiva who is the lord of senses. There is no one who is HIS cause and there is

no Superior to HIM.
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TSI I' (. S. 6-16) — The master of Prakruti and Jivatma is the controller of

Trigunas. Tfa: in Vedas means 9If¥ or Master.

gfet feraeaTarat arad fEw=gaq ' (@. 1. 9. 1) - He is the Master of the universe. The Self of

the entire world. Ruler of everything. HE is the eternal, auspicious Achyuta.

AT grasTTaterHIer I' (3. 3. 1-9) — One is Omniscient and the other is ignorant. Both these are

unborn. One is the Lord and the other is subservient.

‘et Rt SqeaaaET-asr a1 1 faafa 10 (3. 3. 6-13) — That One eternal sentient

Self who bestows the wants of many etemal sentients.

'Rt 9 IRE 3 #w=ar (. 9. 1-12) - Having known the Jivatman who is the enjoyer, the
Prakruti which is the object of enjoyment and Ishvara who is the impeller as different and

distinct mutually.

ITATH IRAT T HeaT JEEaeaqa@nta (. 9. 1-6) — Having known the Jivatman and the

Paramatman who is the impeller as different, and by that being subjected to Bhagavan's grace,

he attains <7 or state of liberation.

T e ErgasEsETRefif I (7. S, 3-1-1) - One of them, the Jivatman,
experiences the fruit of karma as very enjoyable and the other Paramatman shines forth without

enjoying any fruit.

AT SNTRTEFAFOONT 2T Tt STAAIT GETT | AT ZJhT TIATONSTAT STRTAT T RTSTIST:
II' (3. 8. 4-5) — That one =T or unborn (prakruti) which is made of red, white and black —
meaning the qualities of rajas, satva and tamas, and creates many beings having the same
form as itself, one 31T or unborn enjoys lovingly and lies with it. But another 31T or unborn,

having enjoyed it, renounces it.

SiATRRaEd a1 SR s@sTfast ' (. S, 5) — That prakruti of the form of Kaamadhenu which

has no beginning or end nurtures beings having created them.
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FHT T RO RASHIrET =i qEraT: | I T&T Teq - o eHe AfgAmafa fasns: (. 3. 4-
7) SITET: — In the same tree of sharira, the Jivatma who is dependent is immersed and is
subjected to grief being deluded by Prakruti. When he perceives directly the Ishvara who is
distinct from himself and who is pleased with his karmas, and Ishvara’s greatness, he gets rid of

his grief.

All these shrutis declare unequivocally that Ishvara is different and distinct from the sentient

Jivatmans and the non-sentient prakruti.

= T4 d<a¥ — The reality is going to be established answering all objections that may arise.
There can be several objections that are addressed in this part of Bhashya. Even in SriBhashya,
Bhashyakarar starts with 373 d<a¥ in the HZTT&&T. They may object that the defect of the
nature of being against what shrutis say is equal to us. That is because shrutis say several

things which appear to be contradicting mutually.

If we say there is S@=a9g between Brahman and the World, then the shruti vakyas which
declare that Brahman only attained the state of effect and gets differentiated into name and form
would be contradicting. And it would be against the declaration of THa=TH= Ha AT, If
Brahman is very different and distinct from the world, then Brahman cannot be the material
cause of the world. How can the world start from prakruti, purusha and Ishvara who are very
different? Or are they the cause being unified or being different and distinct? If they are

separately causes, then Brahman cannot be the cause of creation.

If you agree that Brahman by nature is immutable, then the shruti vakyas declaring that
Brahman itself transforms into the effect would be contradicting. If Brahman undergoes change,

then fRfaFe=fds cannot be explained.

If Brahman is always endowed with all auspicious qualities, then the Ta®e=fds and the shruti
vakyas which declare Brahman as mere consciousness such as fasT=+ T etc would be

contradicting.

If 917 is accepted all the time, then 379 4[fd's would go wrong.
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So one should accept that according to STT==gaT, dTed-a14% relation exists among shruti
vakyas and so nirguna vakyas stultify saguna vakyas. It cannot be other way because only if
some gunas are accepted in the first place, they can be negated and so nirguna vakyas cannot

be the first they say.
All these objections are going to be answered here starting with 37E T,

I means in this aspect of searching for the right interpretations for shruti and smrutis without

any contradiction.
2<H means What is told now in line with SHTTs or valid means.

T<aH — means that which is STHTIO.

e e T FEOI AaE ihd 9 Sqcad oF A Ag: FE qad: —
=g aa is the difference in the nature of the three entities and {5 denotes that it removes

the wrong understanding or 99.

"SEATHTAT ol Taeadaq aeR=T=r 71T afeg: |I' (3. 3. 4-9) - Here AT means the non-
sentient inert prakruti undergoes modification in its essential nature itself. By the word 3= it
can be known that Sfi= is the other one and not Brahman itself which is having sfiasma due to
3qTFA. The order is also important. It is not that one who is covered by AT is attributed st=rea
but the 3= is covered by ATT. %5 means one whose Tascd, MfA9r AH==a are all not

expanded in full measure.

HTAT T I — The word HTAT which is used in a different sense by T@9fat is not as per shruti is

known from this where it is clearly stated that Prakruti is maya.

'STSIT grasrater et — The number two is stated by shruti which tells frfs=srca, M of &=
and Tastca, e of %9% and also states they are both 31<Ts. For a &= there is extreme
ignorance during the states of I, A, ¥, and ToF. During STREE#AT and TT9TE#AT his

knowledge is limited to few aspects. But Ishvara’s 3T is not like that is told here.
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FAT: fooqet TTgfRy — Here T3%+9: means TaT4#: - two of them have entered the same body

and one is enjoying the fruits of karma and the other does not. So they have very different

attributes is known from this.

T T AqeaAT-HaET agdAT 37 fAEdra FE — Established sewaga, R etc and
Toa7s AT

This shruti vakya establishes that the nityatva of Jivatmas who are different from Ishvara —
e, < - both are eternal and have to be different. Jivatmas are different, eternal, many in
number g, Jiva and Ishvara are =@ s - of the nature of consciousness and Ishvara is g

told as T#: and Ishvara’s FFawavacd — is fagearfa #1971 all these are told here.

The Shruti - "T=RTATH INATE 7 FeaT JEeqaedqagacantd’ — declares clearly that 93 is to be
known — STeATH YT 99 7T — and having acquired S=TT9 one should please Paramatman

to attain Moksha it says.

ASTTHHT ANSTLFATT T TSI TAAA | GEITH | ST el TIHTOISIAT STETedaT e TS 157

— This shows both Prakruti which is made of Trigunas and Purusha are nityas. And even

muktadashaa, there is T TaZ[uATT for the Atman as Prakruti is also 3ISTT - nitya tatva.

AT - 'FEHTL TAH & T wpfamem | s faeat waid e & 9oy | stayat agEmRr 7398
g ST 11" (74, 5) - (bhuumiraaponalo vaayu: kham mano buddhireva ca)

In this Gita Shastra also, all these are told thus — ‘My Prakruti is eight-fold bhumi, aapah,
analah, vaayu, kham, mano, buddhi and ahankara. Know this as my SWTBIT% Know my

prakruti of the form of Jiva which is different from this and also superior.

AT — Always Shruti paramanas are to be supported by ITgFs. In order to detail the
meanings of the shruti pramanas the g among chit, achit and Ishvara as taught in this Gita

Shastra which is a ITFZT is shown.

Krishna says ¥ W&fd: which clearly indicates the T between Ishvara and Prakruti and and
Ishvara and Purusha. By za&@~1Hq — the 97 between Y& and T&W is declared.
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FEAT FaT T 1T ATFHFRR] | Foqed e Fearal Fgsmegd || TH6d @massy
R @ T | SuHAH Feawast IFaarq |1 (9-7,8) — ‘Hey Arjuna, all beings attain the
subtle state called as Tamas which is my sharira when the duration of a kalpa ends. And during
the beginning of the next kalpa | will create them again in varied forms’. ‘This entirety of beings
that are dependent and are under the control of Prakruti, | recreate again and again making the

inert Prakruti which is my sharira as f&rst or the base.

This pramana indicates several aspects. They say that T2 is of the form of 37&aT& and Yo7 is of
the form of removal of 7&9TH. That is rejected by this as it states that both during g2 and y&r =
all beings exist as Bhagavan’s 9¥1¥. In Pralaya they are united with Bhagavan while during =
they exist differentiated into name and form, that is the difference. Here also the word ATrH#TY

indicates 9= clearly.

HATETRT TH(Q: IS TIATI | FEATAT I ST, IFkadd — By ME who is capable of

controlling, this Prakruti creates this world consisting of movables and immovables according to

my FZ<T or WILLING.

To refute the view that 8T and T¥9 seem to be in the state of movables and immovables -

=197 out of Paramatma’s 9T — it is stated here clearly that Bhagavan creates the world being

the STTASTH as AAT T,
Tfd ey =9 fageadrar IHTEMT I' — Know both these Prakruti and Purusha as eternal.

This sloka directly declares that both Prakruti and Purusha are 3912, So T&W is not appearing

out of 31ea1H but is eternal and Prakruti is also eternal.

T Mg aren T TR | €5 g adr wafd 91 11" — My SaavSa is well
known as Hgssql. In that | keep the womb of the form of the collectivity of sentients. From that

only creation of all beings happens.
HEHIFATY (AR UF qaTf e Ta a1 A= e Fegamr awar safa sl | ot i
ageH g 3fa fAfdew e vy TeEaws T S (1. S 1-1-9).
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Bhashyakarar explains this sloka in detail. Mahatbrahma which is the cause of entire world, is
mine means is my sharira and is called as Prakruti and it is the inert entity made of subtle

elements. In that | associate the womb called as 39+ or sentient.

4T HEHETFAT] — from that, being an act of my Sankalpa, fefec@r1ig Ta - by the enjoining of
the sentient and the non-sentient, JaTfeeaTar=aT=TH srf=rfer=Tort Fehq@mT @war wafa st -
creation of all beings starting with Deva and including the non-moving ones being mixed with

achit happens. gat sifY {aees 777 3fQ AfT=q - Even in the shruti the subtle element is

addressed as brahma. "TETE TAGHG] ATHEIHS = A (. 3. 1-1-9) - TEATY means from
Paramatman who has willed to create, Tdq sIg[ — this Brahma or Prakruti which is known as
AT or the undifferentiated, and through that all the objects of enjoyment and the enjoyer

having hame and form are born.

| IT: - The T=IT=r9g among the three realities TF{d, T¥T and %< are clear here. The
prakruti gets modified in its essential nature itself. The association of prakruti and purusha which
is needed for creation is under the control of Paramatma’s willing. This way there is mutual
difference among Paramatman, Purusha and Prakruti. The word ®¥ in FHITI®: denotes
Brahman who is Paramatman. So the word s3] in #gasig] stands for Prakruti which is indicated

in Bhashya as #&1% THcATEA.

So in this shastra also there are so many places where prakruti, purusha, creation are all told

this way we do not see pramanas which tell STraTeaTH, SITFR=ITA etc. is the bhaava.

TS A S AraaT: gataermaeradr: R sogewadadr afeamey qeguafaeatd
TCATETET & AT, Mg FTA 277 - T2 It s givea sy 7 qfeeft 7 3=, aor giee i}
7: g TR (3. S. 3-7-3) T, T AT RIS s=ay JHTHT 7 39, THTHAT KT
ACHATTH IHATT T T AATATGT (. 9. 3-7-22) 3 | 77 7 gy s=< 7=x gt
O, T IR 7 A S e ! AR S TEATER SO AW 94, ' AT A A
T L AT TR A% T FAATALCHT ATGAATCHT {7 3 THY AT (. 7) | T JLeeT
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TU: eAT=4 CEHATTRR] A geg ATTIT | e 7 IqfAwfe ‘srermae i s qafd g (1.
2) i F=AT; o wia: e A gt (&. e 3-11) s

Td HIEH RIS JARIqaT: gataearaterady: e wgerriadr afemey qegufaets
TR | ATcHEH ATg: FrE Hd49: — In this way, the sentient and the non-sentient entities
existing in the form of enjoyer and the object of enjoyment, in all states as the sharira of
paramapurusha and controlled by HIM being inseparably associated with HIM and

Paramapurusha being their Atman is declared by some shrutis.

The 91 in essential nature among =, sf=rq and $%a< is accepted by Vaisheshika mata also
propounded by g =&, What is special about your view if asked, the difference between
them and us is shown by quoting the ‘a?eﬁﬂ'%s which establish the sTR=TeasTa among the three
as told by shruti directly and clearly and by this the aspect of HTATATIE¥T being in primary
sense is also established as both =@ and sTf=raws exist as ATATFTF TS to Paramatman.

TATEEATAEIqaT: — The SIXCHNTE exists even when everything is united with Paramatman in
T — that is indicated by TaTaeqTaRadT:. This aIXeITCATa cannot be perceived by Terer
or SITATT and it can be known only through shrutis. So ST is also to be understood
according to shruti only as remz-smwerT, famas-fAame, afT-9aw gra= between ¥ and 7.

1 gfdreat frse gi¥eaT s/adr 9 gf¥relt = 3=, 3= gfeelt ol 7 g 7wy (3. 3. 3-7-3)
TATH, T AR FASATHATSTIL THTHT T 9, TEITHT T T AATTAAY TS & T
AT (. 3. 3-7-22) A - Starting with "He who dwelling in Prithivi, is inside Prithivi,
whom Prithivi does not know, for whom Prithivi is sharira, who controls Prithivi from within’ and
concluding as, ‘He who dwells in the Atman, is within the Atman, whon the Atman does not
know, for whom the Atman is sharira, who controls the Atman from within HE is Atman for you

also HE is antaryami and is without any blemish’.

The pramana of HFl’Q’T’FﬁE!‘I%]‘JT which declares clearly that prakruti existing in all states and
Purusha are all sharira to Paramatman. This is told by Yajnavalkya in answer to Uddalaka’s

question.
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TuT ' gREfwmaY g9 = IR O, I IR AT S s ! A s G IEITE Y
THHL T AT, " AT YA HA T Gz T T GIA 9 TF FAATAUAT AIgqqrenT faeay 3
TH! AT (. 7) — In the same way, starting as ‘Who dwells in Prithivi, for whom Prithivi is
sharira, whom Prithivi does not know’, ‘he who dwells in Akshara, for whom Akshara is sharira
and whom Akshara does not know’, and concludes as ‘HE who dwells in Mrutyu, for whom
Mrutyu is sharira, whom Mrutyu does not know HE is the innerself of all beings, of the nature of
rejecting everything defiling, is divya means 9T&d or non-material, and Deva who is the ONE

NARAYANA'.

T LTS qH: TeqaqT=4 GEATITe Af~rgeg AHefTq — Here the word I denotes the non-

sentient entity existing in subtle state.

T TF TR 'SrAhiey a9 i S (. 2) 3fa 9991q — Because in this
subalopanishat itself it is said ‘the unmanifest merges into Akshara and Akshara merges into

Tamas.

'S WS e ST gatent (&, 3. 3-11) ¥f9 9 - It is also said ‘Having entered into all beings,

he controls being the Self of all’.

This vakya from T~ clearly tells the seaereror — 94 fa=gaaT srsifa fa AT, Here the
differentiation between Paramatman and other controllers is well stated. A King also controls but
cannot do =594 told here. STTT has = a<r but does not control like Paramatman who is

9ITET. So HE is 99 of all.

T gataermaterd RERErgadadr aor: TRHTEY U S ael-hTuTae-Sga o Safedq i
4 o FTIRIg FrEw Y FATae FTOMETST S € U9 39 A: - T GrEeHT
AETFAATIRAEH ' (B, S, 6-2-2) 'TIT 9 T TAATT qasTIsgera (. 3. 6-2-3) A o
AT HEAAT: GE1: T qEEaET: GeIfast:’ (2. 3. 6-8-6) Uaeaie a¢ a0 & SITCHT aead e
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AqhRar (ST, 3. 6-8-7) A | T "HsHIHAT | T = TORANY | F TOSTAT | F qIeqear | 38
ARG ST "I 9T9d 9 gqavaq (4. S. 2-6-1) 3T |

ue gataemaferd FefErgard@ar ToEm TRHIEy U F ael-HTumael-sRTga v se i 5
=9 3ref ATARAG FT AT FATae FROTES SR ¥ T 34 ag: — In this way, having the sentient
and non-sentient entities existing all states as HIS sharira, the ParamaPurusha who has them
as HIS mode, is only present in the form of this World both in causal state and in the state of
effect. In order to teach this aspect some shrutis say that Paramatman only is the World in the

causal state and the state of effect.

Having established the fact that STHTATIET0T between Paramatman and JqaT=aaa«ds is in
q=AT only through 97 #fd's and =e®+[fds, what is meant by this is explained through more
shruti vakyas which declare S¥aTaeITH =T <gaaT — that is the substance is same in both
states — causal state and state of effect. And that single substance is Paramapurusha having

chetanachetana as HIS prakara being HIS sharira. The shruti pramana for this is told here.

T FIAEHT ATERFHATEAA | (ST, 3. 6-2-2) 'qeed 9§ &1 T adfa aasiisgeia’ (. S. 6-2-3)
ST SO 'F=ET: FHT: g41: YO GaAdAT: QST (3. 3. 6-8-6) Vqaraa e 94 a0 a
AT qaATY =AqHar (. 3. 6-8-7) i — "Hey Somya, Al this existed as | only, as one aq
only and without a second’. ‘That willed, | will become many, will be born and that created
Tejas’. Starting thus, ‘All these beings are having §q as the origin, are residing in ¥q and they
go and unite in HIM’, ‘All these have HIM as Self. That HE is the Self of all is True. He is the

Atman. Inner controller. O Shvetaketu, you are that'.

TAT "HISHTHAT | 7 ST T | §F TUSTAT | F TIEAEET | 3¢ GAAGSId ST 0 I o
qIa9aq (. S. 2-6-1) g — Also, starting with, ‘He willed May | become many, may | be born.
He did Tapas of the form of Sankalpa. Having willed thus, he created all these’, it is concluded
as ‘He became self of immutable chetana and the Self of ever-changing achetana and he

remained immutable’
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The first pramana is from Chandogya Upanishat which says UaaTeeaH#g 94H.. — Here the words
T2 999 include chetana and achetana and STHTHTIE®v is clearly stated. And the aspect of
paramatman doing SYEeT in =A@ is made clear in Taittiriya also as Tad SAATTAT TEIIELT AF

AGTHA [Fe<h A%<k 9.9 A1 o Fa99ad which is quoted here.

I AT F=@g: e Trerer 9 @eafaas: Sia: | 'garg - 94T @
SHAATEATII AT ATHEY ATHETU T (T, 3. 6-3-2) 'THSAT | TATIITAL] | TIIIALT | g
A | ... fawme S1fasm o | 9 Ia T gIAHAq (@ 3. 2-6-1) 3 F | TEHEAT THETS
"Tad TG ATFAATHN TATHEATT AT (T 3. 1-4-7) TIT AT IHH |

F7 AT Faaag: e oETer 7 @Eafaas: @ria: - Here also, means in this Shruti
itself the distinction in the nature of 3, stf=/q and TTITET which is established in other

prakaranas in other shrutis is seen.

In Chandogya and Taittiriya Upanishads where chetana, achetana and Ishvara are addressed in

AT,

GG HHT-FEqEIT AT AT SAATHATII (A eT ATHEY ATHETU T (JT. 3. 6-3-2) — Good, | will do
anupravesha into the three Deities having Jiva as my body and differentiate into name and

form.

STHaeT SIeHAT means Stras 7141, That is, having Jiva as my sharira. And fo#T <@ar.. s aed

indicates sTf=raar.

'TSEAT | FIATIATTAL | TIIATALT | FF AG™™aA | ... Fasme =fas= = | af 9 7 geqwvag
(&. 3. 2-6-1) 3fd 7 — Having created it, HE did anupravesh into it. Having done anupravesh, he
became sat (chetanashariraka) and tyat (achetanashariraka), vijnana and avijnana, satya and

anruta, having become satya and anruta he ramained satya’
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Thus, ATHETATHL or differentiation into name and form after Paramatman having Jiva as HIS
body does anupravesha, and because of that all names denoting Paramatman also, and due to

that the concomitant co-ordination is in primary sense itself is all established.

TEAHT ATHETATHT 'Tos g ATHaTHTH I TaTHEITHT AT (T, S, 1-4-7) T3 A% IH -
This kind of naama-rupa-vyakarana only is said in the shruti vakya, ‘This was 3=IT$d or

undifferentiated before creation. That was differentiated into name and form’.

After establishing that differentiation into name and form happens after Paramatman having Jiva
as HIS body does anupravesha, in other shruti vakyas where =@f=agwaer is not mentioned
clearly also, ATHET=ATHI has to be understood in this way only by applying the

TATETIATT. That is indicated in bhashya as T& aHd ATHETATHI.

A FIEATTET: FIOMTE: T REGEA RGO TR U, 3 FTOM FTE e
FIOTAATAT FIEET ATTAAT THAATAT FATAATE F GHITRTH STIHTH | 'FrATS TGS aadT AT
ShEmTeAT e sy SR (. S, 6-3-2) 3, fe Taar 3 ady sty e R o
TTAH-AATIIIAT THETATHLEAFAT S ATIHT: MaT: A=A AT TR T et 3
FTUTTET-TCHTCHAT AT STeae FTAT o T ATHTATIARTT TeIgaH |

A FIATTET: FIMEE: T AYEATAIAGEIAT: THLRY T, FfA FIOM FRET Feqca
FICTAATAT FEAST ATTAAT THAAT GATA= 7 GHITRTH STTATT] — So, Paramapurusha only is
present in both causal and effect states being qualified by the orders of sentient and non-
sentient entities in subtle and gross states respectively. Thus the effect is not different from the

cause. And so by knowing the cause, the effect can be known. By this, the shruti declaration

THfASTHT gA AT becomes most reasonable.

This is one of the explanations for the term fafarstga — fafars = fafre = faf® a9 srdaw. Also
fafrsa: sreaH.

FATERAATIRGET AT S S AATHATIA AT ATHEY AR " (. 3. 6-3-2) M, /e I@ar s
4 A~ aeg e a9 Sres-Siargua s amErATHE=Tq — In the shruti vakya, ‘Good, |
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will do anupravesha into the three Deities having Jiva as my body and differentiate into name
and form’, fa& T=94T denotes all the non-sentients and in that Paramatman does anupravesha
of Jiva who has HIM as Self (or Paramatman makes Jiva who is HIS sharira enter into it being
present as his Atman) and then differentiation into name and form is done by Paramatman only.

Because of that,

TS qTaT: UaT: A= A fAfrsywTH= ua a9, - all words denote Paramatman only who is

qualified by the non-sentient and Jiva.

The Brahma sutra ATeTe=Ia<re STHA: says there is nothing wrong if all words denote Brahman

directly also.

i FRUTER-TATeHETREAT g FTAAT: e ATATTAHS eI — Thus the co-
ordinate predication of the word denoting Paramatman in the state of effect with the word

denoting Paramatman in the causal state is in primary sense only.
Now the various objections raised earlier are all clarified one by one in order.

The first objection was if there is Tea=a9T among the three, how can everything be known by
knowing one? — TH{asITA HA 19T — this is the question Uddalaka asks shvetaketu after he

comes back from studentship. ST THTLHYTET: AT S Jd AATd AT T FATT ATAATA (=T
qafa?

Answer is thus: Knowing the cause, effect becomes known — means identifying the substance
denoted as the effect =T with the knowledge of the cause FToTfa=TH. For eg., if one has
seen Devadatta who was sitting, later when he sees Devadatta walking somewhere identifying

him as ‘I have seen him earlier’. So even if one does not know the state of effect (if we have not

seen Devadatta walking earlier it does not matter). That is told as 3Td: FTATAET: FILOTAET: T

SAYEA R geqaiiy: THEY U4,

It is not possible to explain this reasonably by opponents — They have to say ‘Knowing one
attributeless abstracted consciousness, everything is known’ — will not be possible as

‘everything’ does not exist at all. And it would lead to identity of T and f=a. If they say
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‘T =T AT — Knowing one, everything should be known as false — one needs to
bring in the word Rr=aTea= which does not exist as shruti says afasT=H and so on. With all that
the ATHTATIEU is & in other systems and so there are many inconsistencies and our view

is proper and according to shruti explains Swamy Deshika.

3N T R ReTHI Tg] TF F F100 7 ¥ Agqrarar s |

FeRTaRfrEeger Sg TF FTOR] S SETQT SgraTare Y §oTaeq Sqraraeae foafear: Jgor:
TAWTATHRC: AT ITIAL: |

So because Brahman qualified by sentient and non-sentients in subtle state is the cause and
Brahman qualified by sentient and non-sentients in the gross state is the effect, Brahman only is

the material cause for this world.

And even though Brahman is the material cause as Brahman having the subtle sentient and
non-sentients as HIS body is the cause of this world, the material is the collectivity of Brahman,
sentients and non-sentients and there being no mixup in their nature, becomes highly

reasonable.

The Tszsaa of 1 and F1X is in fATrZa™ — as the qualified entity and so even though there is
extreme difference c@=a9< in the nature of Brahman and the world, Brahman can be the

material cause is told here.

d: means because ATHTHTIEFIUT is in primary sense. And there is no contradiction with

TeRTaaTE also which says effect is present in cause.

Will IuTeTHea result in TaFTYRT or identity and there will be mix up of nature of cause and effect
? No, for Brahman that does not happen as the change is of the H=Td or collectivity. Just as
when a child grows to be a youth, the attributes of the body and the self do not get mixed up. As
the changes happen in body while Self remains unchanged always, in the same way, there is no

change in the nature of Brahman which is qualified by =d=T=d as the changes are in the body.
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AT LFAFCRALE AT TR e AT FRrereer qaawqyesr T et g sfa srafaemm
AT 7 FaT quiEHT, TuT FRRfEagaareTe ST SEra: Frafaera ey Sfe S e
[EEESICEERE

T QAT T T (R8T Farfed@gdl S frdie o | 38 g Refar: aataed:

THETOEAT THTAIT T TR T TR TF FIRO F1E F; § 7T FaaT qasreaar=a
zfa 9™ | ST e T T I T |

That is explained with an example.

AT LFAF U CRALEATATI TR e AT FRrergeer qaawqyesr U et gve: sfa srafaermmg
FfT 7 gd= aufgw, - Let us take an example of threads of different colours say white, black and
red being the material cause of the cloth made of them. Though three colours of threads are the
material used to make the cloth, the effect which is the shirt or whatever cloth has the three
coloured threads and the colours stay only in those places where the threads are present in the

resultant cloth. So there is no mixup of colours in the cloth everywhere in the state of effect also.

T R ra-ETTaIEEE ST S st A g T Rag@ETeE < - In the

same way, though the material cause for the world is the collectivity of chit-achit-Ishvara, even
in the state of effect, there is no mixup of the nature of enjoyership, being object of enjoyment

and being controller for the chetana, achetana and Ishvara.

TeAT AT U TRU=aaT FaTfeeEgdl S #rd@ o — In this example, the
threads which can exist separately become the cause and effect at some time being brought

together by a person who desires to create a cloth out of them.

32  FRefat: aafaer: TAqeesriiaT ToraadT UF qaricard aorHi<: IIey UF FT10 w1 =;
q UF gaar ga9sear=9 3fad f39Aw: — While in case of Brahman and the world, the sentient and

non-sentient entities getting their very existence in all states being the mode of Parama Purusha
by virtue of being HIS sharira, Parama Purusha having them as HIS mode is only the cause and
effect also. The specialty here is that Parama Purusha only is denoted by all words at all times —

be it while existing as cause or as effect.
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EHTINT: dagH< 9 a7 9 917 9 go4: — The difference in the nature of the various entities that are

the material cause and the fact of they not getting mixed-up is same in both cases.

There can be a doubt — The cloth which is made out of white, black and red threads is never
addressed in co-ordination with the threads any time? We don’t say cloth is white thread itself or
red thread — so there is no ITHTATIEERT AT there. Thread which is the cause is not called
shirt. So here also, the world made of prakruti, purusha and Ishvara should not be addressed in
co-ordination with Parama Purusha is the objection. We say that the example is to show that
though causes of different ¥¥Ta or nature are collectively used to create an effect, there is no
mixup of their nature in the effect. White thread is different from red thread but in the effect
which is a shirt, say, the white and red do not get mixed up everywhere. White colour stays
where white thread is and red colour where red thread is. So there is no mixup. The similarity in

the example is limited to this aspect.

Because in the case Paramatman and world, there is samanadhikaranya in prime sense itself

always. What is common in both is told as THTaHE: THFA.

TE T gia T A FEATGTAN AT AEIAATATETHTEG, ATAFaay STIHqQ | SATaeey
aREATRIaRwer RefREEgT AT saemaT Friad JfY Iqqe | saeaaat: ua @
Frdar |

This being the state, even though Parabrahman is being present in the form of effect, because

of no change in the essential nature, its immutability is most reasonable.

It is also reasonable to say Brahman is the effect because of being present as the Self of the

sentient and non-sentient entities which are differentiated into name and form in gross state.
Because effect is nothing but being present in another state only.

U4 7 9fd — Means the qualified Brahman is the material cause and so there is never a mixup of

the attributes of one with another. So the [T is about ¥=1. The essential nature of
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Brahman does not undergo any change any time. And S9TaT™@, FTd@=(ds are about
faferefao and so there is no contradiction here.

In case of F&EIIOTHTA, the MTEFTEAds do not have any faw= as they cannot address any
object due to Brahman himself undergoing change in essential nature. We do not attribute faTe

to Brahman even in one part of == and so it is ITIEAT.

Then how can you explain FTF@wHTT of something which is SITAFTY? Bhashys is T@ATaea=T
AHEI AN AT (R HgeT SHaIT AT FIAEH A 3T, The aspect of Fa for
Brahman is being the support, controller etc of the =&=E=] in that state by being the Atman.

And the T is upto the =TT due to the ATH=T=ATHRI #fds. So it is in primary sense only.

Even then there can be an objection that if f39r9r only is changing and 9= is unchanged,
then even &I should be attributed to f2rr only. The answer is s@EITATR: TF 8 Frdar. If
the attributes attain a different state T@®aT=a<T41, then the f3¢TeT also attains different state
being in the state of supporting and controlling them in the new state. So =TT is there
for fa9r=T also and hence it is mukhya only.

FAR{orETeT: o I SO SO AT TS, SYq | 'AugaarenT s feegfeaanar
RS (3. 3. 8-7-1) i 3, wfafey aersm™: aoagsen:’ (3. 3. 8-7-1) =1
FATIRU ARt 33 gfa: T == = ST UIAve gAUIayy SFaemaaid |

The shruti vakyas which tell Brahman is attributeless or nirguna are reasonable as the essential
nature of Brahman is opposed to anything evil. Shruti says, ‘opposed to anything defiling,
ageless, is without death, sorrowless, hungerless, does not have thirst’ thus negating everything
evil to Brahman, and then shruti says, ‘He is of true desire, true will’, thus attributing all
auspicious qualities to Brahman. Thus the shruti establishes the gmﬁﬁa which is known in a

general way as pertaining to evil attributes.

Now Bhashyakarar addresses the fR[wraT@s. By SeRl-s1941@ =14, the i[wraTgs are not
opposed to TS, FUA says Brahman is endowed with innumerable auspicious qualities.
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Another statement says Brahman is attributeless. That is established with respect to FZ[uTs.
Thus the objects of IUTTr&T9TE and IUTHTEATE are entirely different is shown with a shruti
vakya which has both in the same vakya. So the fR[vraT#s are not taken in secondary sense
FATATOERT but in primary sense only but they are talking about ZZ[TTs.

Bhashya says #[ftd¥a fa@edt meaning there is not need to use logic to establish this aspect.

ST Jg] Sfa A1S: T gaweq gaah: Mg Faca R Sg[: @& ASaEquiy
TTHTATAT HAEET = SF ARG STIHAC: |

'T: gA: AR (. 3. 1-1-9) 'qrer e fada sEa warafadt aesthaT 7 ' (3. 3. 6-8)
"TAsTarE 4 AT (T S. 2-4-14) ST AP AT = | 9 A’ (1. 8. 2-1-1)
TATIRHTH, ARSI I EIFHILAAT T AAEGEIAT |

Y T 3@ 1 T qawey gag: Mg e a R S @€Y s eqoit
TYHRTATAT AT T Zf FARLITATG, STTAAL: |

This shruti vakya says Brahma is of the nature of consciousness. But it does not say Brahman
does not have any attributes. That is established now in this part of bhashya. This vakya is

talking about the =T of Brahman which has all auspicious qualities.

Shruti vakyas which state that the essential nature of Brahman is S is also tenable due to the
fact that Brahman which is omniscient (&4), omnipotent (&=<If<F) and rejects everything evil
and is a mine of auspicious qualities, its essential nature of Brahman (¥a%9) is of the nature of

consciousness being self-effulgent (F=9T4r) and is established only through the attributive

consciousness AR,

T: ga: garad (. S. 1-1-9) 'vuer afxfEada sEa @rwrfadht saaftHar 9 ' (3. 3. 6-8)
‘RS 4 fAsT AT (3. S. 2-4-14) SATRET g A== |
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‘He who is omniscient and also knows all modes of everything’, ‘It is known from Shruti that
Brahman’s 9191k superior power is of various kinds. His STA{#3T and S=1f%4T are natural to
HIM s=msTfass. And not given by someone. ‘Through what other means than Upasana can one
realize HIM who has 458 and such attributes’ — all these shrutis tell about his knowership

STqa and so HE has attributive consciousness.
T AT (T 3. 2-1-1) TATIREA, ATASAETUNITAT STHTATAT T AEaEIATH |

And ‘HE is Truth, Consciousness’ say that HE is ITHea«9 as HE is to be established only

through ST and also HE is ©a9=1T — self-effulgent

Shrutis which say Brahman is SITT=a&9 do not mean Brahman is attributesless. So Bhashya is
TFTeT, Fa9h: which are known from other shruti vakyas and that there is no contradiction

between such shrutis.

TF F Y T A FATIAL AT AT AATHATATATE, ATAFacad], STTATH, | AT
aREARIaRwer FRefREEgT aaaT saemT Friad JfY Iqqery | Faeaaut: ua @
AT |

Though Brahman is the Upaadaana kaarana or material cause, he remains immutableas the

change is in HIS body and not in HIS nature.

FARoraTaT: o T FEUIT SIS AR TSTEATE Y9 | AagaarenT s fAgegieaenr
RS (3. 8. 8-7-1) 3 T Tfaftrer aerm: aas e’ (9. ©. 8-7-1) 3
FITIR, At =3 Ffd: TF == A=A S(avTd [OrAoe gAROrasd Faemaf |

The shruti vakyas telling Brahman does not have attributes are meaning Brahman does not
have HeyaGunas because the same shruti also declares clearly that Brahman is an abode to

auspicious qualities.

T gaT: A (. 3. 1-1-9) 'vurey afvefEEds s @l aeatEmar = 1’ (9. 3. 6-8)
‘RS 9 fAs AT (3. S. 2-4-14) TATRHT TG sra=d =T |
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Tl FAATaH (. 3. 2-1-1) TATRETA, TR AETUITAT STRIATAT F AT |

Some shruti vakyas say Brahman is only Jnana and some talk about Brahman’s many
attributes. If we have to give importance to both, we have to understand the meaning conveyed
by Shruti vakyas properly. The vakyas telling Brahman is Jnana say so for a reason — that
Brahman is established through Jnana which is a Ta=afa&9#e# for Brahman. Those telling
Brahman has several attributes highlight the fact that Brahman of the nature of Jnana is an

abode to innumerable auspicious qualities.

AR — The words telling F=aH=aHaHs establish the &H through those &¥s or

attributes. For Brahman, <a<d, STTHcd, 3Awacd, dq+dcd, IHT are the T@&IAEIFgdHs. Without

these, Brahman’s svarupa cannot be known. So these svarupanirupaka dharmas establish the

dharmi which is Brahman.

Why is Brahman told as ST &9 is explained in the Brahma Sutra T dgII<9:
TTHaq (F.9. 2-3-29). There is a shruti vakya T« o5 @ in Taittiriya. This is with respect to
Jivatman. Jivatman who is Jnanasvarupa is addressed as Vijnana itself in shruti. Because, it is
his prominent attribute. It is Jivatman’s HTXITT. The sutra gives an example that it is just like in
case of Paramatman YTsTad. ST is Paramatman. Paramatman is told as sT==T ], BAT=" 7a
etc. A< is Brahman etc. Eg — laddu serving person. But in case of this example, when the
person is not carrying laddus, he cannot be addressed as ‘laddu’ itself. So how can we call
Jivatman as Vijnana? That question is answered as FTaaTHATAETY 7 a1W: TEATq (2-3-30).
The aspect of Jivatman being of the nature of consciousness as as long as he exists. The word
= in the brahma sutra indicates it is ITTEIET also. And he is eternal - Nitya. And it is existing as
long as he exists — sTaATeM AT ¥ FFATHT s>z ~rerAT. And his attributive consciousness is
also present all the time — there is no naasha. It may undergo some changes — contraction and
expansion but it is never lost. What was covered due to karma becomes present in its original

state during liberation. Same way, paramatman also has svarupa jnana and dharma jnana.

So there is nothing wrong in addressing Jivatman as Vijnana and also addressing Brahman as

Ananda, Jnana etc. And just like being address as knower, he can also be addressed as
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ATEET only as he is self-effulgent F==h1r — told in bhashya as FIHTATAT ATEAET =, So the
gist is that shruti vakyas telling Brahman is Jnana do not talk about Brahman’s attributes and so
it does not mean Brahman does not have attributes. The brahma sutra ‘aaha ca tanmaatram’
establishes this aspect. This is how Bhashyakarar examines all shruti vakyas in proper context
and explains wonderfully everything without any contradiction. It is very important to understand

this aspect.

Those who say Brahman is attributeless, do not accept HIS FTdqea and the F9Ifis do not accept
ATEa=T. They are TZHTHIUETSs. Both these Pakshas are not inline with shrutis is the

bhaava.

Next Bhashyakarar picks up SEfRussareas and Safaamawaraas and shows that there is no

contradiction among them also.

HSHEAT | 9 1 T™1@AT ' (F, 3. 2-6-1) ‘T qg S (I . 6-2-3) 'THAHEITHATHT SATHHAT |
. 3. 1-4-7) =X 51g) va @EHerg R RyrE-saaaT amrrer sty 3

AT TS THFACIATATEH, FAEH 31 AT | AT F FIATIS T 38 A9 97 ' (. 3. 4-
4-19) g AFRT fh=e I' (%. 9. 2-1-11) "= @ safig ol .. aRar o vaafo L. a9 &=

FAATHATG T F & T3 (T. 9. 2-4-14) TATRAT |

WISHHAT | T &1 T3 | (T, 3. 2-6-1) 'Toqq qg ST’ (VM. 3. 6-2-3) "TATHEITHATH ATIHAT |'

(3. S. 14-7) =¥ g ©7 wEweuTg REARET-SraaT aATETa sty =
A TS THFAEIATATEH, Ad@H 31 G f¥eTa - ‘HE willed, may | become many, may | be

born’, ‘It willed, may | become many’, ‘It differentiated through name and form only’. All these
shrutis say that Brahman through its own willing became the multifarious forms of movables and
immovables and exists as all these modes and so that which is opposed to ST+, which
is the multiplicity of ASTZ[THF entities is rejected as it is not reality — it is A< by the following

shrutivakyas -
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YA § AT T 38 9199 7971 1" (T, 3. 44-19) g AW1ea =7 |' (%. 3. 2-1-11)- ‘One who

sees multiplicity of ASIZTHF entities here keeps moving in the cycle of samsara - from birth to

birth’, ‘There is absolutely no multiplicity here’. The ATATH is SIF[TcHF, AAG[TcHS ATHTA is hot

there as there is only sig[TcH®T1ca. Everything has Brahman as the Self.

7= R et wafa |...aRke sa vaafa 1. 79 oo gauTcltansg a9 F9 F 798 (. S. 24-14)
TATIAT - ‘When there is duality as it were, one sees the other. But for this Jiva when verily
everything is Atman alone, then who will perceive which object by which? This is a bit difficult to
understand. We can understand more clearly by reading Sri Rangaramanujabhashya — g9 is
explained as TTHTHA: ‘Frﬁ'q' or @d+ ¥4. 49 is used to point out that such a state is not true.
TA: means TRATHAT FI=Tes: - ufaeg 3fd. TG0 means Fr=meres AT qufFag g,
The gist is : If it can happen so, in such a state one who is established separately from
paramatman would cognize objects established separately from Paramatman by instruments
established separately from paramatman. And the truth is everything is established in
Paramatman as HE is the self in all. So the agents, the instruments and the objects are all

established in HIM alone and there is no possibility of any action independent of Paramatman.

But for this JIva when verily everything is Atman alone, then who who will see which object by

which instrument?

So by this, T HTHR TCHFAEIA AT STawad 3fq TAfeTT — this is what is rejected.

Since the ¥ in FIE[IYT, &<, 9 is told in shruti and so it is not possible to negate it.

T QA '9g & ™R (T, 3. 2-6) ARG SEEeTdd g ATTHTHETSRAT AT
i Ao | o @ gauTlanE (3. S. 2-4-14) 3 F¥gamrTes 9 qoenfd ad
TUIASIATHA: 99 AT (T, I. 4-5-7) 'T€T § a7 TaF gl s[ae frafqaqagag:’ (3. 3. 4-5-7)
TATfRAT |
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T TG & T (&, 3. 2-6) TATRARAG STl T AAATETHTHRAT ATATTHRICA]
oY fAfreaa — And not what is established by such shruti vakyas, that which is done through
Brahman’s own Willing, due to taking up different names and forms, the Parabrahman’s having

taken up this multiplicity in name and form, exists as having all this variety as HIS mode.

T A FARTAANT (T. B 2-4-14) A FgEmR=Tey 7 goeaiid |99 § IRRIsT=IrEe: 99 9
(. 3. 4-5-7) 'TET g 97 TaT Agql Yooy faffadqagmas:’ (3. 3. 2-4-10) THTRAT - Even at the
beginning of the fAreraTrT itself, it was established as ‘But for this Jlva when verily everything
is Atman alone’ and supported by other vakyas, ‘Everything discards him who thinks everything
is established elsewhere than In the Paramatman’, ‘The Rgveda is the breath of this great
being, Paramatman’ ﬁ’arﬁl'crl{— is told to mean that it is produced without any effort. In that part
of Bruhadaranyaka Upanishat what is established is that Paramatman is the cause of
everything other than HIMSELF in this Universe. He is both material and instrumental cause is

taught there.

T @ HAATHATT (F. 3. 2-4-14) =T Moe@amamed = aeemiud — In the very beginning it is
told that everything is having Brahman as Self. If this is not accepted, there will be ITFARTATTEr
and oTaTeTd will not be proper.

FeeaTrad — What is established already in other places in shruti such as g =19 etc. where there

is no contradiction of negation, is established here also in the beginning itself.

Now finally Bhashyakarar concludes that in our Sidhanta, there is absolutely no contradiction of
any sort while in other T&s there is contradiction of all sorts such as what is told in shruti being

not accepted and what is not told being imagined and so on.

e RO EErHE @ TaHE F aEd 9T RERTCOTTE FARUAT: A aad el 9 garer
T srfaare:, Rl s 7 gder arlE-wTE i@ srereat
AT AR e FIHELTTIT T Tegegd-amaiy aawiie: gt 7T A, s

TETAETEET SATIAFTE AT e AT AT aaefafacaes T Hefrg stf sramen
LA, TR AT |
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e & EETaE @ETENE T 9E T FIARTCOr TS FTAPTOET: A el oF gardt
’ﬂ?ﬁ?ﬂ{ Ffaqre: — If all these are established in this way only there will be no contradiction
among the variety of shruti vakyas propounding various realities such as the difference in the
essential nature of sentient, non-sentient and Ishvara, the difference in attributive nature of the
three realities, shruti vakyas telling the cause-effect relation between Ishvara and the Universe
consisting of sentients and non-sentients, that aspect of cause and effect not being different —
all meanings established by all these shruti vakyas are proper and there is no mutual
contradiction at all. H?f‘gﬁ”ﬁﬁ%]w is possible only if things are explained in the way it is done

here.

Rraf=rar: T T ghET rORT-TE R FTELTET AT A T e geHa It
FIHATAT T eI A-aTaTT aa=iiia: gfAf: Ta a1, - And this aspect of there being no
contradiction among various shruti vakyas is known clearly from the shruti vakyas themselves

which declare the following :

FrefeaT: T 7 gher TATE-ATE - The @ T of frefq and 9= T all the time in all

states,

e afoEa: sRuRET AmsrfasTEgsHeemafRi - In the causal state the sentient and

non-sentient entities attain a subtle state where there is no differentiation into name and form,

e sEeaET 9 aege@-camafR - and in the state of effect, the sentient and non-sentient

entities attain the gross state where they are differentiated into name and form.

T ST syt HeaTes I AT e aeafafaeae 7 wifug iy

FTRTLAT FLAA; TAAY Afafaeq¥or — That being the reality, there is no place for

s aresT — Sri Shankaracharya’s Advaitavada where avidya is attributed to Brahman only.
So Brahman only thinks he is Jivatman due to ignorance called avidya. So everything is stfa=r
— creation, pralaya and all these what we see are all mere S¥a9g1< and not IHTY. The truth is
there is just Brahman which is mere consciousness, pure and without any attribute. HE has no

knowership or anything attribute. Satyam Jnanam Anantam means JHT SATITH, TSI,
AT, TRISFATG ATITH — s0 one can only say Brahman is not this only but one cannot say
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Brahman is this because it there is no entity other then Brahman in reality and Brahman is
attributeless — has no knowership or any quality. Even 31fa=IT is not real. Bhashyakarar says this

vaada has no TSI as it is not ITHTIUI.

aﬂn‘rfawaﬁairmw - This is Bhaskaracharya’s paksha. Bhaskara says there is Brahman and
srfa=IT which is the ITTfY are the truths. Brahman is attributeless, pure consciousness and the
avidya which Shankaracharya said as not true is real says Bhaskaracharya. So the differences
we see are appearances due to this real IqTf&r and Brahman only is affected by this 39T, Then
if Brahman only has the real Upadhi, who will remove that we ask? When will there be
liberation? Brahman will be tainted with all defects etc. So there are many arguments that we

put forward against this paksha and it is also not according to shruti. It is called

sfaTfasraeTITaTe the 91T is Sfqrfa, sT9T is TTwTiAS.

FET AMY AAIIAST FAgdfa€aeT — The other paksha means Yadavaprakasha’s paksha.
He said chit, achit, ishvara are all parts of Brahman and they merge into him during mukti
because shruti says aikya on liberation and shruti also says bheda exists here and everything is
real. So Brahman only has become all these. In this paksha Brahman which is fAa=fa
becomes TR, all defects will come to Brahman. It is called &THTAwHETHEATE the 9 is also
TS, 39T is also TTSTIaF.

In this is also included #ZaTfA%7er who establish $a< through inference. Because this world is
an effect, it has to have a creator and that creator should have enormous knowledge and power
if HE has to create this wonderful world. So HE is Ishvara. We say through 3TJ[HT we can only
establish another 39« with super powers but cannot establish Ishvara who is AR AT,

These pakshas are all examined in great detail in Brahmasutra bhashyas.

All these vaadas are sT9=IT9« - established through wrong logic and are FaAfass

opposed to all shrutis.

In Vedartha Sangraha, Bhashyakarar summarises these in one sloka:

T T[T GHANATT HH aq TATEATA I (aerAeaTeaa i |
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A=A St forad Argatag a6 aamared 7 2 HsaEd a1

Sloka 13.3
TS TF ATgFT ATSHIR T Iq |
T T IT TSI TEHTET | 1 3 |

T &= That kshetra I of what material it is made of I13% of what nature 3 Ifa=T¥ what kind of
modifications it undergoes Id=4 from which source was it created I what is its essential nature
aq that and & = that Kshetrajna &: what is his essential nature T<rdT4: what are his powers o

aq all that FHTET briefly # 919 hear from me.

T & TG A - TFAY, TG F - AUTH AT, ATRHT - T F ore Farr:, 7@ = - Iy g4 389
I, T TS IATH 34 | Tq - TEa=Y T 38, T F - F T &, T: — T« T, AT T -3
T AT TATAT:, T 99 TATAT — TRHA0T, | - 7 9 |

Iq &5 Iq T — T4 — That kshetra is made of what material, ITgF T - ATTH STAATH for what
kind of objects is it the support, Ifg=HTX - T = (= fa=T:, - what modifications does it undergo,
Iq: F - TJT gAl: FIH IoT, T IS I+ 3q9: - means from which source or cause is it

created, that means for what purpose is it created|

Iq - IEa€Y ¥ 3¢ — What is its essential nature, ¥ 9 - € 9 591, T: — TFIET: - and that
kshetrajna — what is his essential nature, I\ o - I F T TTET: — what are his powers, dq
qF gHTET — €990, § - T 997 - hear from me all these details briefly.

While Arjuna is listening to Krishna'’s teaching all the time, Krishna asks him to listen to him

specifically as this is something very important.
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TZ=1H — Considering what is taught next in 5t and 6t slokas starting with F2TaT and till

gzHTd:, the meaning of I told at the beginning and end of the sloka and commented as T4

IT5% — The sharira is an abode to senses is told later here and considering that this is

commented as TTTH ATTTHIH.
TfgaRTiY — whatever modifications are the effects of this body are meant here.

Tq: - This does not mean I9T&TH etc here. That was told earlier. So IdT gaT: is bhashya. That

specific cause is told as =T (it is the support for a bound self) in 6t sloka. So bhashya is
TEH TS,

TEa&IH — The svarupa is that it is a FISHTT — union or collectivity.

T = AT T9TaH — Since Bhagavan said &= 9114 |7 fafa it may look as though & = is about

Paramatman. But in order to make it clear it is not, bhashya is T = &=

T IIAT: - These two words address the essential nature and modes of the self.

134

whafEgar fid st g

T[T ST At aarse: 11 4 ||

Ut By sages such as Parashara and others IgaT 3f1d this has been told in many ways
fafaer: =21t By the Vedas of the form of Rg, Yajus, Saama and Atharvana J21% i< it has
been told that the nature of body and self are different ZqATE: being very reasonable with

proper logic & T21a: and being deciding authorities FEEATe=a by the words of Brahmasutras,

the real nature of Kshetra and Kshetrajna have been established.

afed g grsmaTeH &Y - el agur — ag T ATy - 9 & T 97 a9 T e g
qTife | TTEATEUTAET SRS ATEIH || FHELAT O Za aeara: IR | sfeemafd w64
TTATY ST || ATCHT LTS ore: FAon: o oz | (.. 2-13-69 to 71) T ‘fve: gumaq: g
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f o | qavsEfaft TRt S aoe FOEE | (gL 2-13-89)| Tt fF @wafs fRg
ICead ae | g arerfesd & & qerew sra e | frsgfacde e s e oride - (g, 2-
13-102, 1-3) 3T | T fafawma: st arqeaTcH e =Tg: - Sy way gfe: o< qir o« gfq |
ATRATHFTTE: &= ST (TSR 3 |

afed &= ermrararee &Y - qaerafafsy: agar - ag w1 aq - This true nature of kshetra

and kshetrajna has been established in many ways by sages such as Parashara and others.

‘G @ T TT A F S[AETH AT | [Urrargafaar spaasiisia I+ |l - This is STEWLds story. Hey
King RahogaNa, |, you and in the same way all others are being carried or supported by bodies
made of the five elements. This body made of five elements T dTHFag — is caught in OTTETE
— FATAMIRUTAYETE - the flood of the nature of continuous change in the three qualities —

satva, rajas and tamas and it has its origin in the karmas of Jivatmas.

FHELAT UM Za Far=T: gi¥rdaa — O king, these qualities such as satva and others are

controlled by the karmas of chetanas.

FfFamaid F9 agray Sy — And that karma has accumulated by the ignorance which has

happended due to FHaTEAT — reminiscent impressions in all beings.

AT LRV arrea: Ao waha: 7% | (1., 2-13-69 to 71) — The Self is pure, imperishable,

peaceful, does not have the three qualities of satva, rajas and tamas, is superior to Matter.

T ‘Tve: gevaa: 4o R areatierer: - ‘For what reason, the body having limbs such as head,

hand etc. is different from the Self.

Farsgfafa ot g1 Te FOwgq | (.9, 2-13-89)| - For that reason only, O king, which part

shall | call by the notation ‘I'?

T ‘& Twafessx: g s TS - In the same prakarana, jadabharata asks the king, ‘are

you this head or are you the chest or are you your stomach itself?’

oy qraTfesh & & TaeT =& feda: - Or, which one are you among your leg and other? You are

being different from all your body parts or limbs.
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Fisgfaaa fAqen (et e ofefa i (g, 2-13-102, 1-3) 3f - So, O king, being wise, think

intelligently or sensibly ‘who am I’.

w4 fafa<ra: g4 argeaTcsa ATg: — Thus the kshetra and kshetrajna which are different in their

essential nature as well as their attributive nature, have ElT{lﬁir as their Self, it is also said.

FfeeaTior 7T g o< s 99 i | areaTEE g &9 Seaena 1 (Rswege) sfa - The
senses, mind, attributive consciousness, satvaguna, tejas, power, courage all these have HT@H
as their Self. In the same way, the kshetra or body and the Self or kshetrajna also have aTHa

as their Self.

FfUfsT: - Bhagavan shows that whatever HE is teaching directly here is also told in zfagm™,
TRTT, HIHET and also established in shrutis. Of them first 5 fts are told as the SH&[Ts which
are an elaboration of Vedic doctrines, are to be studied in order to understand the meanings of
Vedas. The meanings of Vedas which may not be detailed are to be understood properly by
studying the STg&[s. And the word (T includes all sages. But there are many puranas not
accepted as being opposed to the teachings of Vedas and they are also told by Rushis. So in
order to eliminate them which are not inline, Bhashyakarar mentions 9219T¥ and others. Because

whatever they have said are inline with Vedas.

TgIR1LH — They have told briefly, in detail and so in many such ways. The gist is the same but
the explanations are done in different ways so as to clearly establish the truths. Or it could also

mean telling briefly and in detail etc.

% cauaf==%: - These questions are asked to make the listener to believe and understand the
teachings well. The King did not have gTeafaa#®=T and in order to dispel his understanding

about who is being carried, who is carrying whom etc.

Td AfahaT: 4T aTeaTHTd A8 - Swamy Deshika also discussed a bit here about
Paramatman being denoted as kShetrajna. In §f3-geasmgIw, Jiva is told as @<a and
Paramatman as &=, and Manu also says - “TTSEITcHA: FILEAT o &= TFeqd | T FIT g HHITT
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JaTeH=ad g8 (A, 12-12) — addressing Paramatman as Kshetrajna. It is also a name for
Bhagavan — 3579 T&9: HTefT SAsseY U =,

But here Kshetrajna is Jivatma and if a doubt arises how is that possible, that doubt is made
clear as wa fafa<raT: 3AT:. One who knows ‘This is my body’ — 79 &1 is Kshetrajna as told
here and the usage of Kshetrajna is well known for Jivatman. One who knows the &= as 7#g
9T is TS 9f<T d ATg: &= =1q afaa: is told. The Jivatman knows only his sharira while for
Paramatman the entire chetanaachetana is sharira. He is inner self for everything and HE
knows all shariras as ‘this is meant for these karmas, and for experiencing these fruits’. So there
is no contradiction there. In this context, Kshetrajna is Jivatman. And &= =10 @7 fafg means

here weTew= fafe.

TAEHTITCHT SATRILT: T[A: | SAHTATE: | aTR | ST | ST IRt | gREar e |
AT | AATLET: | T a7 TF EEISAEHT: | (F. =, 1) sfa srimasam e aenme=as
IO TEATYTRAE O AT, ‘TEATET TaeAT AT | A=< sreaT fasmea =f
FATAEIH YT ‘TETET AT A THIATY | AT+ ATHTSS T (F.37<) 3T
FATATATOHTAT AT THTHT ATHRT: | T FFATHIIAG T T qF SASTaq4": AT

TIY: AT 9 goqs Mae |
gt fafad: gusg - quad: safeg seasrEmmET: g @« esfia - By the

RgVeda, YajurVeda, SamaVeda and AtharvaVeda it has been sung that the essential nature of

the body and the Self are different.

TEATET TAEHTIICH SATHTET: TR | RIS | IR | T | stgT: giET | g sroes: |
AT | FAFTYET: | & a7 T [RUISTEHT: | (. =, 1) 3fa sreasmamfihem - ‘From that
this Paramatman the Akasha was created. From Akasha, Vayu got created. From Vayu Agni,
from Agni 9 or waters and from 39 Prithivi got created. From Prithivi, the plants. From Plants,
< got created. From 3« purusha was created (Purusha is body). This body is the modification

of =Y.’ Thus the essential nature of the body is told by Taittiriya shruti.
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TETERAL VTR qEHTgIL A HIA LT, - Then shruti tells Pranamaya which is different from

body and manomaya which is different from that also.

TEATET TASATHATHATY | A AT faamea:’ 3fa Saseasqw@iemT — then the nature of the
Individual Self &7 is told as ‘from that Manomaya, one who is inside and different is

Vijnanamaya’, then

‘TEHTET TAEATIGATHATY, | AL AATSSHHT: (F.87F) 3T AT T qHTAT A=A
qHTHT ATHTRZT: - ‘from that Vijnanamaya, one who is different and inside is s===w 3’ thus shruti

says 3~<HY who is the inner self of even the Vijnayamaya is Paramatman.

T FHFITATIEAY 9 T TT AAGATAT: TN T Fg[THAFE F eas fa¥q — Thus in RgVeda,
Saama Veda and Atharva Veda also in several places the fact that the nature of &= and &3 is
very different is told and also that both of them have Brahman as their inner Self is also told

very very clearly.
Fraq — Means Vedas.

O, TRITW: JIF aq — (T is TATIFET, TATHAH. ATATEHT &HI: etc. The IZTHEARTS are
told to be very different in many many ways. The FTaf® upanishat says, TEr=T TIETY
TR, ATATERT AT, TaHadr qaETET: TR AT, TSETEr: st dar: (. 3-9). ty '
ATHT AT e, UATHA: T ATTEFATSAred (2. 3-14-4), =T gFal T8 T argreaeal g |
STSTOTT WA LT FEATeIa: 9% (q. 2-1-2), |/ 107 HXOTTEATIET: (%, 6-9), HIThHT $ig S =9

AT eI aaTgaEdtd (. 1-9), and so on. Swamy Deshika picks one vakya fromm each

Veda — Kaushitaki belongs to RgVeda, Chandogya to Sama, Mundaka to Atharvaveda,

shvetashvataara — Krishna Yajurveda.

TEATISHT — FE[ITAITETgaTes: I ATy gqafs: - gL, At - Aofamr:, « ey
(T, 2-3-1) TATH SFHR AU IF: | ATeHT o Fgearg arew’ (3.9 2-3-18) T, ‘Fisq T
(3.9, 2-3-19) sTfef: Semame i S: | 9Uq g a9ga: (9.9, 2-3-40) 3 wreq yadad
TITARTHHAH | T TGT d SATEATIATITH HIAT FHAY FEquq=aHqT T T4 |
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TEAAISET — FE[ITAITegaTes: s ATAEwgA: - Also by the words of Brahmasutras, means

meaningful set of words which are called as Sutras and which establish Brahman. They are also

called ATOFYs.
T - T, RfAfE: - Avfa:, - 3@l - Establishing with proper ¥g or reason, fafafara:

means their purpose is to establish the truths in a decided way, by these sutras also it is

established that the &= and &= are very different.

T ey (3.9, 2-3-1) TATST @51X AUl S<F; - Starting with the Brahma Sutra 7 fRaesq:
the nature of &= or body is decidedly established.

AT o ATy are’ (3.9 2-3-18) AT, ‘Fisq T (3.9, 2-3-19) sATfef:
HATATATHAUT: IF: - The real nature of the Self is established in a definite way by the sutras

starting with ST o fAca@Tg a1+ and sutras such as FsT TF and others.

U J T9g9:’ (.9, 2-3-40) 3 Fraq Tacdcad FaarHs@HwH — By the sutra 90q T I =, it
is established that everything is controlled by Paramatman and so everything is

Bhagavadatmaka is told.

TE IgaT I SR TAATI T FAT FHAAT GETEH=IAT 9 34: - In this way, in many ways the
real nature of &=, &= is told and that will be told by ME briefly and with great clarity, listen to
ME Bhagavan says.

TS - Means Fg[AaTa&=TEd: Ta: - groups of words called sutra which establish

Brahman. That means & EA: - ATXIX is paramatman. So they are called shaareeraka sutras.

SAATE: - 20a<h: - Means gqufadras: they establish through proper reasoning. The sutras have
&7, ATeT, TG, T2 etc. The 2q is given in T#T fawf=F in sutras. For eg. FaT amaETE<aTd —

paksha, sadhya, hetu etc.

fafafea: - Aot - Means fAoirse: - They have the purpose of establishing the final word or

decision on the truths as known from the shrutis.

www.sadagopan.org Page 45 of 112



T =Ty (3.9, 2-3-1) T g1 Hui: 39%: - The first sutra is purvapaksha sutra and
second is &T*a q which says Akasha does get created. There are about 10 sutras till IF2r&T
which establish that all the elements are created. So by establishing that rter and other

elements are created, the real nature of the body which is their collectivity is told.

ATHT A Megearg areTy’ (3.9 2-3-18) TR, ‘Fsq U’ (.9, 2-3-19) AT
FATATATHAUA: 3h: - There are many sutras in this part which establish that Jivatman is
eternal, he is J[F=T, that he has attributive consciousness which can spread everywhere
though he is 3T and stays in one place and that his *afra—crsrrrr is suppressed due to karma and
expands to its original state on liberation, that he has doership etc. The word 3tz indicates all

these. And this establishes the real nature of Jivatman.

T q Togd:’ (9.9, 2-3-40) = Araq Yo SaaTcHHad < — That doership or F is given
by Paramatman to him. This shows that because he is being made to function by Bhagavan, it
would mean he is SITaaTHF. Here WREq Yacicad means because chetanas are sharira to

Bhagavan.

TE T Ma STSATAATATET HAT HLAUUT TETSL=AHATH U] ST - If we ask when shrutis

themselves have told all these, why should Arjuna listen to Bhagavan? Answer is, shrutis have
told in many ways in many places T& agaT 3 and for one who is a ff3s= it is not possible to
understand all these and since Bhagavan is @35 he is able to clearly and without any doubt tell

very briefly the meanings is the bhaava. So Krishna says 9 - listen to ME.

Thus Bhashyakarar in these slokas establishes the meanings of shrutis, smrutis and sutras

without any mutual contradiction. Sri Sudarshana suri says,

TEH THTLSAT TH: TH A0 | TG-S T - =0 easa < sTefterad |

Here Bhashyakarar shows how {0, =a1TsT:;, FgEAT<:4T — whatever is established is as per

what we say and there is absolutely no contradicton among them.
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Slokas 13.5, 13.6
ARETATARE AL AT T 7 |
gfesTior =deh = a3y Ifsm=T: 15 ||
TR 3W: g€ 3@ qHTaEadr gt |
T AT AR | 6 ||

HETAT The five elements known as Pruthivi, ap, tejas, vaayu, akaasha 3gg#1<: the
substance which is a modification of mahat tatva Ff=: the mahat tattva itself =<+ = and
prakruti tatva, these are the substances needed to start the body zf*==Tfr T9r T = The ten
sense organs and mind == FT=<T: and the objects of the senses which are shabda, sparsha,
roopa, rasa and gandha — the body is the resort for these. =31 Desiring favourable things Z:
hating what is unfavourable {@ §:@ and happiness and sorrow are the modifications of the
body. &==Td: Their collectivity =AY is the resort to the sentient being bound by karma. Tag
&= Thus the kshetra which is the support or resort to the chetana FHTER briefly fa@HH 38T@aq

was told along with the effects which are its modifications.

TETSAT STEHTA qfex: TAHH TF A S SAATETHEATI | JRSTASTATATRILIT: HGTAT; STEHTU
aTte:, I AR, o<k THia: | SiRior @ v = gy 7 iR 5 St awat

SrAAFAL ST EATH T T AT, ATFATOITEATIIATI T FHARLATIOr, AT €T, TH 3T A
| SRR T 99 ST eq S SO TT: |

T 3W: G TG 3 SAHFO SR S99 | AN SSHeuHEs: @i Areqesisarts, aunfa
HATCH: TSI S ATHEAIAT ST A I=A | AT [RTIHAT, "TEW: @G @I AIped
FTEAA (13-20) A T&7 | SH1: ATy - el sem:, gEg:@ AT THIasi| qredq: 9
ATTET ATTLAAT ITAT S[AGHT: | TFATE I FoATEHH, S ATHATH, TR Y-qag: @ ahIie
AEATTEY ATTLEGGTTHITETCE THIST S Z1Q I WS | T & TRTET HEqor i -
qHTA SR |
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TETAT TEHTA fax: TAHH TF A S AATETHEATI | FRSTASTIATZATHRILT: TRTHAT; STaHTL
sarfe:, If&: AL, =<k TFfa: — The substances needed for starting the body are avyakta or
mula prakruti, mahat told as buddhi, ahankaara is ‘{cin% means here TTHATES L. Ahankara is
three fold — saatvika, raajasa and taamasa. The taamasa ahankara is the cause of pancha
tanmatres and then pancha bhutas and that is told as ahankaara here. From pancha bhutas or
five elements deha is created. These are all substances — material which are modifications

starting with moola prakruti.

geeTir g7 w& = 9 7 gfenn=’ 5 SefEama a1 — These are the tatvas which have the

body as their resort.

FIAAFAE ST SATHTUIT T FTA e ITIOT, AR TR AeATT G FHTATIoT, AT 29T, T 31 A
| TR 9 99 Sreeeqsi&a<@ =T: — The eleven sense organs are — Five are sensorial
organs — Jnaanendriyas — ear, skin, eye, tongue and nose and five are motor organs or
karmendriyas are speech, hands, legs, organ of excretion and reproduction. And the eleventh is

the mind. The objects of senses are sound, touch, form, taste and smell.

T 3W: G @A 3fa SAHAI0r =fa1r: 3991 — Desire, hatred, pleasure and pain neing the

effects of the body are known as the modifications of the body.

T TSHTRTEG: AT SACHEHIAT, TATIY AHT: ATHTIILR S SATHATIAT AR Soaw
— Even though desire, hatred, pleasure and pain are the attributes of the Self, they are caused
due to the association with the body. That way they being the effects of the body, are known as

modifications of the kshetra.

AT [RTIHEY, "TEW: @G @1 TIped gge=ad’ (13-20) =fa F&7ra — That they are the attributes of

Purusha will be told ater as ‘In the aspect of experiencing pleasure and pain Purusha is the

cause’ (13-20).

T AqaTga: - srgfa: daTe, qag:@ e Tl Gread: T Aqaeq Aremaar So=l
YqEHTq: — Here I3TgMA: is one word. 3mgfd: means aadhaara or support. The Self who is
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experiencing pleasure and pain and also is trying to attain wordly pleasures and liberation, for

him the collectivity of the elements has been formed to be the substratum or support.

THATR TSI ST ST, TSaTav-qa@g- @i aaaaey IaTqa@g:@ra e
TS &1 3fa I<h wafd — So the gist is that the kshetra is formed out of the substances
starting with Prakruti and getting modified into various states till Pruthivi, it is the resort to the
senses, it is endowed with the modifications of the nature of desire, hatred, pleasure and pain, it
is of the form of collectivity of the elements, it serves the purpose of being the substratum for

the experience of pleasure and pain. This is said to be Kshetra.

TIq & GHTEA SR AT - HIH I9@dH - Thus has been delineated the nature of kshetra

in brief along with its modifications — means its effects.

HETHATI — The word 9T is aso used in many places to denote an embodied soul —such as

F=OrAr etc. But here it is denoting the elements which is made clear in bhashya as

SIS ATZATHRTEAT: HRTIATI.

AggHh1L — This indicates all three types of ahankaras. But here it mainly denotes AT HHTESHTX
because the five elements are created from that. ETfcasT@g+1< is the cause of indriyas and

TSTETES Y helps both.

gf&: - The meaning according to context here is g T@.

TfesTior 9% 9 — This is explained as per what sage Parashara has told in Vishnu Purana as,

TAFAIATTHRTSTEAT AT T TFAH | earararHareas Frgghii =9 5ol | TIed T el ar% o
o T | AERIT e <F FHAWT 9 2 | Uawree a4 (3.9, 1-2-48, 49). That fact that

indriyas are eleven is discussed in detail in brahma sutras and decided.

=31 3 - These are told as modifications of &= — though they do not get modified as body
which is the collectivity of five elements but they are the modes of &= of the Self. So

bhashya is =TT = TETET: AT ACHIHAT, TAT SACHT: ATHATTLRT ST SARTIALT
FATAHIT 3990 - and that is to be taken as &= awEATRT: SHTAT..
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Swamy Deshika discusses another aspect here in great detail. He raises a doubt whether ==2T,
3 etc are modifications of attributive consciousness or mind. In Bruhadaranyaka it is said, ‘&TH:
agedt fafrraT aaT svaaT giavgfa: g s@am@d w9 va (3. 3-5-3) etc are IS and
Bhashyakarar says in Sribhashya they are not Tcat=a¥s. So they are all various states of the
mind only is told. How can we say T=IT T=gTguq@g: @I AHIHHAT? The answer is given
according to what is told here T&W: §@g @I WIhed gqe=ad, Even FTH, 95#4, 4 etc are the
specific states of ST7 only is to be accepted because also of so many pramanas in shruti itself —
shruti says STSHTEIT, T [FUT g 9 ARIISHEAT, and in the place of SIHTHAT, in other shrutis
we see ¥ &=, dee7d etc where $&fd 972 denotes A9, And in place of ¥ aqIsq™dd, I&
ATHT T9: where TIH is told as AT and for a Mukta also & & TAgATRRHT FATd ASHedraared
foaw: aREeT — %™, ¥5%7 are told where a mukta does not have manas. So by all these
FTH, FgHT etc are to be accepted as AHEHS, TATTT ACHA: FAHATTIHI S FAHEATAT
gt 3=9+d. Here it is justified like this.

IqATgr: - This is a sngle word. The vigraha is Ja=# @ fd: and not ST g, It is srgh:
and not gfd:. Here =a=953 denotes the 3T and YT is about e, Here the aspect of
body being the support is of the form of ARTAAEYT. That is told as @@ I ARTIATT
ATEAT: T AT ATLAAT ITHAT AT

T & THTHA ST T - G H 38T2dH - Mula sloka has @f3Teq 33T&aH — in order to
remove the doubt that 5215 etc are not modifications of prakruti but its effects, HfEFTH is
commented as THTIH.

Sloka 13.7
FT GHAHAY ATCHATTATETTAT IATAT I[OIT: a4 —

Now the qualities that are to be internalized as the means to acquiring the knowledge. These

qualities are also among the effects resulting from the association with body.
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The means to be adopted for acquiring the knowledge of the Self are told here. Just as desire
and others are the effects of the kshetra, these means are also effects of the body. But these

are to be adopted or practiced.
FATAcawePwEwtgar arfraasiaT |
FEETE ote SRTetafaTg: 1 7 ||

sTeaH Not being too proud of one’s birth, education etc. sT&f#sa@@® Not putting up false shows
as though one is very virtuous. STTEaT Not harming others. &Ti=a: Being undisturbed even when
others torment. sTaH Being unified in all three — action, speech and mind. S=ETTITER
Engaging in namaskaara, pariprashne, seve etc towards an acharya who imparts atmajnana.
9= being pure in mind T possessing unshakable faith in the teachings of adhyatma shastra
sreAtarg: controlling the mind from thinking about anything other than the contemplation of

the Self — all these are the means to know the essential nature of kshetrajna.

FATIAEH - IFEIAY AT T Racad | A eTfipcader: TASaAT gHigE™ TP : Tigacad |
FTEET AT F: TCHSIRaead | &rfe: 7% fresmraer afe a1 vfa sfagaf=mreas | sste 93,
T ATS:FTT TINATH THETAT | A=A AT H, STAATTIRTAT A= Forqra-qrorg-garte gy
| S STCHAATTTATITIRAAT HATATRIAAT AT A ST | TR FAeareamaeq a8 e |
FATAAAR: - AT ATIRT AFAT fAeedaeg |

FATAEH - STy ATHorRiRa@d - Not disrespecting people of eminence. &P
T aLT: TSI TS 0 TRizdead — 99 is practicing rituals for the sake of getting
fame as a very virtuous person. Not having that is srsf&e,

FfgaT argy: F: qCfefgacad — Not harming others through speech, thought or body.

grfe: 9 fregwrrer otf a wfe sifFaf=ras — enf=r means even when getting tormented by

others, being unchanged in mental disposition towards them.

TSt g T ATT-F1T TG AT THEar — Being uniform in speech, mind and bodily actions

towards others.
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AT TITEHAH, ATHATAIRTA A= Tforqra-gRorg-aarfafA<acad — with respect to an Acharya

being single-mindedly devoted through namaskara, making proper enquiries to seek

knowledge, performing service etc.

A ATHAHAEATEAIIIAT A ATHTACT AT HGT — Attaining the right maturity of mind, speech

and body for acquiring the knowledge of the Self and its means as established in the Shastra.

SR sreATeHeTEfad 73 fsreiea’] — Having unshakable belief in the teachings of adhyatma

shastra.

ArHTATIE: - AT R AT gaar fAad¥q — Turning the mind away from everything

other than contemplation on the nature of the Self.

The body is useful also for ITTATTSTA. If one has to get rid of karma, one needs the body to
perform the means to liberation. s¥ATE @ aH#ATIH — Kalidasa says. How is it to be used is
told here. By inculcating atmagunas. This is very practical and possible and it is in one’s own
hands to internalize these qualities for upliftment. And this has to be done using the body only.

This part of the teaching is extremely important for all.

AT — A9 is the T4 or being too proud of one’s birth or wealth or education etc. which

leads to disrespecting elders or eminent persons. One who has that is TTHT. One who is different

from such a one is 3HTAT. So AT here is @W

AT GTTHFEILT: TISATAT RIS a¥9: axiedead — Not having the intention that one

should follow what is ordained in the shastras but simply showing off as though following

shastras for the sake of getting fame.

SATEHT AT F: WIS ga@d — 24T is anything done with the sole purpose of causing injury
to others. Avoiding it in speech, thought or action is sTfZHT.

TSTa I I ATg]:F1F g =¥ Uswsaar — Being straightforward in speech, thought and action
as told A= FEEdE HHUAT AT |
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AEATATITHAY, ACHATATRTA T =TT ForaTa-afesrsy-Earfa fAedead — What was told earlier as a3
STOTITAT IS Ha4T (. 4-34) s told here as IUTH=H. Bhashyakarar says scHsTa9aTIAT —
one who teaches the knowledge of the Self - that is the greatest 39%1¥ an Acharya and

remembering this upakara done by Acharya, one should naturallu do upaasana is the bhaava.

= ATCHATAETITTRIAT FATATHTIAT AT THET — TR, FW, AFawraor, [Afog 71 all these are
a1¢[=rs — as told in shastra and make one ineligible or incapable of acquiring the knowledge of
the Self. These cannot be known from T<3&T etc and so it has to be known from Shastra which

makes it STHTTOT. And one can know the specificities ony through shastra.

TR AATHATARd o1 F=eeady - We hear so many views as the purport of the Vedas and
one can get very easily deluded by those aTg%3¥s. That will not lead one to acquire the
knowledge of the real nature of the Self. Not having such wavering mind and not doubting the
teachings of sTeaTcH9TEs thought by the Acharya is ¥, After listening to the teachings —
shravana, one should firm up the teachings in the mind through ‘manana’ etc. and should not
have any doubts in the teachings of Acharya. That is why ST=THTITH is so important. If that is

done well, shaucha, sthairya will all be possible.

AregsTaATad for o= and TeaTwTA here is all told in accordance with the prakarana here.

The Gita shastra is about that only.

AHATATIE: - AHFATTATI R ATd+ T a9l a9 — The word 3T here means mind.

Controlling the mind from wondering away from the thought of the Self.

Sloka 13.8
ATy AT AAE TR TE T |
TS g @R T 11 8 ||

=3I In respect of the pleasures experienced through the senses a¥#aH absence of desire
sggHL: Ua Not having the idea of Self in the body ¥ He ST =ATY T:@ IIT ATELATH —
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contemplating constantly on the fact that while being associated with the body, there are many

defects filled with grief such as birth, death, old age, diseases etc.

iRy Ay - sty ATy SR TgEETT SENE | AEHI: - FATH N I
AT AT RAEH, TILATH 33 AATHIAY AT (Rae = af faafarae |
TS g @RI TR A - T T YIS AT -5 @ EIE Qe s« AT & |

STy TN - A Al FATAY qRargE g« Ie=wH — Not desiring the experience of

the objects of the senses — means fearing everything other than the Self through continuous

thought that they are all associated with defects.

ATEHIC: - AATHTA a8 AHATTNATAL gaaH, TEAATIH T, AATH Y A AITIATSRaE o AT
ﬁa‘fé'd':[— anahankaara means not having the wrong idea of self in the body which is not the

self. This is just an IT<T&TT - indicative of all such misconceptions. Not having the idea of

possession towards those which do not belong to one.

TS AT @RI ITIa ] - G TS AT - @€ T AT AT a & —
Contemplating constantly on the fact that as long as one is associated with the body, the
defects which cause grief and are of the nature of birth, death, old age, disease etc cannot be

avoided.

If one desires to uplift the Self, then only one can be dispassionate about the pleasures of the

senses. Then one will give up desiring everything other than the Atman.

TEOATE T 3594 — If one thinks of the defects in them, one would fear them. The defects

are AT, T@ATEAE, @ W@, T4, o9 etc. So vairagya told here is not due to srerf<h

or when not well etc. But by seeing the defects in them, one has to give up.

AT HIL: - Since not having T4 or sEZ#TT was told previously, here it is taken as not having

TTHgH. And SIZEHTT leads to AFTT and so all that is included in this is told as STEeATIHER.

F:@UTRYAH — Perceiving the defects which are due to association with the body. The aspect
of sharira being 27 is told in shruti as T g 3 FRITET #q: TSI RUgAaR=T (B7. 8-12-9).
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SR STAT -5 @ weT 2UeT — The samasa is STTRcSTAT TS &
ST @H § U9 217, And these defects cannot be avoided. They all end in sorrow or

are the means leading to sorrow.

HAR - Is ATATZT which is told as a=aT. Constantly reminding oneself of the defects

associated with the body is needed.

Sloka 13.9
FARFATNETT: TRICRIRY |
et = g maEmeREaRm 1 9 ||

sr9=h: Not being attached to anything other than the Self, THRTI=T<Y s {¥ta=T: Not having
too much attachment towards son, wife, house etc. e = Always =¥ #fHE TR FH=TE@H

not having joy or stress on attaining the desired objects or undesired ones.

Fqfh: — ArorAfaicr TRARy TRigaay | sivrsasT: IRy — AT FHITHET T
gufeaay; et o Tafaay TETReafay - deearway ey guiaiedad |
s fe: — AT faies aRarey asRi@ae ] - Not being attached to the worldly objects which are

different from the Atman.

FATAAT: TAITT[RIRY — AT T FHITH AT YT Fugacad; - Thinking that they are all

instruments for performance of shastriya karmas and so not being too much attached to them.

A = wafEd TRy - dFeammey serfsafaaray Futamfaaad — Not experiencing
joy or grief on attaining desirable and undesirable things which come due to one’s own sankalpa

or as a result of one’s own willing.

st - This is different from what was told earlier as =379 93739 (13-8) with respect to
Treatefe fawTs — arising due to contact with objects of senses. In respect of those, one has no

control and so should not expect anything and should tolerate whatever comes. Here what is
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told is related to the mind. So explained as developing detachment with respect to those in
which one is interested. 9RUg is what is acquired or accepted. One should not develop

attachment towards them.

Then a doubt may arise — how can a J[2&x perform sT=HaHs — that is told as FATHTAST: - What
is told to be rejected is not the very nature of what is useful but attachment towards them. It is
not =TT as they cannot be avoided but ¥ iz that is told. Even for a =T it is said —
T ST AT HAT: F =l 7 (8T | ATHE ATHA 10 T87 o qreqtag 97

So there is provision for accepting what is needed for RIS, AME T FHTHLOATALRT - This
is a very practical aspect that Bhashyakarar is telling. One should give up g or attachment
because that causes deeper attachment. H=Tq TTAT FTH: FTATGHATHSTAT etc was told
earlier. When sanga is given up, its effects are also eliminated and then automatically srfrsag=t

will disappear - that is too much attachment.

Bruhadaranyaka upanishat says — SITcHTH ATSITHIATT ATHEHITT T2 | FhiA=ae e
EATESA | - If one realizes the nature of the Self as different from senses, prana, mind etc
and that he is brahmatmaka, for whose sake does he desire anything at all, to satisfy whose
desire does he make the body suffer? So detachment from everything other the Atman is what

is taught here.

Sloka 13.10
T ST wiRresETRoft
R ReEwRsA=at 1 10 ||

#7T = In ME, who is the sole cause of all, SI=I’9 not having any other benefit in mind
FATH=ATI(T 9ieh: intense love without the scent of other benefits or other deities fafahaer afaca
residing in places where there is no one &S sfd: and not liking crowds.

T - A F Tareaa e R vie: | SafSageraTeed | smeafe = orfifa: |
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7 means in ME who is 5%, having steady devotion with the yoga of the nature of
attachment towards only sarveshvara. Unwavering devotion; residing in places where there are

no people, not having liking to crowds of people.

AT — Bhashyakarar says 9%a¥ to indicate the reason why such unwavering devotion should be
only towards Bhagavan and not towards anyone else. =TI means not being associated
with Faar=a<s. One should reject taking refuge in devatantaras completely. Only then ¥ would

be possible.

farfareematacas - This is needed to get rid of all obstacles to achieving THTTer. In Mahabharata it
is said — g TG (WT.HT1.241-3). It is said in Mokshadharma — FaTger STEoTer STfeq &< T2

TehdT GHAT GIdT A.

Ffa: SEAfe — Here what is meant by SI9 here is ¥cad¥: because it is said that one should
desire to be in the company of devotees. Bhaagavata sanga is very essential and that is not

what is told here.
Sloka 13.11

HEATHAT A aeaa TR |
TISTATAT S SIRHST TEarseaeT 1 11 ||

FATHAH @ Remembering the real nature of the Self everyday TaasaTaf=a=¥ thinking
about what is useful to know the real nature of the Self Taq this, means what was told so far
starting with amaanitvam ST9H =t I1<HH is told to be the knowledge which is the means to

moksha 3d@: So Iq whatever =397 is different from this =T is as good as ignorance.

AT FATTH — FEATHIATH, TS TR - TEA TS Iq favae afeaead sor: |

ATAQ AT AT S AT, STHATTATEAH | FAGATG: TETET FHTAATIaHH I<h U 0T
AT | Tagrfaich o dasrdy srmmRafe = s

A ATHH — AGTHAA, Erf%rsw{; - The knowledge pertaining to the real nature of the Self is
known as adhyaatma jnnana. Being steadfast in it is ﬁ?ﬂ?ﬂ{
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TR - TEAESAS Iq e qraacd] 3a9: — Reflection for the purpose of
acquiring the knowledge of the nature of Self - Being steadfast in thoughts which have one

purpose which is to acquire the knowledge of the nature of the Self.

A AT SATHT ZA FATAH, ATHATTETEH — This is known as Jnana means the Self is known by

means of this, so it is the means to the knowledge of the Self.

Ao (U ST R I TUgead T THATA4 T — And that is the host of qualities
told starting with sTaT< for a person who is associated with body. Those qualities only are

useful to know or realise the nature of the Self.

TAeI AT T STFIH AR AN S AATH — TG F=IT qq A1 - All things other than this

is known as ighorance — means everything which is different from this, which are the effects of
the body are opposed to the realization of the knowledge of the Self and hence is considered

ignorance.

FATHAH Hca@H — The word e here means incessant reflection — stfaf=g==a+. That is at

specified times daily, one should reflect upon the nature of the Self.

qeaaETd==a=¥ — Not thinking about what is the meaning of Tatvajnaana but thinking about
what is that reality. The real nature of the Self should be the object of thought or purpose of

reflection.

T and others are told ST itself. That means they are JTAATHAS, the means to the ATHIATH,
the knowledge of the Self. And they are not mere means for general knowledge but the

knowledge which would lead to realization of Self.

T TAE AT AR (13-1) 3R IRgeawET sver dwrer T A -

Now the nature of &=/s who was told as a ‘knower’ as ‘Tq=iafxr § YTg: &=« 3fQ” is going to be

addressed.
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It was told & = oIT TcT9Ta= addressing the STTAT or knower. The same kshetrajna is meant here.

It was told earlier that the Self who is 3= or one who is known, has knowership FTqe or afaJ.
So the word 3319 is about Kshetrajna (Individual Self) and not Paramatman in the sloka which

follows. This entire chapter is about &= and &==7. That is told also at the end of this chapter as,

gA-ges g ana<d (13-34) clearly. In the middle of this chapter it is said, S T=0 99 fAgeaaTat
IATAT. So this AT indicates that the nature of the Individual Self is going to be searched
by mentioning &= as 3.

Sloka 13.12

T AT ISATATHIHA |

AT Fg 7 gasrEgsad 11 12 ||

3% The nature of the Self which is to be known through qualities such as Amaanitva and others,
Tq qq AT that nature | will talk about now or will teach now. oI ATeaT By knowing which
nature 3aH 3 | will teach you that knowledge about the nature of the Self or 3, knowing

which the Self gets liberated getting rid of old age, death and others. And that is, 39T

beginningless #<I< has me as the Master s7g] is similar to Brahman in the state of liberation

when the attributive consciousness is all pervading, T 9 7 3=4d JHJ 7 3=4d — that is not said
to be sat or asat.

srTfRcaTii: Are: F9 I I TR sd I TAEATH | I FTeal TSI OHTT R TTHaaddaad
ST SHTA JTHT | TR - sfeder 7 =, aq st | srex R serenw saf: 7 ffe | aa o
awar 7 e | g - 9 s s ar R (7. 3. 1-2-18) 3 | 7o - 1 T a9 9 Ao |
et T fafE & ot | stegar (7-5) 3 R s

TRt Sy |qrer: T IT I TEMHETEY aq Ta&4TH — The nature of the Pratyagatman or
Individual Self who is ¥ means YT=X - to be attained through the means of srTfae, safave

and others told earlier, - that | will teach you clearly so as not to have any doubts.

TG ATAT STHSTTHIS TTFTHHAGIH FHAH STHATH AT — And why should one know that?

Knowing which, one attains the Atma svarupa which is without the THa &¥s or attributes
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associated with prakruti such as birth, old age, death etc. — that means which is not under the

control of gf¥ and y& .

ATl - srfeder 7 o=, aq smrie | srey 8 e Saafr: 7 e | @@ wa swar 7 e | i -
S o &t fRAafSEq (7. S, 1-2-18) 2fi — That is #=Tf* means does not have a beginning.
This Individual Self is not born or is not created. And for the same reason he does not have an
end too. That is told in shruti as ‘This Jivatman who has qualities such as omniscience and

others is neither born nor dies.

AT - A T I T AAW | saea=ai I Ffg & o | sfevgany (7-5) s R ST - He is
HITH means 38 TU &I T A — for whom | am the master, he is called Matpara:. It is said
‘know this TXT&f which is of the form of Jivas and different from this (aparaa prakruti).

TIESGUGAT WESSTaHH (g ACHEEIH; TAT T LA - 'F et g3 T9ewT 7 3
JEITHAT AL T FATHTEHY IHATS (T, 3. 3-7-22) S | TAT & FTX HLOMIAITIATT T ITET
HIFS AT T AMAT: I' (. 3. 6-9) "'THAEAAYTAAILT:" (. 3. 6-16) TATIHT |

The ArHTEEYT the essential nature of the Individual Self being the body of Paramatman, finds
joy only in being subservient to Bhagavan. That is told in shrutis thus — one who dwells in the
atman, who is different from the Atman, whom the Atman does not know, for whom the Atman is
body, who controls the Individual Self from inside, HE is your Self too and is blemishless. And
also, ‘HE is the sole cause of all, HE is the master of the Individual Self who is above the
senses. And HE does not have a cause and there is no one superior to HIM. Also, ‘HE is the
master of pradhaana or matter and kshetrajna or the individual self and is the ruler of satva and

other attributes’.

T - TSN, O AT, @ At REeERd fasawad 3| ¥ I
FQ (. 3. 5-9) =i 1B oma | srfaf=aea o s&a Fad | FHawaTq T =9 | SreAf sife
TR TLSAA | | O AT F@Ha Fea ' (14-26) ‘srgon fg sfaseagaea=asr T 11
(14-27) 'SEMYT: TAATHT 7 NS F FIAfT | TH: A A TGP a7d T’ (18-54) 3f |
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FE] - TEUETRI, TR AT, Tq: At iy: TRegEiRd aadawy sa3f: — Brahma is
that which is associated with the quality of great dimension. That which is different from sharira
and others, and that which cannot be limited by sharira and others — that reality of kshetrajna or

Individual Self is the meaning.

T A FAd (. 8. 5-9) 3 B o7a | srifaRiawa@ 7 steq Fiad | FHawaTq goed e -
Shruti says ‘He becomes capable of possessing the quality of being infinite in the state of
liberation’. Being bound by the body is due to his karmas. When one gets released from the

bondage of karma, he attains infinity in his attributive consciousness.

A ta IfY FEqRrsa: YISTA — The word Brahma is used in the sense of Jivatman also. Examples

are shown-

& IO FHATAAT TEITT Fe9q ' (14-26) — He transcends the gunas and experiences the

Self in its true state. He becomes eligible to attain Brahma bhaava.

s 2 wiasewgasasaa=a 7 11" (14-27) - Here the anvaya is S99 sii[aex sig[r: TfAsT 189
- that means | am the bestower of the experience of pure nature of individual self which is

imperishable or avyaya and of the nature of non-return or amruta. Here g9 is Paramatman.

TR THATCHT 7 AT T RIS | : Y S[AY TG aHa TOHII' (18-54) Zfd — One who has
attained the state of experience of pure nature of individual self gets peace of mind. He does
not grieve for anything nor does he desire for anything. Having attained equanimity of mind with

respect to all beings, he acquires TTHf<F towards ME.

In all these the word Brahma is used in the sense of TR[ETHEY.

T Y T 7 A S FRAROEITTRATEIALNRATAT TSGR AHEAEY 7 IoAT | HIA e
R TarfeamersTRaT aq i S0, TEARadT FIOMTaEITaT F9q 3fa S=Ad | 9T 7 g - 'sEaw
TIAT A | TAT § A ' (. . 2-7) 'TSE TG AT AT AT (5. 3. 1-4-7)
TATIRHT |
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T T T HE ST FRARRUSITIITEINRTTAT GH=HRTHTH STHEAEY 7 I=44 — It is neither

called sat nor asat. Because of being not having the states of effect or cause, the essential

nature of the Atman — sTcHESY is not called sat or asat.

FrEtaeai 7 arferaEa TR aq 3fa I99d, TaadT SIRUTaeI I J9q 34 3994 - The
Atmasvarupa is associated with a body such as of deva, manushya etc in the state of effect and
is so called sat. In the causal sate however, not having the division of name and form, it is

called asat.

AT 7 QA - "AHET TTAT A | T T qao=q ' . 3. 2-7) ‘T T ATFAATEH A T
FifFaa (3. 8. 1-4-7) TATRST - The shruti pramanasa are — ‘All this existed as asat before
creation without being associated with the division of name and form. Then the world having
name and form was created and it is called sat’. ‘This world was in the sate of unmanifest at the
time of pralaya — that means all this existed as Brahman qualified by the orders of sentients and
non-sentients in undifferentiated state. Brahman transformed that into the state of having hame

and form differentiation.

FARTMAEITGATEL: T ACHT: FHEIMAAT-ATAFA:, T EAETHA: I TIHBRTHTY ATCHETET T
I | TATT "SI T AR 3 Fomasd 0 g S=aq | T AT SIS ee-
geRRREE T Jg] FTOMTe sfa FIOUTae i STa=Taeasud AT Taegeadr=ay | 899
T ATEIT FHEHAT 3A TRYYEEAEY T qeaogsa M |

FARTCTACATEATET: T SACHA: FHEITAAT-TEAFT:, T TAETHA: I TIHoFoaTHTY ATHETEY T

I=9d - So the Self being in the states of cause and effect is due to being covered by avidya of

the form of karma. So that is not due to the essential nature of the self itself. That is why the

essential nature of the Self is not known by the words sat or asat.

T "AHET TTHT AT S FTComae 9 5] S=Ad | JI7 asafavrnTe-geafeReegait
R FILMEEH A FIOUMEEIAT STATACEETH AT AT | SAAET AT STGeAT FHFaAT 3
TRYEEET T aTq=gR Mg |
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T 'STHgT TEHT EI s Furmea= 93¢ 7g] S=ad — Even though ‘Al this existed as asat
without the differentiation into name and form before creation’ is told in respect of Parabrahman

in the causal state.

T ARSI AR - AR Rgegad 9L Sg] FICTEEH S FTOTEET STe=aeas i (Y
Ag==sxd=9H — Even then, that Parabrahman in the causal state is having the sentients and
non-sentients not differentiated into name and form as its body and so in the causal state, the

nature of kshetra and kshetrajna is also known by the word asat.

FATET T AT FHFAT T4 TRYEEET 7 qag=gsa1as9¥ — And that state of Kshetrajna is due

to karma and hence the pure essential nature of Jivatman cannot be said to be sat or asat.

FATIe HeaHq — The fact that Atman is not born is established in Brahma Sutra 91eAT 4d: Mg
AT+, Here the T&fa¥MT is &7ATf=, #e<H. If the pada vibhaga is taken as sFTa¥d as found in
other commentaries, then the word 9% will have to be taken to qualify Brahman as T%sg]. But
this Y#TT is not about T¥a& and so that would not be proper here. Hence 3HTfs, Hea3H is
proper and A<I¥H is explained as 312 921 9. The word 9% indicates 91T here. So Bhashyakarar
gives shruti pramanas for ¥i7ca and 99 of Jivatman as &7 ATCHT 9EITH, TeTHer==ard: Jorer:

etc.

o] — As per our sidhanta, this means here SaTea. An objection can be raised as the word ]
is used without any qualification and normally it should mean Supreme Brahman and how can it
be about Jivatman? So that is explained as 2@, Shruti says Jivatman is =T, And
in the bound state ETaEAT his attributive consciousness is also contracted. But in the state of
liberation, which is his original state, his attributive consciousness becomes all pervading and so

Jivatman is said to have 2 also. These are explained as Td: SR TR=gaad,

A =g = 8T FHE | FHaETq Hohed A=, In the state of liberation, its bruhatva is
well established in shrutis — & = =TT Feqd. And in many places we can see the usage of

word & in respect of Jivatman in a secondary sense. AT T FZ[eTe3: TTd. Some are

shown here - & IO FHATATT, TEIATT Fead |' (14-26) 'TZ[OM 7 Iaseaqaea=aa= = |I' (14-
27) "TETHA: TS etc.
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TYIT — This means ggatd. Even in the state of liberation a Jivatman does not have
ATEATEZ in svarupa. But the Bruhatva is in his gFs@s. That is told in Gita also as #%
ATIHATTET: (14-2). Similarity is in dharma bhuta jnana.

T3] - In this sloka, it is said that the sadhaka will get Bhakti which is the means to attainment
of Parabrahman — 9eaigramiaaTed. So what is told as FE[HA: cannot be TRa&Fa=Td because
that cannot be attained even before Bhakti arises. First the means should be there and then

only final attainment would happen.

7 9q 7 9 — The meaning of this sentence is ‘The two states of cause and effect which are
due to Karma are not in the essential nature of Jivatman’. Because what is told in shrutis as sat
and asat with respect to FTITaT (after creation) and FTEorma=T (before creation) is due to

Karma and not in the svarupa of Jivatman.

There can be a doubt here that in the causal state when there is not name and form
differentiation, is not Jivatman’s svarupa also called as 39d. It is said SEEEHT AHIT. So in
that even the StraTea®a=T is included in that. The answer is that it is due to karma and not in his
essential nature. And in the T 8[&Ta#T both these states which are due to karma are not there
for a Jivatman. So both these states do not apply to the Self in the state of his pure essential
nature. So 7 @, T s9q does not mean Jiva is AEEE A=+ as it would be against shruti
pramanas. It is sat, it is eternal, it is known as 372¥ etc but the words &q, 35 q that are found in
shrutis for the Jiva in state of effect and causal state is not in the Tf¥9F srcA=a®T. Even in the
bound state, the T@FTET is pure and does not undergo any change. The change is only in the
gHYasT. So Atmasvarupa is not affected by karma also. Only the dharma of the atman gets
blocked. So atmasvarupa cannot be told as sat or asat because they are due to karma and not
in the svarupa of atman. The Atman has three states, causal state, state of effect and liberated
state. The causal state it is called asat, in the state of effect it is called sat and both these are
due to karma and not FTATE®. Hence they do not apply to T e[ETeea=q. The third state which
is liberated state is the real state of the Atman. So the meaning of T &q aq T {4 — is
explained thus. STFSTET AT SATEIT FHFAT 31d TRYSFIRT 7 Hag=geaadd - It negates the two
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states which are due to karma and is telling the pure essential nature of Atman in its natural

state which is different from these two states and hence not addressed thus.
Sloka 13.13

AT ITIOraTE qegaarsrer e |

Ty g fsfy i 13|

aq That pure AtmaSvarupa Ta: qTToMaTE is capable of performing the acts of hand and feet
everywhere Had: ATATALH@ can do all that is possible through eyes, head and face

everywhere T9d; ﬂﬁ'ﬂl‘c[ everywhere it can perform what is possible through ears =T In the
world, F9q g fasfq it stands pervading everything through its attributive consciousness.

TR TOMTE T - TRYETTEET qaa: T TERIAR, TIT G IS qed, gaq: e -
AT RFTATT | "FATOTRT ST Tgrar TeITe: & uireaaut:’ (3. 9. 3-19) 3 oo

SO OrqTEeT Y FAq:qTioraraTeF T Fed SIS | TITHT: HY TRYLETT TR THATIAT
gaqqriorTaTieFRTd e gRafeeTy T | aer g T gy g o e (1. . 3-1-3)
= 2 o | 2 TR 9 AR 1 ((14-2) T T F29d | S a9 g sl - s A
FEEETE I @9 =rey fasfa | vyt dafafetaRaear admay ok |

AT ITIOMITE T - TRYGTHAETET T T TEHIAAT, TAT TATISIATALTEH, T F e -
AT RFAT — This TRYETHEIET has the capability to perform in all places whatever acts
are possible through hands and feet. And it can perform all acts of eyes, head, face, ears etc. in

all places. How is it possible is justified next.

'FATIOTRY ST TRTAT TLACAY: & qonreaa:' (. 8. 3-19) 3 v sgqon:aranforaraes arfa
gaq-arioraTaTRETE S =T — With respect to Paramatman, Shruti says ‘Without the need for
hands and feet, he moves fast, he can hold, HE sees without eyes, hears without ears’ — that

Paramatman can perform all acts of hand, feet etc even without having hand or feet.

TRITEH: FTY TS TETATIRAT gaq:qrioareresdea giafaad Td — And even for

Pratyagatman in his pure state, having attained equality with Paramatman, all those acts of
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hand, feet etc without having a body or any of those limbs is possible is established in shruti

itself.

T fag oy e A o s e (3. 3. 3-1-3) 39 iR s@a - Shruti says ‘Then the
Upasaka shakes off punya and papa and gets detached from prakruti sambandha which is to be

discarded, becomes pure and attains supreme equality with Paramatman’.

'TE AT 7H TERAANET: |' (14-2) 3fd o 98397 — Having adopted this knowledge they

attain equality in certain attributes with me; this is going to be told later here also.

Ak T A fasf - e g awgera aq @9 = fsfa | ahyeest wanfafe=medttaan
AT T — ‘A a9 Argd fasfa’ Means he stays pervading whatever objects exist in this
world. That means this T[S or the pure substratum of the Self is all pervading as it is

not limited by space and others.

One thing we have to remember is this prakarana is Jivatma prakarana. So Bhashyakarar
explains all these slokas in a very appropriate way as applied to Jivatman only. It is a unique

interpretation we see here. Bhagavad Yamnucharya says in Gitartha Sangraha — 3g¥a<aq

N

ACHTTHRY: ATCHIATEAH | Feergd: faae FA1@er 324d 1| So Bhashyakarar has written bhashya
according to that in a wonderful way. IgFa%T was explained as IETHATAEIH- T3 AT &1,
TR o STg: &3 S1d aiga:, ACHIHL];: - FHTH @ daesEd etc. — Starting with 3= I7q
AT etc. a7eaq is going to be told later with FToT rEE=TET etc. And fee=TgE=aT — will be
also told later as &am==TeHT= T9=f=T and so on. So accordingly, these slokas are clearly detailing

the ATcHEIET and have to be understood with respect to Jivatman only is sidhanta.

There are other views on these — objection is — ‘STeHEa®Y is ST, it is vaza, AT etc. So

where is the scope for atmasvarupa having dTfoT, 9T etc? And earlier AThdTgaLa+A1=1H etc
were told in respect of Paramatman. Since this is Jiva prakarana, that cannot be taken in
respect of Jiva is the objection. That is refuted in bhashya clearly. It is accepted that

TRETHEET does not have ITTIT, 717 etc. Even then, the <1<k or power of the Atman to
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perform all acts of hand, feet etc. is present is shown by giving the shruti pramana with respect

to paramatman as SUTIOMITaT STaAT TLIAT etc.

Here sTaTforaTa — indicates all the F¥fraas. And 3/=rg;, 3101 indicate all the T T~sTs. An
objection may still arise that even then what is unique to Paramatman can be accepted but how
can they be accepted with respect to Jivatman? That is answered by shruti pramana which says
a TTeA attains TRHETATIT with Paramatman during Moksha in his Tfg[@ma®T. In that
state, pratyagatman also gets the eight Brahma gunas such as sfagauarcd<a and others. He will
also have sTEF=d=T and by his sankalpa itself he can get one or more shariras etc. He enjoys
all sorts of pleasures if he desires and so on. Because he will not be interested in anything other
than sIE]TI54, he will not desire for anything else but he has the power shruti says. So all these

are reasonable in respect of Jivatman also.

Then how can he pervade everything when he is atomic or subtle in his essential nature? That
is told in shruti as through his == His attributive consciousness becomes all pervading
and hence he is told as & o H=ATT Feqd. Several Brahma sutras such as Y&Iqa&raser: =T
T, etc establish this. Though in his T=T he will be 377, his gFs[a@== will be all pervading.
Shvetashvatara shruti says aTATIMTARET ATLT FHfeTaeT 7 | AR St GeT (G507 T F A=A
FId. Though he is said to be one hundredth part of one hundredth part of the tip of a hair —
meaning he is very subtle in his essential nature, his dharma bhuta jnana is all pervading, shruti

says.

Sloka 13.14
HEID-CUMIEIGKCCIB-RIECIE R
FE<h g A e = 11 14 ||

T AT Being capable of knowing the sense-objects through the functions of all senses
Tafeaa faaiiad by nature being detached from all senses s#<h By nature not attached to the
bodies of deva manushya etc. #a9ga capable of bearing or supporting all types of bodies such
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as deva, manushya and others =3[9 By nature does not have the qualities such as satva, rajas
and tamas T[TSTIF = also capable of enjoying the qualities of satva and others — such is the

nature of this aatmatatva.

RO - FREH: ST T T AT | SR s, semfif
o1t R g arel e | @vTa: qafea-fRafi - fRer oo s a9 v ad sl
TAY: | FEH — EHTAAT JAT LGSR, T o U AT SHASHAIEHS 7 | 'F TheT swatd, BHer
Al (&, 3. 7-26-2) TATRAE: | FAT - a7 @ raa: qearfriRd | [Orsies = - Feardiat urat
AR |

AT AOTATH - HA[RAILO: ST T T S (I OTATEH — That to which lightening of objects

happens through functions of all sense organs — that is said to be A fIRUTHTH.

i sfega:, sfsaftn af e srg @iy 3o — 3o means the functions

of senses. Even through the functions of the senses, it is capable of cognizing objects.

WWTE: garsg-faaid - 3T ua s @a v a9 smfa st - By nature it is without
sense organs — means even without the functions of sense organs it can know everything by

itself.

A< — WTAAT saTfeegae igad, - By nature it does not have any attachment to bodies such

as that of Deva etc.

IYq 9 UF aaTfeqdagwarany 7 — At the same time it is capable of supporting or bearing all

kinds of bodies such as that of a deva and others.

T TEHeT wafd, B =@l (@ S, 7-26-2) Tnfsm: - Because Shruti says ‘He gets one type of

body, he takes three kinds of bodies’ etc.

FARIr - T ST FATRIURRE | OIWIRE ¥ - G<aTiA1 T WREad = - By nature he is
without the qualities of satva and others. And is capable of enjoying the qualities of satva and

others.
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TivaanuIT Sf==g<a: — How can the functions of senses lighten up things for the Atman who is
TFATHTA? Answer is that here the svarupa is not meant but faw= @141 — illumining external
objects. Then the next question would be — in respect of T¥e[EFa®T how can there be sensory
knowledge etc. That is answered thus — even through functions of senses, there will be
cognition of objects. That capability exists in g[&Ta#4T also is the bhaava. But the knower is the

Atman.

FATAd: ateag-faarsid — Atman does get associated with senses sometimes and so how can
he be said to be Taf=7-fFafsia? Is answered as TdTaqd:. By nature it is without senses.

Karmavashya avasthaa is not natural to atman.

s9<HH — By nature it has no attachment to bodies such as deva and others - it is 957 {2d. Atma
svarupa by nature is jnaana-aanandparishuddha, vikaara-rahita etc and is not attached to

bodies such as deva, manushya etc.

99T — Even in TR ¢ETa#4T atman is capable of being H99q — as shown from shruti pramana &
TeRYT Watd BT a9t ete.

AR — Enjoyment of qualities of matter such as satva and others due to FHTATE — is what is
negated here. So [T here does not mean A&, That is why bhashya is FasTaa: T
URiZaH. Enjoyment which comes from qualities such as satva etc is sfTfa% due to I9TTer of
karma. Such enjoyments are not natural to the atman. But the capability always exists is the

bhaava.

Sloka 13.15

FRTTH A THT T |
eI raANd T AT 7 aq 1l 15 ||

aq The pure Atmasvarupa which is to be known s[aT=T af2: that can be outside of the collectivity

of the five Prthivi and other elements 3=d: and can also be inside them. =¥ By nature it does
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not have movements F<84d = but while associated with body, does move around. F&H@T
fa=ra Because it's essential nature is very subtle, it cannot be known by bound selves as
different from body. Z¥ Even while existing in the body, it is far for those who are not endowed
with the attributes of amanitva and others. @q stfvas = And for those who have the qualities of

amanitva and others, it is very near.

IR spart aieasT el afE: ada | Jung v T adq; 'Seq e WA iat amat
(3.3 8-12-3) TG ag=a NIy, 3= 99 TF 7 - @91 3, 9L 7 3Rey | geaearq aq
AR - T TR e T AT AT A T, A e JRr T
TaTiRiyY: s | T = afvas = 99 - sTRETRmR AT Rt 6 @sg a9y
st srfdgees, T starRcaTiRponaaTi a3= stfeas = o< |

g spare aiersT sterfr afe: ada | Sung o= 7 add — The Self stays outside without a

body having discarded the five elements Prithivi and others. He stays inside them also.

STerq shiee AT Hifvat amat (3.8, 8-12-3) sanfegfaREsa=areg R, - He stays engaged in
his own independent acts as told in shruti ‘Eating, sporting, enjoying with women, with chariots’

etc.

FIL I T T - @HTEq: F9Y, I F <fged — Though by nature he is without movements, he

moves around while having a body.

TerFRa qaTifa: AfEAT - It cannot be known as it is very subtle — that means this Individual

Self who is all-powerful and omniscient, though residing in this body, is not realized by bound

selves who are moving from birth to birth and who are not Jq&s.

T T Afeae T Tq - AT RIgaET ATt 4ot @ag adary Jf stfageeaT, - Itis
far as well as near — means to those who are without the qualities of Amanitva and others and

have opposite qualities, it is very far though existing in their own body.

TIT AATAETIUIAATT ad feae ¥ aad — In the same way, to those who are endowed with

Amanitva and other qualities, the very same Atmatatva is very near.
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STeAq IS+ THATI: - The atman resides inside the collectivity of five elements when having a
body in the bound state or in the liberated state. It is well known that the liberated Self stays
outside as he does not have a material body. While involved in acts such as laughing etc. he will
be inside a body even in liberated state. During liberated state, that body which an Atman takes
is not due to Karma but out of his own willing. This is because shruti says ‘TS HIHTE: FT
T FHATT TSATAeTE T3 T ®U07 A=’ — he attains Ta&T sa«ia — emergence in
his true original nature. He is aso said to be & FaxTe@atd — he gets released from the bondage
of karma. So for such an Atman who is by nature immutable, what shruti says such as ‘raTaTa’,
S, ‘TIgaEHTEAT etc would not be possible without a body. So he can get a body of s[ga@

by his very g1 there.
=< FHa 9 — What is told here is movement of Atman using legs etc and the absence of it.

Taerhy<h gas1¥ — Sloka says #fa=9H - question may arise — how can the Self who is ever
experienced as dgH can be said to be unknowable. That is explained as - it is unknowable as
being different and distinct from the body as being all-powerful and omniscient. That is not
known by bound selves. Bhashya says stfdeeaTq because even arg which is T&7 can be

known separately from Prithivi and others but the Atma tatva is sfaee.

Then the next objection would be — if all bound selves are never able to know the self as such,
will it not lead to STITHTIOT — that is answered as HHTIH: - those who are immersed in this
cycle of birth and death, cannot know the Self as such is the meaning. They are without any
means such as yoga and are desirous of sense experience and not interested in attaining
liberation. So does it mean any HHTIY cannot know the Atman? Answer is no. Those who are
endowed with the qualities of sraTf<ca and others can realize him. Those who do not possess

those qualities cannot realize him is the bhaava.

Sloka 13.16

Fferw=h 7 sy et = R
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e o A TR TR 1116 ]

aq 7 That Jivatma tatva which is to be known, T #21a¥ resides in the bodies of deva,
manushya etc. Sfaa<h = It is THET of the form of T alone in its nature of being a knower.
forafaa Foaq And it is also seen being different while existing in bodies such as that of Deva,
Manushya and others. 9q It supports bodies of deva, manushya etc. uﬁ'@l It experiences
food and others. TsTa™] = It causes the food that is consumed to be modified into various

forms.

TARTSATR QY qa 7 e sirewaeg Afegeasraaar sfaw<d | stfagut Iaremsmer o &, aqe:
zfa farwiie = fua | S91sE Agsirseq i o8 ammTiaEeay srqaeeiaaaate afeges
IETRAT-ACIE ATE T s A SR T ARy (13-2) 3 | et e Qg st
AT, TR TATE — 9T W 9 3 | @t — IRt IgE0or 6gamet agd aq WdaavT: S
FATAL AL, ATTALA T AT TR TS | AT RS — st sSifasran TSy, Teamar o
TR st g 3fa AT T | TS 7 — T GO TEATATH TS T ST <o
TRuTaTET T e {1 AF st T R S | Haer T8 AT i
SAEATTEY &5 TEA-THI-SR g = FAsfiaa

AT Ay g4 FuaqH sTeraeg afeqeasraaar sifaw<hy - The Atma vastu present in all

embodied souls such as deva, manushya and others has the one form of being the knower and

so by that same nature everywhere it is Slﬁ‘ﬂ?m{— means is of the same nature not being of

different nature in each body.

ATAET IATATHI 1 3, ATST: 3fq fawwfAa o7 f9raw — And for the ignorant ones, it is seen as
different being of the form of Deva, Manushya and others as they perceive the atma svarupa as

this one is deva, this one is manushya etc. differently.

TATSE ATSATSEH A I AATATHOAT AqE-Iq=HATY — Even though the Self is experienced

as ‘l am Deva’, ‘l am manushya’ etc in concomitant co-ordination with body.
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g It g A i SeT SRR “TaE AR (13-2) T - the Self is different from
the body being a knower and is possible to be known such was told earlier itself as ‘one who

knows this is kshetrajna’.

TITT T T T AT AT, AR TATE — 3T 5 o =i — Now the same fact that he is

different from body is possible to be known through other ways also is told as @ Wq .

AT — I g€ Hgari g4 — That which is the support of prithivi and other elements

that have united in the form of Body,

T AAAHT: S[AF: AT AT, - that is to be known as different from the elements which are
supported.

st AT T T - That means it is possible to know that the Self is different from the
body.

TIT TfRrs) — st Wifaswt af&sy, - In the same way it consumes food and others which are

of the form of inert elements.

TEATAT AT TFRqgeaT sreteaoqad 3fa J1g, 7%9H — So it is possible to know the Self who is

the consumer of food as different from those that are consumed.

TSI F — TN SO TR AATRIATH AR TROrATEt T9a: gq: - T means g cause.
The Self is the cause of all modifications into various forms that the food and other collectivity of

elements that are consumed undergo.

A srorteaAfa ATg TR 39 - That means it is possible to know the Self as different from

those modified elements.

AT T THATSA T AT T [AEHATAET &3 TqA-THI-HAWTg: =i =iaa — In the dead
body, eating or being the cause etc are not seen. So the kshetra or body that is of the form of
collectivity of elements is not the cause of consumption or the modified elements or supporting

them is decided.
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srfera=h — This word is used in respect of body etc and so it means similarity as told earlier in
gfvear: guafd: (5-8). So <k means the Atmatatva does not have divisions in its nature in
the form of 3@ etc.

frhi¥a — The word =@ here indicates it is what is perceived by ignorant ones. So explained in
bhashya as SaguT. This is about the EFa=T of Atman. Then the ATFEa®T of Atman is told
as s[@¥q etc in order to remove any doubts that Atman can do SWTZITIT® and others. Because
Paramatman is known as sJd¥q — one who supports all embodied souls. In order to differentiate
Jivatman, s 99 is to be understood as one who supports the body which is the collectivity of
five elements — qTHITT%. So the meaning of 5@ here is limited to matter though in other
contexts 9d is embodied soul. The purpose is that Atman is to be known as different from the

body.
T &: - Prabhava here means modification into garbha and other forms.

If a doubt is raised that — eating etc are seen to be done by body only and Atman who is
fA¥aatar cannot perform such acts as eating without the collectivity of elements present as body.
So how can it be told that Atman is IfHeT etc as sTearHs ? That is answered in bhashya as
AT THT THATE AT T3¢HTd. So eating etc are by the body which has atman present inside
and not mere collectivity of elements without the Atman — which is dead body and that cannot

do such acts.

Here the difference between body and Atman is told in several ways — STETT-3T&T 9TE, TIhea-
A T4, Asr@-fawgqa |9ma. The purpose is to establish the fact that the Self is different

from the body.

Sloka 13.17

ST TSTfEsg: 79I |
T A9 T gl gaer Rfsan 17|
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aq That parishuddha Atma svarupa — the pure essential nature of the self STTTAOTH =TT ST is
the one who illuminates even the luminous objects such as Sun, fire and others. T9E: TTH=Aq It
is said to be superior to Prakruti called by the term tamas. ST% =& That is to be known as of the
nature of consciousness. ST It can be attained through amanitva and other means of
knowledge — Jnana saadhanas. &= gfz fafSa¥ - it exists in everyone’s heart being different

and distinct.

sfaeT - drarfeerafrdaTg S aaa st - s, Sarfecmdar Jf ST TS J9Y 7
TeTerRe | Erurea: g AR afed Rfadawe-Remams 369, e o aut s |
THE: T oA - TH: T8 GEATTLATFIATA:, TFd: T Soqd TS | (T AT AT - ARG sha
A, TG T AR - FATAETRN: AT Sh: T 39 | g ader f3fse - aden s
gt fadrar safeerd affRaw)

s - Srarfecrafer T A aaa Sf: - T, - SNfAuT means for luminous objects

such as light, gem, sun and others also, that only is the Jyoti — means that which illuminates.

AT AT STHTTEY AT T TR — That is the THTET ST or GHYIATT or

attributive consciousness of the Atman only illumines even light, sun and others. What is the

meaning of this is explained further.

Fre: g Rmafa afeesd Rafdqwa-faasars $8, amaeamaor g@ aut gesrereas - What do the
light, sun etc do? They just remove the darkness which is blocking and exists between objects
and sense organs. That is the work of light and others. They can only remove the darkness, so
their function of illumination is limited to only that. The objects are perceived through the

dharma bhuta jnana by Jivatman.

THE: T IS - TH: Mo GEATTRITH A=, Tha: T oA TAY: - THH: T =44 means

Atman is superior to Tamas which indicates Prakruti in suttle state.

A AT A - ATAHHTG 31 AT - FOr that reason, one should know the Atman as having the

nature of consciousness only.
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T T AT - SAHTACATRIN: ATFETE: S9h: T4 sr: — And that nature of the Atman is

attained through FTETeEAs or means of knowledge such as Amanitva and others.

gt gder Afsd - gder ageare: gfe favmr srafead gff@asy - That Atman is present closeby in a

special way in the heart of humans (manushya) and others.

FOTECATEATH AT SCHTATRY STH UF TFH1e%H — The Essential nature of the Self is
consciousness. So how can it illumine objects such as lamp, sun and others? Answer is just as
lamp and others remove the darkness between sense organs and objects through their rays of
light and not by means of their nature itself, in the same way, the dharmabhuta jnana which is in
place of 74T illumines those objects to the Self. The word 3IT% in STTTATATY TwATTd: shows that

the atmajnana only is illumimes all those sources of light.

There should be three things — object to be known, light which dispels the darkness and the Self
who perceives the objects. Light cannot give knowledge to Self. It just removes darkness. If light
is not there, Atman cannot see. If object is not there but light is there also, Atman does not see
anything because there is nothing to see. And along with light and object, Atman who is the
knower has to be present. In Bruhadaranyaka, Jyotirbrahmana, this is told. To the question ‘f&
SO &2, first e is told. st sfaed o SATTa<T T=T:? Next question is when sun
has set, which illumines to the Self? Answer is told as moon. When moon is not there, agni or
fire. When fire is not there, answer given as aT% aRET= SAT(: - through speech one can move
around or know things. When speech is also not there, answer is JTcHaTET SATTIAAT — he
becomes T@FSAM: - he knows himself. And because Atman is present only, any of these
objects such as light, sun etc are also perceived and in their light objects are perceived. So the
capability of light and others to show objects by removing the darkness is limited to what is
perceived through the sense organ eye only and they cannot reveal everything like the

attributive consciousness of Atman.

THE: L= — The meaning of word T8 is not darkness here. It means T or primordial
matter as established in =i and s — T&7 T LH, TH AT THAT @A THaH (.37, 2-8-9-
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4), TaT THEAq (. 4-18), TH: TL 39 TAT AATd (. 2), AHTEE THAH (I, 1-6) etc. So the Atman
is superior to YF( is the bhaava. Here 93 means 3=q or different. Because Atman is 9T<F or
experience, it is the prominent one. 3= — As told in R[oT: & 7% (3.7, 2-14-29) etc. With

respect to Jivatma, ﬁ"i‘ﬂT: means he does not have the qualities of satva and others.

9 - Indicates that one should contemplate that Atman is different from the body. Here T+
9 is to be taken together. Meaning is SITH 3fd 3. — One should know that Atman is of the

nature of consciousness.

AT — If this is taken to mean FF9 it would be (<. And the word T+ has the meaning of

9T. So it is explained as that which is attained through means of knowledge JTTHTeASs — such
as M1 and others.

f2reruor srafeaaH — This means existence in the form of enjoyer or experiencer — A5 etc. It is
said 7T 9 =3 rETr Sfa & 1edT, AT 97 =8 9991 S | 3eAT and so on. Or &9ueT safeead may
mean that Atma is present in its ¥=7 in the heart and in all parts of the body through &=
and that is the farer,

97 gfx — The word Ta&7 is STeasa=+ here. Atman is present in the heart of all beings of
manushyajati, devajati etc. That is commented as T&=T AIeAT<.. It is like telling ‘this rice only is
found in all houses’. Though the individual rice grains are different, they all belong to the same

class of rice.

Sloka 13.18
3 & T [T [T A qHTEE: |
AE TaiesT AgEETaTe 11 18 ||

=fd Thus &3 the nature of Kshetra HTHA: 3T was told briefly. T AFH 35 In the same way

the means of knowledge was told briefly. 3% = Even the nature of the Atman who is to be
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known was told briefly. 7g=F: One who meditates on ME. TafgsT having known this properly,
HGTa™ 3T9ad becomes eligible to attain similarity with ME.

T HETHATIEHIE: (13-5) TATRAT, HHaaiaegf: (13-6) TR 8awe qHTHT SH | "STTfcad
(13-7) sefeaT 'TasmaTE R’ (13-11) ST ATTAET SATHAEET ATTATEAH SHY |
‘It (13-12) satfenr 'gfs gaer RAffay (13-17) T+ ATeT S==1e7 T 9 Q9o
I | AGH: A - SATIT &1 FA A= T-9area-arared = s Agram Su9= | 79
AT AT TATE: ST, ATy Sq= wafa g |

T AT (13-5) TCATRAT, Hemaaaargia:’ (13-6) Twdw ST~ qara I —

Bhashyakarar gives a very clear summary of what was taught so far. Thus, starting with the

sloka "WENATIEH: FEAwAT = (51 sloka) and till T=ITEW: TE@ T.@ dara=aqTya: (first half
of 6t sloka), the nature of the &=d<a or sharira or body was briefly taught.

'FTATREH (13-7) SATRAT ‘TR (13-11) SEART ATTAET AHAEET ATTATIAH IHH —
Then starting with ST safPsad (7t sloka) and till TSR (first half of 11t sloka),

the means to attaining the knowledge of the Self which is to be known was taught.

TR (13-12) saatfear gfe ader Rf¥a (13-17) sowaw 39S §=9€7 AT F {9
I - Then starting with ST I g (12t sloka), till ‘gfs g&der fafsawy 17t sloka, the real

nature of the &=F who is the Pratyagatman and who is to be known was briefly taught.

A TAq - SAATATH &1 R rereasg-area-araest 7 foem A& STu= — My
devotee who meditates on ME, if clearly knows discriminating the real nature of &, the nature
of means to the real nature of the Atman who is different from the body and the true nature of

the Atman, will become eligible to attain my ¥T= or nature.

Y T AE: ST AHATREH, AHATR@ITT STTHT Wafa Tq9: — g9 means 97 I7 ST T@E:
and that is sEETR@H. Means he will become eligible to attain sEETR is the bhaava.

Sloka 13.19

A A TATAREATTAAT: THFATHAT: GO AT, GLSAT: TAT: FIANT: OIEE: o I99d —
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Now on, the following are going to be told:

- fact that the union of prakruti and Atman which are of very different nature, is
beginningless
- the difference in the effects of the two, prakruti and Atman, who have joined

- and the cause of their union

T Qe — Means the cause of the E&3T or union which is beginningless as a continuous flood.
THfd ey a9 fageaamat swmafT |

e qorse s swfege@™m i 19|

TFfd The Prakruti 759 = and the Atman who is united with it 39Tt both these realities AT

faf& know as beginningless. @<= Desire, hatred aetc which are responsible for bondage
T T and the qualities of amanitva and others TafaaeTaT fafE know them as caused by

the union with matter.

Thfagest ST =gt aaTe 3 RfE | sRgE R e, st o

ISR T rae e Al | T §9er 339 SRy g ST THa: @faar:
TTITBNTIRIN: TEAET Jraeq: WAt | &7 srfaearii: e euey auaey: wafy g |

THIAITET I sr=aEgsY st 3fa e — Know that both prakruti and purusha who have

joined together are beginningless.

TR AT AT SoRTeUTAl, TR U A AT THfaawar fafe — Desire,
hatred and others which are the modifications of the mind and are responsible for the bondage
in samsara AND the qualities such as amanitva and others that are the cause of liberation,

know that these originate from prakruti.

TEO T GYET TTH FAATIRHTATIAT SATHTLGIOAT Tl : AR TTRWITaIT: TETET Seagq: Ward —
This Prakruti which has modified into the form of body and has been present from beginningless
time and is associated with Purusha becomes the cause of bondage of purusha through desire

and hatred etc. which are its effects.
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&7 sty e Teuer quastey: wafa sl — The meaning is that the same body
also becomes the cause of liberation through its own effects such as ¥\ and other T[S

or qualities.

T =9 99 — The word = indicates the close association of prakruti and purusha explained in

bhashya as IHT s=I=I=ger.

faeTeie U — The Vikaraas are T=&1, 3 or desire, hatred and others and [UTs are AT,
sef¥ca and others. In the 31 sloka, IfgaTY aq% aq, TTeaT< was explained as effect of the
kshetra. In the same way here also the word &< is taken to mean effects of the kshetra. And
according to the context here, the effects are not #2q, sTgs+1< etc. The difference is told as
T e and explained as a=g-HATeTgdcad. In order to teach the fact that the same prakruti
is to be rejected in one form while required in another form, the aspect of both being effects of

the prakruti is told here.

Sloka 13.20

FIEFTOTHGA L THAEAT |

T @G AT AIped age=ad |1 20 ||

FTAFHTIU e For the functions of body, sense organs of action, sense organs of knowledge
and mind, gq: the cause YFfd: 3=4d is said to be the body having the Atman as the controller.

=: The Atman T@g:@THT AIhed 2q: 3944 is said to be the cause in the experience of pleasure

and pain.
F — O, FICOMA - AEFRATHRI GHAGHT SresqTior, uT FRameRTRea eaTfafdar woi: w8,
T S-S T T RUTq-SFATSAT: FRTETesaT: 3T sorel: | [uey g Affrsrqad o, aeuedT,

FAT ATt (. G, 2-3-33) TATRH SHH | TATASEITaeqead UF & €0 Fgead |
THAEGE: [E: Q@A TG e, LA AT TAY: |

FE — R, FTOME - ATTHRATHPIA GUAGRIA f~qT0, - Here 1 means body, FTXumfa —

means karmendriyas and jnanendriyas together with mind,
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Aut frareTiea geaTfaf¥ar wfa: = &, - In the actions which they perform, the body governed

by the Atman is only the cause.

T S-SRI RU-THATHAT: THETeAyar: 4T 3af: - The actions that are the means of
experience of the Purusha, have prakruti as the locus and the prakruti which has modified into
the form of body and which is ruled by the Self. Purusha needs mind and other senses, body for

experience.

TE9ET { ATASTIEH U4, - The Purusha is mere ruler only.

JUEET, "FdqT ArErdaATq (. . 2-3-33) TATIeHH IHH — From that point of view, it is said in the

Brahmasutras that ‘Atman is the doer because shastras are purposeful’ etc.

raTfIsT Y Iaeg@d U9 i} 920€r Fja — Being the support of the body and being the cause of

the efforts of the senses, is said to be his doership.

THAEYY: E: qE@EMT W 3, Gag:a@rgwarT: Tas: - The Self who is united with
Prakruti is the cause of experience of pleasure and pain. That means he is the resort for the

experience of pleasure and pain.

Many fundamental aspects are discussed here with regard to the nature of matter, functioning of
the senses and involvement of the Individual Self. This is very subtle and Bhashyakarar

explains wonderfully in detail these aspects.

The word FTZIT has been interpreted as sense organs of action and knowledge according to

context here. That was told earlier in the 5t sloka as TfeaaTIor 9 =.

There is also a TT3T=7< as FTA#IFHGa which s not accepted by us.

Also the word #q does not mean a locus for 5@ and others. Because such doership cannot

happen to senses which are inert. So the senses are the substratum to action is told here.

TUT TRaTeRTTea qRUTTeTsar T&id: T gd: — Matter which is governed by Purusha only is the

cause of actions of sense organs. Though some times without the willing of Self (Igf=Ta)

www.sadagopan.org Page 81 of 112



mind and senses may act such as hearing etc, such functioning is only for the experience of the
Self as senses by themselves are inert. So prakruti which is T&STIETSAT only can be the cause.
Prakruti cannot act by itself. But the actions are attributed to prakruti. Actions such as eating is
nothing but hand picking the food, lifts it and puts into mouth — all these are bodily acts and
done by prakruti and Self in his real nature does not do such acts. But the actions of prakruti are

only when being ensouled by purusha.

T A S-S A TR L OTq-SFea T4 TTETEAAr: AT 39: — The functioning of senses
happens in the prakruti where they reside. That prakruti is in the form of body being ruled by the
Self. Because such functions do not happen in prakruti that exists during pralaya. So prakruti
which has modified into sharira, indriyas etc and which is presided by the Self is the locus for
the sense organs for functioning is the meaning. The sloka mentions Y& but we have to
understand prakruti in which state etc because prakruti keeps undergoing changes. That is
explained in bhashya. Prakruti performs the functions but does not experience sukha or dukha
etc. Sukha and dukha are experienced by the purusha. He needs a place ¥IT9 to experience

told as #Tf&rgT™. His experience is thru dharmabhutajnana.

U T ATTSTIead Ud, U, Fdl arariEaard (7. 9. 2-3-33) TATeHhy 3 |
RIS Ide @ Ud 1@ TUeT Fqcad - If prakruti only is performing the functions then how
can the shastra which says purusha is the doer be justified? Answer is purusha is the #TfersTq

and the cause of 3@ or effort is Purusha. That is only his kartrutva.

THAHYE: 2 @@ ARG o, Tag-@rgaarad: Toa4: — It is not correct to state simply that
Purusha experiences pleasure and grief. Because for the Purusha who is pure, upanishat says
T2 o FarweT g TR agfaet®a, Ty ara dw=d SArisr 7 €7erd:. So the kind of
experiences that occur here are not present in his real nature. And the experience of bliss
during liberation is very different and there is no possibility of any grief there. That is why

bhashya explains as YHaHgE: T89: T@Z:@T HIG gd:. This does not mean that Fq or

doership is independently present for prakruti and Purusha is only the cause of experience.

Because mere prakruti by itself does not have doership as it is inert and so not accepted by

Vedantis. Sankhyas say that due mere proximity of purusha, prakruti only has enjoyership which
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is not accepted by Vedantis. This has been rejected by brahmasutrakara starting with sutra
THATII ATTATH Tgo and till ffaoremg sewsEH. Sutrakara says wood and other things
cannot become chariot by themselves and there is the need for a sentient person who has the
required knowledge to do them. And even if a person is present with knowledge, if he does not

put effort, they can’t be created. ¥« is also needed by purusha.

Then a question may arise — why only Purusha is told as cause of experience when prakruti

also has a role in being the cause of experience in the form of sense objects, sense organs etc?

It is answered as T#9: @@ AFhd ad:, A ATIHATHT: 344:. So what is rejected is HIFa

for Prakruti alone. Without purusha being present, experience cannot be there.

Sloka 13.21

T AIEYEAT: THA e FENT Ith:, (20 @q: @qidagasy Jf

AyRFgEg @I A1E —

Thus the difference in the functions of prakruti and purusha who are united with each other was
told. Now the reason why the purusha or the individual Self who has the unlimited bliss of the

realization of his pure nature does experience the pleasure and pain associated with the

senses.

The STaaT¥aT shows that there is no T7%f<h in what is going to be told and also clarifies any

doubt that may arise from what was told. The Purusha is SITATH=HIEATHT — of such nature and

such a Self, why does he experience desire, hatred, pleasure, pain etc? is answered here.
TE: THfaer 8 Jok THfasm=pon |
sFfaer: 7 Because of being present in this body T#w: the bound Self TSI UM Wig<h

experiences the qualities of the form of satva, rajas and tamas which happen due to association

with body.
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TOTeR: TR Y SIATRE:, Tq: DT ARGE: [T THAeT: — THIAEgs:, THasi 1o -
T AEEI QTR a<aT IR aT @3- @I Sk Agoard |

TUTeTsE: TEHTAY 9=TIE: — The qualities are told in a secondary sense here to mean their
effects such as sukha, dukha and others. So U Sk means JUF T TG @I .

q: WINAFgE: I — The Self is of the nature of enjoying the bliss of his own essential

nature which is immense and unparalleled and natural to him.

THiAeT: — THfaEqs:, THAS O - THRAEaaTfEesT axaTfeursrE s ar gag:arai g5
Sﬁﬂaﬁ —such a Self, qﬁ%@r: means being associated with Prakruti, experiences pleasure,

pain etc. which are the effects of the qualities such as satva, rajas and tamas and which come

due to the STt or limiting adjunct of the form of association with prakruti.

T[0T 91e3: - The word T also means @, 3.9 etc in primary sense itself. But here the context is to
stress on the qualities of matter and so indicates their effects. Later also in Gita in many places,

the word Guna is used to indicate satva and other qualities.

TIq.F A4S 9@: - This is the true nature of purusha. The meaning of e is explained as
THIdEgE: and not other usages such as e efc.

TS — The experience of pleasure and grief are like &T 3T2H, T:&T =2 etc as though they
are in the Self itself. So it is not residing in prakruti. Hence explained THaeeRI-3aTTeTH. By the
word 372, others such as =T, 3 etc are also included. They are also the results of karma and

are to be experienced.

Being in this body which is 9T%d, one will get dragged into material desires and gets attached to

them. So the cause is going to be told next.
THfaaaigqH g —

Now the cause of association with prakruti is being told.
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Earlier it was told that association with prakruti is the cause of sensory experiences such as
pleasure, pain etc. for the purusha who in his true nature is of the form of bliss only. Now how

did purusha get associated with prakruti is going to be told.

IO SIS qagReayg 11 21 ||

=7 For this Jivatman, HEa=IT=s=14 in getting good and evil births I[UMHET: FUR attachment

in the experience of sukha, dukha etc is the cause.

TEIE T AT RUTHET - IqATCAT A ALY FRa: % T2w: T aae-uHay §Eg:-aney
<h: TETETHAY TOIITIRAHY TAA; T TOAAI-FATIHATT LAY FTEaqrg Ay Srad, qa:
FH A, TX: T TAQ; JTA AT ATIRHT AHITTAATEAAT TN 7 44, qTag TF A,
I ST - T [OEST: FE T A 21 |

T g R ey - IaagsaTRA R aavy fRue: s g&w: - This Purusha or Self who is born in

specific births such as deva, manushya etc which are the modifications of preceding prakrutis.

TANTIRE TATR-UHAY @3- @Tey 9<h: — gets attached to pleasure and pain which are the

effects of the qualities satva, rajas and tamas caused by those respective births.

TeATETVAY TUIITIRA Y Tadd; - engages in performing the good and bad karmas which are the

means to the pleasure and pain.

Tq: AUAITI-FATIH AT I Y GTeagTgAI=Y ST, - Then in order to experience the fruits

of the nature of good and evil (punya and papa), he is born in good and bad births.
Jq: T FH AT, - then he starts karmas.

qq: 7 19, - then he is again born as a result of those fruits.

T AT AT QDT ATHATTHATEASLAT U (7) Fad, JTIg T §9q; - As long as he does not

cultivate the qualities such as amanitva and others which are the means to realizing the nature

of the Self, he will be moving from birth to birth.
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T ST - FIT [UTESST: FET gagATS=HY sfd — In order to teach all these aspects, it is told
as ‘FT} UEST: T IHA N ST H,

EAYFHAIUTH=T — Here the defect of mutual dependence, the defect of 3% — circular
reference etc are not there as the flood of births is beginningless and it is like the seed-sprout
logic. One does not know whether the seed came first or the sprout. Seed produces the sprout
and sprout produces the seed. In a flood, the variety of the succeeding happens due to the
variety of the preceding. One who is attached engages in ordained and prohibited karmas and
in order to experience the fruits he takes on variety of births. This is as per shastras. The cause

of good or bad births is karma.

The attachment is in the effects of satva and other qualities — which are happiness, sorrow etc.
TEATITIAY TUIITTHAE Tadd. Shruti says & TATHTHT 9aTd dohqwdard. Whatever one desires,

one performs actions which will yield those fruits.

T.@H3T — Means attachment in those which cause grief with the wrong idea that it is sukha.
Thinking dukha as sukha, getting attached to it. It is said GTea=T=adr AT TZRISMT F@TA. Shruti
says T TATHTAT AT dohqHaTd etc.

TEaTsag — Chandogya Upanishat says, ‘T2 3g THUN =0 ST¥ATT § T THO( AT
TITAATTRA, ST AT e AT =7 997 10 A7 | A T 28 FA=L0M: AT g I F7AT
TITAHATTAA, AT T GHLATA a1 FAUSTAA T+ a7 (2. 5-10-7) — the meaning is, ‘those whose
conduct has been good and have done meritorious deeds here will shortly get birth such as a
brahmana, a kshatrya or a vysya. But those whose conduct has been evil will be born in evil
births shortly such as of a dog, a pig or the birth of a chandala’. Means they are born in good or
evil births based on the kind of deeds done by them. Then a question is raised — as this cycle of
births is beginningless, is it also without an end? The answer is given as IJTaq sHTH@ATTEHRT
SATCHITTHETEAT IO (7) Had, a1ag Ua §9<0d. It is made clear that this flood of births can end

if one cultivates virtues such as amanitva and others.

The cause of association with matter is attachment is made clear here. If the attachment to

gunas is got rid of, association with matter also is removed as per the nyaya, FTIUTATS
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FTATATE:. And the attachment to gunas can be got rid of by means of amanitva and other
virtues. Then the flood of births can be brought to an end. All these are as per what is told in

shruti and smrutis.

Sloka 13.22

SIESTTAT o AT T AT |
TLHTERTY STogRhT ARsfRargew: 9T 11 22 ||

e 35 Stationed in this body T=: the Individual Self IT==T perceives other objects through
attributive consciousness. {H-T = He is also the promoter through acts such as willing and
others inline with the functioning of the body. waT He supports the body. ST<FT Experiences
pleasure and pain which arise out of the functions of the body. #g*<: He is the overlord with
respect to his body and senses. I¥HTAT = TY 3F: He is also said to be Paramatma with
respect to body, senses and mind in this body. T&9: 9%: He is the celebrated person who is the

master of this body.

e 38 FafRa: 9 T WWITATUEFATSEI IgeT ITFST ATAT F Hafd | TIT Ig&F WAl 9
AT | T97 AR RAE@EEAT: <A F 74 | T [GRTAAA, Ig00, @@ 7 agfeaaaifa
T T Wafd | 9T T T899 - "N TEaT ) TR | JEieadr« aaqrd
FTLTeeTRETIrET | (15-8) i | sifRe 37 Rivam =it ot romer s g sfr s | g oAl =
HATCHLASR: FAAH, [T TISAQ - "SATAATH A AT Ff=rarearaarensr |' (13-24) 3 | sftersarq 7=
= ofr S = e | I O S Aoy (13-12) TRt Seh: saSemeEah: 3 e
AATRIF AT EFA-T[TAG TARGATTAL SGATAIATHT (T |

A 3T AR o TR SRIT AU FATREA g6 IUSST ATAT 9 "ATq — This Purusha

who is present in this body, becomes the overseer and approver of this body in the form of his

willing and others in consonance with the functioning of the body.

TIAT IZET WA 9 WA | TUT U RISIaq@g:@ar: Wikl 9 wafd — And he becomes the supporter

of this body. And also the experiencer of pleasure and pain arising from the functions of the

body.
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TE I@RAHAA, IgaE, @At 9 sgf=awaifa wfa wea<r wafa — Thus by controlling the body,
supporting the body and being the master of the body, he becomes the Maheshvara or Lord

with respect to the body, senses and mind.

TIAT F FEIQ - "L I TTHSHHATAT: | [Rreaants a4 argteamaarerg ' (15-8) 3fa -
That is going to be told — ‘This Self who is the Lord of body, senses and mind, whichever body
he gets, which ever body he departs from, he carries with him the senses, and subtle elements

unseen by the eyes just as wind carries the fragrance from its locus.

srfeae ¥ RfFwify 9fy armenT =X = 9% S6: - He is also told to be Paramatma or supreme

Self with respect to the body, senses and mind in the body he is present is also told.

I A T ATCHLASR: SAAAH T TSI - "SATAATHIT TeA T FfQreA =TT I' (13-24) fd - The
word 3T<H is used to refer to body and mind also later such as — ‘Some Yogis realize the Self in

the body through the mind by meditating on him’.

FrfersaTq wea< sfa af S =fa Tra — By the word &f¥ it is known that he is told as

Maheshvara.

TE: T AT AT (13-12) TATRRAT Ih: sqRf=awaraert<h: i &W: dqrfaIHiada ada-
U] TACgHTTHS U SgATAICHTHT T safd — The meaning of I&W: 9<: is ‘This purusha who
is told as ‘anaadi, matparam’ etc. has unlimited knowledge and power but due to JUTEZT -
attachment with gunas which happens due to association with beginningless prakruti he
becomes maheshvara just for the body. He becomes paramatman as far as his body is

considered.

The nature of the individual Self after taking births in sadyoni and asadyonis is told as 39T -
this means though by himself he does not act, he keeps thinking about his being in these births.
He should know that he is the Lord of the body, senses and mind and he should control them
and not get dragged by them in different ways. That is why he is told as maheshvara,
paramatma etc with respect to his body. But the prakruti has such an effect on the Self, he

becomes a slave to them. Alwar says ‘annaal nee tanda aakkaiyin vazhi uzhalven’.
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AT g AATEAT: T [T ST ATOEFATREIT Sge7 ITRET SATHAT o 9ard — Instead of
controlling the body he acts as per the functions of the body. That is told as upadrashtaa. And
instead of thinking about what is right and wrong, he approves what body does and thus

becomes a slave to it.
TAT <g&T Wl 9 9ard — Though he is residing inside the body, he only supports the body.

AT FEI IS aE@s: @41 Wit 9 watd — The Self is the one who experiences pleasure or grief

etc. So the body does the functions and self experiences the results.

UF Q@ MIHAA, Sg9L0, I Tucad o ag~aaq=I 18 S Hg*a<l 9atd — Thus he becomes the Lord

of this body.

TAT T T - "L AT AGTHGRHAAL: | TalcadTid SaTd arReem=arerarg ' (15-8) =i —
When the Self departs from the body, he carries the subtle elements, pranas, senses — totally
21 subtle things - as told in brahma sutra — Tawa< YfdT=t ¥Eid FFTah: TR, When

he goes to taken another body he has all the things required to start his life there.

AT g IR =T A I IZHTAT i o AT 37h: — The word Paramatman cannot mean
Bhagavan because it is said clearly 3¥9 3%. So what is being taught in this chapter is mainly
the difference between sharira and Jivatman, their nature and how the association happened
and how can the Self get rid of it. He needs to cultivate the qualities of amanitva etc in practice

in order to realize his real nature and then he can get rid of this samsara.

I A = ATCHAER: AAAH U TSI - "EATAATHI T9I (e sh Qi AT ' (13-24) =i |
ATULIERT HePd? 3d A9 I 31d ¥ — The word 3<F: in sloka indicates that the word
paramatma has been told as needed with respect to body here for the Jivatman who is not the

absolute Supreme Self.

TET: I¥: "SATE HeaHq' (13-12) TATRAT 37h: AT Ta9rh: 9% T&: SATfaTHaearesd-
USRI Udeg AT HE Al SgaTaILHTHT o #atd — Finally the cause of this Jiva who has unlimited

power and knowledge in his real nature getting associated with matter is told as IJoregT -

attachment to the effects of the qualities of matter.
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Sloka 13.23

T U IR T THi o O 93 |
AT TAATAISTY T F SIS 123 ||

T: He who knows T+ T&% the kshetrajna of this nature Y& = and matter 9T: &g along with the
qualities of satva and others which are going to be told later a1t knows differentiating them
clearly in practice &: such a person Ha9T FAATAIST™ though is stationed in the bodies of deva,
manushya and others experiencing great difficulty S ATTSSITIT he is not born again.

TAH - SHETNTA [EIH, STHEAHTAT F THid a&IHTI SHTEYh: GaTarw: T 98, AT AT - TAmaq
e sl & g - SamgsaTiReRy srfferesyerer adur: of @ 5@ S - 7 92 v
T, ATRSHAATTALR], ATETITHTTH AHTH TegTaaT=aqqy I e+ |

TAH - ITHEAHTE TR, SHEAHTAT F TFHd — This purusha who is of the nature told earlier and

also the prakruti of the nature as told earlier,

FEAHTT T h: AT iN: T ¥, - along with the qualities of satva and others which are

going to be told later,

Iy afxy - F9Taq A ST, - he who knows, knowing means knows as it is with the

differentiating attributes,

T a9 - [ATHATRISY ATATFATIHIT TGH: ATT — 94T means in the bodies of deva,

manushya and others, even though he is residing with a lot of suffering,

T qF: AFASTAS - T 9 F: THAT EIHR I, - he will not become eligible for association with matter

again.

T REAATAALA, SATZAITHTTH SATCHTH qeglaa\aHd ITIfa 3a%: — Attains the essential

nature of the pure Self having unlimited knowledge, untouched by evil at the time of end of that

body.

While teaching the way of fa@Ta=em of T&fd and T, its fruit or = is told first.
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FEAATOT TAATGL<h: F<aT<rH: 01 T2 — Sloka says one who knows prakruti along with its gunas.
A doubt may arise - if one knows with gunas, will it lead to ¢[Ea=AT — that is clarified in sloka
itself as o U+ af<r — means one should know. And bhashya explains further as F&ETHTT TFATALH:
— along with the nature of prakruti which is going to be told later. Since it is said I9T: &g, as per
vyakarana sutra &g J<h SIeT, 9% is used for something which is of secondary importance. So
prakruti and purusha viveka only is of primary importance and gunas of prakruti are also taught.

And Guna here applies to prakruti only is indicated in bhashya as f=aTafs: U 72,

T UH af<T — means one who realizes THd-T=9 @3 as it is. That means it is not just mere
bookish knowledge, but that that which is practiced. Rgveda mantra says - A== IXTHE —
=FH: - we will practice what we have heard as the meaning of mantras. Knowledge should be

translated into action. That is what is meant here by afxT.

T T AT - T T THeAT GaiHgd — Then only this is possible. Sloka says T TSI — it
is well established in shastras that 3TcH¥a=1 is eternal and does not have birth etc. So birth told
here is being associated with prakruti and born as deva, manushya etc. as explained in bhashya
T ST YT §EiHed. For a #Ha97, even though during pralaya deha and others are merged
into prakruti with no name and form differentiation, during creation, the self is again born with
some body. But for one who realizes this prakruti-purusha viveka, his karma would get
destroyed with this TR, and so he will never get associated with prakruti is the bhaava. One
important thing also explained by Swamy Deshika here is that such persons may also be
experiencing difficulties, sorrow etc like others. With that alone, one cannot infer that they will
also be born again. The sufferings or enjoyments of suh yogis is only due to some left over

previous karmas which are yielding fruits now.

AT B AATTAAH, ATGAATHITH ACHTT deglaamand T sca: — Further the s9=aT is
strengthened by telling =W after e, sf=AaRr is not being born again. T=IT is
AT =B AATTAATH, ATEAATHITH ATCHTE ST, Here the two words ST ===, and
FgauTHTE indicate respectively that his ST and F+ are completely destroyed. The meaning

of ¥: is explained as TEZEAATHHL.
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Sloka 13.24
STAATHTA TITAT PIASTHTTHTHAT |
I IS TR FHATNT AT 11 24 ||

=1 Some steadfast in Bhaktiyoga sTea T sIcHTH their Self who is present in the body srea=T
through their mind &aT== T9¢31=q realize directly through upasana. s=1 Others for whom
bhaktiyoga has not yet started @14 realize self through Jnanayoga MY o FHIANN others

who have not reached Jnanayoga yet realize the Self through karmayoga.

Hfq — fAsTsrrRm: srenfr srY, TafRuaw sTeTa SeH™T - 99T ST - TR geafeq | =
AT AT T - AFARA TR A7: FedT AT TR | 9L ATAF AT,
TEFAFTIRT: =, GFAITIEH:, AIRLAT: F, FATNA FeqAqATAT HAGT TR AT AT AT
Teafaa |

HEq — AT srefa s, AR AT SITEHAT - HAET AR - TR g9t — g
means those who have attained the dyanayoganishThaa, that is steadfastness in meditation,
A means present in their body, ATHTIH — means the Self, ATHAT means through their mind,
&qT9= — means perceive through the practice of bhaktiyoga — that is incessant devotional

meditation.
F7 AASTIANIT: — 3 means those for have not reached the stage of Bhaktiyoga,

AT IR - AWIRE — means through Jnanayoga, TREE W: Fe@T ATHTH q93f+a — directly

perceive the true nature of the Atman by making their mind capable of Upasane.

AL AFARTATAHRTIT:, TEIAHTIT: F, FHUITIAHR:, I<LAT: F, - Others who are not qualified to
start Jnanayoga OR who are qualified but are interested in adopting easier means and are

distinguished personalities whose name is quoted often by all.

FHARIN FeaaiqaTad AqaT TRRIRAAT AT AT 92qfeq — they render their mind fit for
Bhaktiyoga through the real true knowledge of the Self that is embedded in Karmayoga and

then directly perceive the Self.
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The various stages of realizing the nature of the Self are told here. The word ATH which
appears thrice here denotes different meanings. The first one is sharira, second says mind and

third one, Atman.

fAI= = IT: - As three stages are told here, the first one should be that which is after Jnanayoga
and hence the word &1 is commented as ARFIRT. AEIANT means STHAN as told earlier
AR A= in the third chapter. Those who have reached the stage of Bhaktiyoga
perceive parishuddha aatma svarupa involved in dhyaana - incessant meditation through their
mind. They meditate on the Atman who is in this body with concentration through the mind and

realize the true nature. That is dhyaana.

FTTT=IA: - The three stages told here are not independent means but successive stages and
that is known by this word sIfeea==I+IT:. Those who have not yet reached bhaktiyoga yet, resort
to Jnanayoga as told in sixth chapter already — [ATRTIST FURATEAATEA: etc. And in four
stages Jnanayogi realizes the nature of the Self — JTH-ITH-ATH, ATH-TLHATH ATHT, when Jnana
vikasa happens fully, atma-paramatma jnana samya and &+ 919 — nothing here is related

to the Atman etc.

9 — This indicates the group of karmayogis told first. Hence explained as ‘STHIRITHTEEHRTIOT in
bhashya. Karmayoga has in itself the knowledge of the nature of the Self as told earlier F¥Tor
FHH T: T AHAI F FHH T:. FFHH is ACHA,

Sloka 13.25
I T AT ST |
s =rfiaas g giaaaaom: 1 25 ||

wad s Not knowing these methods of realizing the nature of the Self, = T other who are
incapable 3=I+=T: T having heard from other knowledgeable ones who have realized the Self,

39T meditate upon the Self through karmayoga and others.
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g Those engaged steadily in listening to others alone, st g sffaae=a4a they also

cross over this samsara.

F T - FHANQY ACHTTATRTETEAY AATAFAT: STAVT: - TAS T ATTAVT: AT FHA TS
ST, IYTEd | 7 T sreaefae gogo srfaa<t= | ¥ gioaaaom: - saumm=fasT:, & 9 saufas:
JAUTIT: FHI FATRTRHRH AT AT T I | Aqerearyg 169 a9 |

A g - FTHANMY AHATIAHAATEAY FAAEHaT: — The meaning of 17X  is those who do not
have the capacity to be practitioners of Karmayoga and others which are the means to

perceiving the nature of the Self.

AAF: - TR AT ST FHANMRN: ATHATH ITTEA — they approach the knowledgeable
ones who have realized the Self and having heard their upadesha they practice karmayoga or

jnanayoga or bhaktiyoga meditate on the pure nature of the Atman.

q AT srewastas T stfaa<fsr — They also cross over samsara through SHEATATERTE or self

realization.

T AfAITFUT: - FFUHTAST: — Meaning of shrutiparayanah is shravana maatra nishthaah —

those interested only in listening to upadesha,

A T HAUITAST: TAITIT: FHOT FHANTRH A Afda<i~T T TIH — they also cross over samsara

having started karmayoga and others in order having got purified with the destruction of papas.

And that is definite.

FfereaTyg Ta9E: T — Here also by the word &1 it is known that there is difference among

these stages.

In this sloka, how mumukshus or those desirous of liberation from this bondage of samsara but

not yet started karmayoga and others, can get started is told.
F=I+T: - This is explained as Tw@&<¥T: as told earlier ITRET T T SATH AT Teaare=: (5-34).

Tsfo — This indicates those who are not capable of starting karmayoga.

www.sadagopan.org Page 94 of 112



TAUTHTATST: - Mere listening to upadesha is also extolled here because it will purify one. Once

they are cleansed of their sins, they get to go thru the next stages and finally realize the atman.

FHIT — This is an important explanation because this makes it clear that ordaining of Karmayoga
and others is not futile. So =auAST is not an independent means to ATHATETERTT but it leads

one to start karmayoga and others successively.

This shows Bhagavan’s kaarunya — everyone has eligibility to attain liberation. Just by mere
listening to upadesha one can get rid of papas and then they get to start karmayoga etc. It was
also told earlier T ¥ FIE M AAASa AHAT: | TFTA=AT TALIAT T ds5TT HHTH: Il Such

is the kaarunya of Bhagavan.

Sloka 13.26

The self is so closely associated with the body that it cannot be seen separated from body.
When one dies, you do not see the atman. While in the body one perceives body itself as self.

So how to realize the self as separate from body is only being taught further.

A THAGGTE AHAT FAARTHATITRE a5 99 SATAL ST T T Rrafereents 38 -

Having started to teach the way the Atman who is associated with prakruti should contemplate
on the differences between prakruti and himself, now Bhagavan says that the all beings,
movable and immovable are born of the association of the insentient matter and the sentient

being.

In order to achieve the vision of the Self told earlier, the way of contemplating on the differences
between prakruti and purusha is going to be taught starting with the sloka T# ﬁg (13-29) and
others. This has to be taught before the knowledge of differences arises in the purusha.
Otherwise it will not be of use. And such knowledge of thinking prakruti and purusha as same
cannot happen without some defect. And that defect is the special union which manages the

enjoyership and being the locus of enjoyments. That is going to be told now.
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The word I<a here denotes beings. Because even in a tree, a bush, grass sentient beings are
present being associated with matter. Then why are they said to be inert? That is because their
dharmabhuta jnana is covered and is very very low. So any object that is seen here is born of

prakruti and purusha samsarga.

Jracayad e Seae e |
HAGATGT N gl TLquH 11 26 ||

q¥quH Hey virtuous one of Bharata Kula, ®Ima%sea® Immovables such as plant and others and
the movables such as deva, manushya, T @& whichever being it is ITaq @ whatever
is born or comes into being T all those &= &= =R AT know as formed of the union of

prakruti which becomes body and the sentient being who is known as kshetrajna.

ATI SATTTIATHTHAT G AT AT ATH AT AT ARG TF ST - G T ST | 7 g
ESLGRERR L R R

ITaq TATTSISIHTAAT g4 STId — whichever being is bom in the form of immovable plant and

others and movables such as man, god and other forms,

AT ST AT AAE ARG T A - HIHH T 19 — All of them are bom of only the mutual

joining of kshetra and kshetrajna.

T g TA@UAgHH 304 - That means never being mutually separate.

Heq — FeAgTeRIsT S=qqY: - satva shabda indicates jantu — a being. It is said in TTATCEATTLIATET —
FTATATIEY Feawal [ J STy (AT, 3 41.).

AT — In &7, A etc. it is not mere =A@ as accepted in jaina sidhanta but it is the union of

chetana and achetana where the dharmabhutajnana is blocked to a great extent.

HAAATII L ALALEIRE Ua 1A — This indicates that there is nothing else which is associated
with kshetra and kshetrajna. All beings are born as a result of the association of prakruti and

purusha only is the meaning.
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H<HHE ST — Even in the instance of a baby being born from the union of parents, the
offspring is some other chetana that is born based on karma and not the same parents who are
born there. But in the association of kshetra and kshetrajna, there is no other chetana that is

coming into being. It is the combination of prakruti and purusha only that is born. That is

indicated as TATAEANMGH 1T

Chetana and achetana are never seen separate here is indicated as T T a¥a<aqH.

Sloka 13.27
qH F9Y S =t g |
e T veafr aaeafd 1 27 ||

T49Y [ In the body of all beings TS one who is present T7#=< that Individual Self who is
the Lord of those respective body, senses and mind, ¥ is of the same nature of consciousness
only famreary stfaea=d and when the body and others get destroyed, he does not get destroyed

T: 7o /: 797fd one who knows as such he only knows the Atman in reality.

T TGN, 9Y Ay Iarifwarsraq e = 9 aaegRamaiy iy aw@aas Ruay
AT ATTAT THTHIL AY sg1ey e Ramame-savsmay sifamea=g 7: 9eafa - o v - =
AT AT AT gt | TEY AT ETHTEHRT s, A9 fawwme safaamenfeg=h = geafa
q faery wa da<fa sfa stfdm: |

T TAAEHY Y Ay sarfefEwwmrag fafa<s — Thus in all beings who are mutually united as

told earlier, one who is clearly distinct and different from the varying forms such as deva,

manushya and others,

T T AT I qTaa fIa¥ ST — in those respective bodies the atman who is

present as the Overlord of the respective bodies, senses and minds,

ATgea« GHTATHIL — being of similar nature with others in the aspect of having knowership,
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Y @Iy ey fAmTamg-=awmas sifamea=i — and when those body and others get destroyed

the atman being of the nature of imperishable does not get destroyed,

T: 99 — & T2AFq — F: AT TATa sTAferd 9eafa — One who knows the atman thus only
knows reality — means such a person knows the nature of atman as it exists in reality.

TE AT TATHTHRILT ATHATT AT FArwwrar seafaarenfey<s o veafa @ fAee va 99 s
FfAITT: — The gist is this — but one who knows that Atman also as being of the varying forms
just as the forms such as deva, manushya and others and that atman has birth, destruction and

others, such a person will always be in samsaara.

In this sloka which starts with FHH — the teaching is that one should contemplate on the

differences between Prakruti and Jivatman as — Aua@-a0@, Famaa-FAaega, saa-Hada
and others. Such contemplation only bestows firm knowledge of the reality and will lead to

paramapurushartha.

H4Y [ — By this the differences in the forms of deva, manushya, tiryak and sthaavara is
indicated. Just as the waters of the sacred Ganga river that is brought in a mud pot or a gold pot
does not get tainted with the qualities of mud or gold and it is just residing inside those
respective pots, in the same way the Atman residing in the bodies of deva, manushya and

others does not have those differences. That is explained in bhashya as faoaTHRTGIH.

N

frs=a¥ - This refers to T,

T — How can the Atman who is sreqerf<h and sI=%a< be called T¥##%? So the scope of the
meaning of Parameshvara is limited to the body, senses and mind that are under the control of
the Atman in those respective bodies. It is said in sloka, sz sfaea=aw - people think that
the self is also destroyed when the body is destroyed. But just because they think that the
atman does not perish as he is real. And the word parameshvara is used in co-ordination with

fAeTersfaTraTIas. Hence it means jivatman.

THY — The meaning of this similarity is not limited to not having the vaishamya or differences of

the forms of deva, manushya and others. But it also indicates the aspect that the individual
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selves do not have any difference in their nature as they are all of the only of form of being
knowers. That is told in bhashya as FTgca FHETHITH. Swamy deshika shows a shruti pramana
(e g IUTAT) — TAEAFAOTHT efiTEaTeawaviar | efiTad 997d 1 ForZreq = Fo
(srgatavg.3.). So it is not negation of mere differences in outward appearances but negation of
difference in their essential and attributive nature. They are all similar being of the nature of only
consciousness. That is meant by ¥9H. The aspect of FTqca FRMTHIH was told in the very
beginning as Ta=T AT & 91g.. This is the upalakshana for i< and others. Their essential

nature and attributive nature are similar.

T gegfa /: 7e7fd — This is explained in bhashya as significant as it means one who knows the
Self as is.. Others do not perceive even though they are seeing it. It is like seeing a conch as
yellow due to defect in their eye. And the meaning of praising such as knower as ‘H: 7¢I is

that such darshana becomes the cause of gaining paramapurushartha.

Sloka 13.28
qH geafeg Fa= aHareIqH T |
7 RecaTeRaTenTe aar arfh 9 TR 1128 ||

7= In all bodies such as that of deva, manushya and others HHa®dH being present as their
support 3% one who is the Lord of those respective bodies, that Jivatman % 799 knowing
that he is similar being of the form of consciousness only 3THAT through their mind TcHTH his
own Self 7 29T does not injure himself. T@: So 7% fd T he knows the Self as is and

through self realization he attains liberation.

AT - TATRAOY TASS AT ST RA=gaar 1 foay, S99 - A qarts fasmmafags
HATAHTRTLAAT T TLI, AHAT - FHT T T 7 Rl - wify, gamoq a=afyy; @@ - awg
YA AT FATATHTLRL AT T TS AT - T 2 1wy, o g qovaq srafRaasy sweme g
| FATATHRIHAAT A= ATy st aeae strewme fefRa, wasratamedr wigrafar |
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These aspects are stressed again and again because they are so difficult to put to practice. It is
easy to read and understand but to practice it every minute is impossible. But shruti also keeps
teaching again and again without getting bored they say — =T SITR@T AT — shrrutis do not
have boredom. So here Bhagavan is teaching this aspect of #Hg4, IgTcAT=a etc in many

many ways.

A - TATRAOY TAS AT SeTadT RI=gaar F a7, - g9 means in bodies such as deva,

manushya and others, being present as the master, supporter and controller,
9 — ST — means the Individual Self,

ATt TR ST RadT 99 993+,- perceiving the individual Self as being detached
from the different forms such as deva and others and being similar due to being only of the form

of consciousness,

ATCHHAT - AAET & ArcT = fafea - i, daraq f=afa; - Sreaat means with the mind, 7 f@afda

means protects his own Self, means releases himself from samsara.

TQA: - TEAT ATJAAT G5 GHATHRELAATT, - Td: means for that reason, that is, for the reason of

perceiving similarity in all selves due to their nature of knowership,

o< it Arfa - e g i, o e Fereq s A s STt - fa means that which is

attained. Meaning is he will attain the true nature Self, which is to be attained.

TATATHRTLHAAT T FATHI AT TeI AeoT fafed, Aasrarasey yierafa — One who sees the
individual selves present in various bodies such as that of deva, manushya and others as
different (identifying them with the respective bodies) destroys his self, means hurls himself into

the middle of the ocean of samsara.

The 929 which is being taught is praised here by telling about the fruits of such

samadarshana.

T - qETRediy - In the 337 sloka it is going to be told as HaATar*=dr 32. Keeping that in mind
the word &4 is explained here as AT,
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TA=gTUcad STEAAT HI=gaar o FoaH, $a3H - seAT — The word %7 in the sloka means It
and fA==gca. One who rules is Ishvara. It is as told earlier wat AT Ag=<: (22). So the upasarga
9 in AT is explained as Tt etc. And as per the context, T5¥H is individual Self

here who is the lord of the body, senses etc.

TR FATATRI T AT adT 99 999+, - 8 9994 in sloka is used to negate the differences
in bodies such as that of deva, manushya and others which is happening due to JgTcHTIHHT.
On examining what as told earlier and what is going to be told later as FTaq FFTAT R T
TITATSISHH | S AEA R dlals 93au (26) and next T&T Fag=vaTaH (30), it is clear that the

differences associated with various forms such as that if deva, manushya and others is negated.

That is told here as 3aTfe FATHTHR AT

STCHAT - AT F99 AT — Since the Individual Self is the one subjected to f&4T it applies to
T AT, The self getting immersed in the ocean of samsara is the cruelty that he is

subjected to.

T fRAfea - Tafa, §90q "=, - Since the Atman is nitya or eternal, even for one who sees
differences in selves identifying with body, the self cannot be destroyed or subjected to cruelty
in the real nature. So the actual meaning of 7 f297% is explained as something which is good
for one and can be achieved with #7249 and that is explained as T&fd, HHI A=A,

Rescues self from drowning in the ocean of samsara.

qq: - TEAT ATGAIT TS THTATRELAT T T ATI - T ST Iz, T2 Teq e TATA AaTeraq
HATCHTH YT — Again since it is Jivatma Prakarana, 9% 9Tfd 971 is attaining the true nature of

Self. The meaning of 9%Tfd is explained as told earlier also, FFTHEAT T h: THTG: TIHT T (8-
21) where it was commented as Y& H6T fa<h @=qvTatead: AcAT. So here also explained as
TATA AATEATH ATCHTT ITH. So THES told here is IHIAFRTIIT — T&AT from HHTT and SATHITTH
both.

TATATHTIHAAT TG [TTHH SATCHTH TLIH SACHTA T2 1ed, HastaAremed gferata — The meaning of

2% has to be understood. Earlier it was told about atma svarupa as F==IIAHETZIFH
SAFAATSATST U o, o AT givd FH (2-24, 2-21) etc. So what is the meaning of f&4T for Atman
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is clarified as wasTaTtarTed Uiaraia. That is himsaa as far as atman is concerned, getting drowned

in the ocean of transmigration.

So even in this sloka, the differential characteristic between the cause of samsara and cause of
moksha is shown by teaching the nature of prakruti and purusha. If one identifies body with self,
that becomes the cause of samsara while perceiving the difference due to the self being of the

form of consciousness in all bodies becomes the cause of moksha.

Sloka 13.29
THAT 9 FATOT FRaamomts w4 |
T: JITY TATHTTHHATE T 72T 11 29 ||

FATT All activities that happen through the body @=eT: in all ways Y&eda o fRIHTOTT are being

done only by prakruti T and in the same way, THTAH sFAE and that the self is not the doer,

T: 797TT one who contemplates like this @: 79T he realizes the nature of the Self as it is.

o7 FHIOT - FARHRGA g Thrae=aa (13-20) s qaiwdar wwar mmnt sy T geafq,
AT STCHTI HTATHIL AFATE T T: 997, T8 THAEARE: TIAA T GEGETIHA: T FHET
AATAFAT ZA o F: TLATY T SAHTH JATag AATRA T |

Tt oy AT - HTAFTOERG A T Thfaesa’ (13-20) R qEiwdear whaar a5y 7 veafq,
- One who realizes that all the activities of the body are being done by Prakruti as told earlier, ‘In

the activities of the body, senses and mind, the body which has the Individual Self as the ruler is

the cause’,

TIAT SATCHAH AR AFAIL 9 T: 79914, - And also realizes that the atman is of the nature of

consciousness and is not the doer,

T THAGINT: TRIAIE T qE@ATIAT: T FHET AAHATE afd 9 T: 799 — And also

realizes that the association of the Self with Prakruti, the aspect of being its adhishthaana or
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ruler, and the experiences of happiness and grief arising out of it are all due to the ignorance of

the form of karma,

q STCHTH JuTaq Fafedd 797 — he only knows the real nature of the Self as it exists.

The difference in the characteristic of the nature of being the locus of all activities and not being

the doer — between the body and the self is being taught in this and the next slokas.

TATTOT FHHITT - HIAROERGA gq: Thrae=ad (13-20) ST TATHAT THAT RAATON T 7 9971,
- Perceiving that the actions themselves which is FHF=T - is common to all — those who have
realized the nature of the Self and those who have not. For eg. The action of eating, everyone
knows that eating involves picking food, putting into the mouth etc. The difference is that the
realisers know it is to be attributed to prakruti while and the ignorant ones are not aware of it.
This awareness is not just literal knowledge but it has to be practical. At every moment a realize

would know it is not done by atman.

TAT ATCHTAH ATATHIL SHATE 7 T: T297d,- The Atman because of being of the nature of pure
consciousness, is not the doer of the kind of actions that we see while being associated with a

body.

T THAHANT: TEIABH TSI @G ATAT: T FHET FAAFHAT (d o T: T T ACHE TATAT
srafeard 7eatd - Then to the question, ‘what about AT&Ea9IE, TchaTIw4 etc — they are all due to
FHEITSTE. Due to 3IFTIR®H, atman gets associated with prakruti, Due to that association he
engages in karma. Then his knowledge gets blocked. Due to that the reminiscent impressions —

FHATEAT ensues. Then he is born again etc — thus the cycle is formed from the 3aTter &g,

Sloka 13.30

T AT ATIAFEIHTILT |
T T 7 faeqr sg] v o= a7 1030 ||
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TT When ga72@9maH the modifications of the different forms such as deva, manushya, insect
etc which are caused by the association with matter T= are all centred in or grounded in one
reality namely prakruti, 3@ Ta = ﬁ"v_crr{‘{ 3171?[9?1'% and due to that only the further expansion into
children, grand-children etc — one who perceives this TaT 5ig] #9721 then he attains the Self of

the form of only consciousness.

THAE e 77 79, T ATHEN, I T - THRT TSI [T S 7 11T
T, T&T T FE] AT - AAA G TATATH G AHT T T |

THAETaasaTH+Y, A1y 997 JaY 9, - All beings such as deva, manushya and others

which are made of the union of two realities namely prakruti and purusha being present,

AT ITA-AAA-gEaca-arHcaTia JaTaH — In those beings the different forms of existence such

as being a god or human or short or tall and others, all these

THeTH - Tohdwa e Yfaes IT 99914, - are rooted in one — meaning one reality which is prakruti

— when one perceives thus,

7 FTHEY, - that all these forms of existence are not rooted in the Self,

T T - THiaq Tasaaa AR A o Ja7 99914, - 99 U9 means from that prakruti only

successive proliferation into children, grand children and such different varieties happen — when

one perceives thus,

TS T A €9 - ATASE AR STHTA AT 3ea9: — then only FEJ T¥9=d means he

attains the nature of the Self of the form of unlimited pure consciousness.

Among the two — prakruti and purusha, prakruti which undergoes modifications and the atman is

immutable and so difference exists between the two is told in this sloka.

TH A EIaeagd Ty, daTay g9 a7 9, - The word [T indicates the entirety of chit and achit

which are mutually united.
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AT FaT-A A A-geaca-a s J9vHTaH — The word T2 T4 indicates all kinds of differences
STTa=T, UIET etc. that is of the form of class, qualities etc. All these are of the nature of

attaining different states and so are different from the Atman who is ff&#TT — immutable.

THEIH - ThHawaesd THiaed TaT 797, T AHE, T UF - THdd Tasaa? T EIe dafaeds o
3T 7991, - Here T##9H is explained as T&wdw@®a#. And that reality is prakruti. The word T
here does not indicate Atman. If so, then the aspect of differences of the form of deva,
manushya etc would apply to atman and that is against pramanas. And it would also be against
what was taught earlier starting with H 793 g @4 (28) and before as 7fv=dr: aHa{d: (5-18)
and others. So bhashya is 7 sTeaeaH. A doubt may be raised based on shruti pramana 3T
TAATHIR (T.97 W7 2-12) where the modification in to the form of putra etc for the atman seems
to be told. But that is answered with the pramana TSRS FFFaH ((T.797 T. 2-12) where it

is said that is also related to the prakruti only.

TET TF FG I - ATA G AATTRRIH SATCHTT TTHITT ST — Here F&] FFT=d does not mean
attaining TXHTEHNTE and so as per T3H ATFIHUTT (. 3-1-3) and H ATIFARMET: (14-2),

TRARETATTI is meant here. Hence bhashya is siaf=gs ST, That means by mere
SETcHTaas, TEATHIT is not possible but he becomes FE[E34T — similarity with Paramatman

while being here. He realizes his nature of the form of unlimited consciousness.

Sloka 13.31

IR T HTHTI AT |

TasT w7 wAfa T oo 1031 ||

seTracaTa Unborn due to being eternal fR[veaT not having the material qualities of satva, rajas
and tamas I 9HTAT this Individual Self who is like paramatman for the body =47 is

indestructible. FT=T Hey Arjuna, ei&IZeTsiT though residing in this body which is subjected to
modifications T FIITad does not do anything 7 fr=d is not tainted by the qualities of the body.
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I THTCHT g1 Aropsy Taeaarae Aefta:, s it s - sy =8 : -
FRT:, R - axaTfeaErtRa@ETg, 7 #ATa T faord | Igeasma: 7 faea |

AT TATHT <g1q sy Taeasras A=a:, - This Paramatman — means this Jivatman who has

been established as of very different nature than that of the body,
o afy 3F-|Tﬁ?c|‘l‘c[ - FATCHETS - though residing in the body, because of not being born,
_T: — FIAL=RA:, - he is avyaya — meaning indestructible,

fAforeaTq - snfpRaETq, 7 FAfA 7 forera sgeasma: 7 foread - because of being nirguna

meaning not having qualities such as satva and others, is not tainted by the qualities of the

body.

The &+ or difference in attributes of Jivatman and Prakruti is taught here very clearly. The
word TR indicates it is 3= also. It is well known that whatever is created or born gets

destroyed.

fA[oreaTd - This does not negate T and such qualities. So the word [ indicates the qualities

of Prakruti such as satva, rajas and tamas.

T fererd — The Atman who is not born, does not have qualities of matter such as satva and
others and is of the nature of pure consciousness, though residing in the body only, does not
get tainted by 1% T@9Ta. The body which is told as aq Taeq e G+ aqiaaerwT o
(7T, 1) gets tainted due to HERT. When cloth contacts dirt, it gets dirty, gets tainted. So sharira is
like that. Body also when it comes into contact with dirt even for a few seconds, gets tainted with
dirt. So a doubt may arise that when Atman is associated so closely inseparably with prakruti
from beginningless time, how can he not get tainted by the qualities of prakruti? That is cleared

in the next sloka.
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Sloka 13.32

Tt fAeforearg 7w, RorsTs: [|esm: #3987 e ? ot o -

It can be accepted that he does not do any karma as he is without the qualities of matter such
as satva, rajas and tamas. But due to association with prakruti from beginningless time, how

can he be not tainted with prakruti’'s dharmas? That is answered in two slokas that follow.

T FUTd — This was told earlier and will be told later also and indicates the pure essential nature
of the Atman. Even then how can one say ‘even though residing in body he does not get

tainted?’ that is answered in the next shloka.

THITSIT OO 9aT+q — It is well known that one gets good or bad qualities due to association
with the good and bad. It is said ‘T ST ATAATEATIOT FETIATHAION o | L= AT~

A=y =r=aa: |l - that cloths and others come into contact with the body even for a second,
they get contaminated. What to say of the Atman which is associated from beginningless time?
That is indicated in bhashya avatarikaa as e@®3<h:. This is clarified with an illustration here.
The bhaava is that it does not happen as a rule. There are objects which though associated with
other objects do not get the qualities of those objects. The =TT of aakaasha is given to show
this. So there is no rule that &1 always causes defects of one to be transmitted to the other.
For that the =afa¥a 929 is given as sT#19T. Though Akasha comes in contact with pure, impure

and all kinds of objects, it does not get tainted with those qualities.

The same doubt is raised form paramatman in the brahma sutra HTEF=TI:; ATAATTIE ST
rwaq — If Paramatman is residing in the body, should he not also be subjected to experiences
of sukha, dukha etc? Sutrakara says no, it can also be seen in the world. When a person gets
punished and puts in jail for some crime which he committed, the criminal who is in the jail
experiences all the difficulties while the jailor though being in the jail, does not experience them
as he is the ruler there. In the same way, Paramatman though residing in the body does not
experience sukha, dukha etc. Here the atman who is associated with prakruti and is present in

the body does not get tainted by the qualities of body is being told.

TYT AT SIS AT oreda |
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TAATATRAGT Tg THTHT Arqfereqa 11 32 ||

TETaH ST Just as aakaasha which is pervading all substances ®T&=ITq because of being
very subtle TIT AT9ferId does not get tainted by the qualities of those respective substances
with which it comes into contat, TT in the same way, 3ITcHT the Individual Self T3 38 Faead:
though residing in all kinds of bodies such as deva, manushya and others F <= does not get

tainted by the qualities of those bodies.

AT SATRTSE T, AT T2 T SR oY ST FdaegeasTa: 7 forers, qur srenr
ATH ST T ITATSATET a AAeq: AT qaegeaHTa: 7 foread |

AT ATHTL FATTH #f¥ — Just as aakaasha which though is present everywhere

T FeghT: G4 99 — and though is in contact with all substances,

Hrew T adaegeanTa: 7 foreaq, - does not get tainted by the qualities of all those substances,
TAT AT ATAGT 1] - in the same way, the Self, because of being very very subtle,

I TqUTSATET ag FAareda: AT — though present everywhere, means in bodies such as deva,

manushya and others,
AaegeaHTa: 7 foread - does not get tainted by the qualities of those respective bodies.

TAFEq A HHATT — The word 3Td in sloka indicates the possibility of getting tainted by
innumerable mutually opposed qualities. 31T is more subtle than the remaining four s or
elements. But Atman is more subtle than aakaasha is indicated in bhashya as sfdTeTq. The
word T4 denotes that there is no possibility of any taint by any quality of any substance for

aakaasha.

Here 59 is not commented as everywhere in the body because it is well known from shruti that
Atman exists in one place — &< g STeAT shruti says. So #37 is commented as T3 IAAISATAT

—in all bodies such as that of man, god etc.
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TALEEAHTd: 7 oo d — <8 has USHTataaITs — 3fed, S, F4d, T, strefiad, Tt -

Atman is not subjected to these modifications as he is eternal, immutable principle.

Sloka 13.33
T THTATAT: Fedl A AT e |
&5 ST TUT FAT THTAATT AT 11 33 ||

ATed Hey Arjuna, T#: T4 just as the one Sun, TH Ficd @14 this entire world T9T JaTerTT
brightens up or illumines T in the same way &=t the Atman who is the kshetrajna Fce &=

THT9A T illumines his entire bodly.

AT TF: AT AT THAT FAH TH AT TRILATT, TAT G0 AT &= 7 € G409 S A Fe
FiR: =T T AITRTAHETH TTRIAT ATAT THRIAFY | T2 THTLATT ARG THTARTRCIT ATageaT
ATSATT, ST, ST T (AL STAH SHAET AT TH: |

JIT TF: AT AT THAT FH 3H AT THA, - Just as the one sun illumines this entire

world with his radiance,

TuT = AT St 7o 52 S Sgeny 3 T 9fE: o= T ATRaEsEE SR A T -
In the same way, the Self who is the kshetrajna illumines his entire body — inside and outside

from foot to head with his attributive consciousness.

AA: THRTLAT AT TRIAFIAAT ATSTAT ATAT, FEATT AT AT [AAEAT: A STHALTIT STCHT

T@Y: — For that reason, just like the Sun who illumines is different from the world which is
illuminated, the Self having the characteristics told earlier, who has the nature of knowership is

very different and distinct from the body which is the object of knowledge. That is the meaning.

What was taught in the beginning as Ta=IT af<T — that the Self is a knower and so there is
difference between the knower and that which is known — that is confirmed here with an

illustration.
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&1 9947 — Though the essential nature and attributive nature of the Self belong to the same
class of consciousness, there is difference between the two. One os ¥a&q AT through which
Self known as ‘sg¥q’ and the other is attributive knowledge which does not know itself but shows
objects to the Self. So that is indicated in bhashya as ¥aa1T I94T1. Substantive knowledge is T&T
T and the substratum is THTET. Attributive knowledge is &#~@=T and it is T9T. So there is
obvious difference between the brightness and that object which has brightness — say sun light
and sun. In the same way Self and its dharmabhuta jnaana are different though one is the

attribute of the other and the attribute is inseparably associated to the substratum.

Fee &51H — The word FcH does not mean all bodies because every body has one atman. So it

is not that the Atman present in one body illumines all bodies though the illustration of aditya is

given. So the similarity is explained as Ffegr-aaTIEa@H=aHH. Here afg: means skin and others.
A=d: means muscles etc. In each body there is AT or multiplicity in terms of different parts of
the body. The dharmabhuta jnana of atman illumines all that is the meaning. The Self who

knows all these is the knower.

Sloka 13.34

ATATTAAN G FTTAEET |

qawFfane 7 ¥ fAgaffar T g 34 |

T As told so far, &= SI=a< the difference between the body and the Atman, ashfa#TeE
and how to get released from the association with prakruti, & FT=e1uT & f33: those who know

through the eye of the form of discriminatory knowledge @ they % ITf=q attain the pure nature of

the Atman as detached from prakruti.

T - I THIT AT F< - FAre e fassmreds agger ¥ fOg:, sausfaas =, 7 o

FTfeT - e, T WTafea | Jread S S /e, STAETesd St JrerErs 339 |
ST fAAwfaad S Fme, T4 A Al saeErafore sty serfRerfs =

FaTer T Fraha, F FrferaeaT: S S AafRuaH S fSEe TR SeAT Tga T sy |
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Taq - I TRIXUT — As taught here in this chapter,

FHEATTAL: T - fare fAasfawasTeT =I5t ¥ fag:, - those who know through the eye of the

form of discriminatory knowledge, the distinct characteristics between the Atman and the body,

AYFIaHTE =, - and in the same way, know the means to get released from the body made of

the five elements,

I 1T - F<haeny, st STl — they attain the SFfAfaTw-aRgET=a=T - the pure

nature of the Self dissociated from prakruti.

HIEQ AT ZTQ AYET:, AR IH AETITH T74: — e is that by which one gets released

— that means the means to moksha such as A< and others as told earlier.

FAITFI: AR S Fa+, 93 9% fafewT - being equipped with the knowledge of the
discriminatory characteristics between kshetra and kshetrajna that was told already, knowing

well the difference between them,

SATHIATTT THART AT FATAET R F AT F =, - Having known the means of
getting released from the five elements modified into the form of prakruti, such as sr@Tf< and

others and those who know thus and put it to practice,
I fAxra=am: - they having got released from the bondage of bodly,

T T AT AT SEAAAITH AT TTLATT 5cq9: — they attain the Self of the nature of

unlimited consciousness existing in its own original pure form.

The fruit of acquiring the knowledge of difference in the characteristics of kshetra and ksetrajna
is told here. The body is inert, is supported and is ST to self. The Atman is of the nature of
consciousness, is the supporter and the lord of the body. This discriminatory knowledge is
meant by ST=9T here. Because there is no scope for fI=rsT ete here. The fa@&sT= acquired

through the 3924 done here is what is meant.
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9% ITf~d — This means the fruit obtained from the knowledge of the nature of the Self and so it is

about the pure nature of the Atman. His 9% is with respect to his own previous state of being a
I,

Az 9+ 3fd — The main teaching of this chapter is the means to knowledge such as s
and others. In the beginning of this chapter the nature of kshetra and kshetrajna was taught. In

the middle, the means such as amanitva were taught. So at the end also it is taught that the

host of qualities such as amanitva and others would be the cause of release form the body.

As per our sidhanta, mere TS will not become the means to liberation and so the
qualities such as TR and others have to be cultivated in practice and that is indicated in

bhashya as 3Ta& I r=<{+d.

aATHITHEH — The samasa for this is TTHZAT: T HIeT: TATFHIATHIE: Or TATAT SHATAT T TIET:.
This indicates sfeEf=gfxr and 9% 1= indicates TEJTM. It is not enough if the AT is eliminated

but there should be attainment of the desired too. So both are indicated here.

Aiaafefa Sfrrgrradiary sufrue sgrfeaemat Trremer SfFsmeaeare STea== e a9
TATSLATSEATT:
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